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Die Aenderung der Ronfirmationspraxis. 
Von Pajtor G. Fr. Echuebe. 
Unter den jeelforgerlicen Amtsverricdtungen, die dem gewijjen- 
hajten ajtor viele Sorgen und Gerwijjensbedenfen maden, ftebt 


‘gang gewig nicht im legter Linie dte Nonfirmation. Wie fie jet in. 


der Anjdauung der Gemeindeglieder gewertet ijt, finden wir einer- 
jeits eine maplos itbertriebene Hodachtung vor derjelben, als ob von 
ior alleiit alles Seil und alle Seligfeit abhbangig ware—in vielen Ge- 
meinden ijt Balmfonntag als eft weit Hdber qejdhakt als RNarfreitag 
-— auf der anderen Seite ijt aber dieje Schakung eine fo rein auvper- 
fich-nechantiche, dak fie, wenn fie nicht eben nit der 3ulajfung gum 
Hf. Xhendmabhle verbunden ware, gerade fo qut weagfallen fonnte, ohne 
ete fithlbare Siicfe im Gerjtesleben der Gemeinde gu Hinterlajjen. 
Die erjtere Gefahr liegt befonders damn vor, wenn der Natechet, alfo 
in unjeren Verhaltnijjen der Seelforger, fich mit aller Serzenshingabe 
feiner Yautgabe untergieht; die lebtere dagegen dain, wenn der Litter- 
rit nur in cinent medanifd-geijtlofen Cinpaufen von totem Yeemo- 
rierjtofT bejtebt. 

So drangt fich woh! nit Recht dic Srage aut: S}t die Nonfirma- 
tion fo, tie fic jebt ijt, iiberhaupt noch cin Segen fitr die Nonfirman- 
den? Oder follten wir nicht pielmehr Xenderungen vornehmen, damit 
fie wieder cin Gegen werde? Dann aber entiteht noc) die giveite 
Frage: Sit eine Yenderung der Nonfirmationspraris tberhaupt nod) 
moqlic? Hat nicht vielmehr der jekige Brauch jou fo tiefe Wur- 
3celn geiclagen, daB gu beforgen. jtande, cine WAenderiung desfelben 
mote vitale Snterejjen der Evangelijden Kirdhe ernjtlich jhadigen ? 
Unt dieje Fragen 3u beantworten, dDiirite cs vielleieht qgeraten fein, 3u- 
nacdit fich die Hiftorifdhe Cntwickhing der Konfirmation vor die Yate 
gen 31t Galten. 

Befanntlid hat die Bibel weder im lten noc) tim Yeuen Tejia- 
ment die Ronfirmation. Die cingige neutejtanrentliche Sitte, die wir 
nod heute bet der Konjirmation vorfinoen, ijt Dic Sandaufleamg. 
Sie wird erwahnt bei der Taufe, bei der Uebertragung eines Kirden- 
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oder Gemeindeamtes, bei Rranfenheilungen und bei der Uebertraqung 
de8 Heiligen Gerjtes, cf... B. Wet. 19, 6; 18, 8; 9, 17;°8, 17 FF. Uns 
intereffieren bier nur dte erjte und fegte Erfcheinung, die Handarfle- 
gung bei der Zaufe und bei der Uebermittelung des Hetligen Gerjtes, 
die gewohnlich gujammen fallen. . Sndeffen ijt es nicht unbedingt not- 
wendig, dak der Geijt bet der Erteilung der Taufe ubertragen wird. 
Das ergibt fid) aus der Mebencinanderjtelung von Taute und Hand- 
auflequng in Sebr. 6, 2, aus der Wusfage Veju in Soh. 3, 5, aus der 
Gejdhidte in Ephefus, et. 19, 6 uno aus der GeijteSausgiepung int 
Haufe de3 Cornelius, Wet. 10, 47. Sn legtrem Falle geht die Writ- 
teilung de3 Geijtes der Taufe fogar voran. Bermrittelt tit dtefe Writ- 
teilung gewohnlich durch die Handauflegung eines W%pojtels. Doch ijt 
es verfebrt, dDaraus ein apojtolifdes oder bifchotliches Nejervatrecdht 
zu maden; denn 1. Tim. 4, 14 ijt die Sandauflegung quabriiclich 
als unter der titwirfung der Bresbyter gejdebhen hingejtellt. Chenjo 
tit Ae Handaujlequng auf Barulus und Barnabas in ntiodien, Yet. 
13, 3 nicht von emem Wpoftel vollzogen, fondern von den Bresbytern, 
wenn man nidt nach BV. 1 vorgieht, jie als bon den PEOUEIER wd 
Lehrern vollgogen 3u denfen. 

Gin aweiter Bebler, der oft gemacht wird, ijt Darin 3u fehen, dab 
man die Wirfung der Handauflequng als cine rein mechanifde, ex 
opere operato twirfende betracdtet. Vielmehr ijt die Sandauflegung 
nur das duperlice Symbol des fitrbittendDen Gebets. Val. Woblen- 
berg in Bahns, Nonmmentar zum YMeuen Tejtament. Die Pajtoral- 
briefe, S. 158: Die Handaujlequng ,rwill nicht irgendwie magi}dh 
verjtanden fein, fondern als Begletterfecheimuing fiir das Gebet,” ind 
Yuguitin De baptismo IIT, 16: Quid aliud est impositio manus, nisi 
oratio super hominem ? 

Wir haben es alfo int Yeuen Tejtament nit-erner Sandauflequng 
gu tun, die al8 ein geitlich nachfolgender, erqangender Wit zur Waljer- 
taufe angujeben ijt, oder vielletdt rictiger: Die Tartfe tft die geitlich 
vorausgehende, jyntbolifch vorbereitende und dari ergangend wire 
epee Sandlung der Seiftesiibertragung. 

So erjchetnt auch die Tanje in den erjten gwei Sahrhundertern bei 
den apoftolijdhen Vatern noch wefentlich mn der biblifehen Geftaltiurng. 
Dod) jehen wir fchon bet Tertullian als drittes Clentent der Tauie 
rod) die Galbung eingefdoben, val. ,Le bapt.” ©. 7. Ginen Xilap 
gur Trenmung der Laufe von der Handauflequng gab damn der Streit 
unt die Unerfennung der Nevertaufe, die vot Morgenland wie von 
der Wfrifanifehen Kirdhe beharrlic&h vermeigert, in der romitfehen Bra- 
iS Dagegen jtets anerfannt wurde. Zum Wusbruch fam der Streit 
jwifden Cyprian und dem romifden BVifchot Stephanus tm Sahre 


255, Cyprian und die Wfrifantjdhen Synoden verlangten eine Ner-_ 


tafe der bon Rebern Getauften, wabrend Stephanus nur eine impo- 
sitio manuum forbderte, in poenitentiam, oder, wie feine Geqner ihm 
nadjagten, ad accipiendum spiritum sanctum. Wtr Jaffen uns niht 
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darauf ein, det dogmatifcen Unterfdhied swifden dtejen betder YWu3- 
jagen 3u beleuchten, da beide diefelbe Sandling begcicnen, nanilich 
die WiederHolung der erftmalig in der Taufe gefchehenen Handaufle- 
gung; e8 font uns nur darauf an 3u geigen, wie freon 255 die Tren- 
nung von.Laufe und Handauflequng angebabhnt ijt. 

Dazu fommt nocd, dak bei Cyprian arch die Taufe als ein apo- 
jtolijeh-bifdojlides Vorrecht angejehen wurde. 1s mim wegen der 
Wusdehnung der Chrijtenheitt die Taufe woh! oder iibel auch dent nie- 
deren Rlerus iuberlajjen werden mute, wurde dod) die Handaurle- 
gung bet allen Taufen, die nicht vom Bijdhofe jelbjt vollgogen ware, 
Diefem vorbehalten. Damnit war der WnftoBR geqeben, aus der Hano- 
auflequng eine befondere Handling und injolge der unflaren Gafra- 
mentSbegriffe auc) bald ein cigenecs Gaframent gu macen, das fic) 
bald iibertriebener Wert}dhakgung erfreute. Schon Hieronymus jal 
fich genostigt im Ynterefje der Tauje gegen die Handauflequng 3it 
iHreiten, und YMuguftin befamptte den Gedanfen einer jaframenta- 
lifcen Wirfung und eines faframentalen Charafters der Handaurjle- 
gung. Sm Snterejfe aber der Hierarchijden HSerricdhaft wurde die Be- 
deutung der Handauflequng immer mehr gefteigert und auf den Non- 
atlien von Lyon 1274 1nd Bloreng 1439 als das 3weite Gaframent 
endgiltig fejtgeleqt. Die Definition von. Bloreng lautet: Secundum 
sacramentum est confirmatio....Ordinarius minister est episcopus. 


Kffectus autem huius sacramenti est, quia in eo datur Spiritus — 


sanctus ad robur. 

®egen dteje Nonfirmation hat fic) Luther jehr fchar> utto be- 
jtimmt ausgejprodgen. Wir juchen die von Gott cingejesten Gafra- 
mente 11d Tinden feine Urjade, diefen die Firnumg gugugablen” val. 
, de cart. Babyl.” Braunjdw. Wi1sq., 2. Bd., S. 469, und 1522 fagt 
Luther in einer Yredigt: ,Gonderlich meide das Wifenjpiel der Bir- 
meluna, weldes ein rechter Liigentand ijt.” Dem ftimme[e Calvin vol- 
fig bei. Cr nennt die Konfirmatton abortiva sacramenti larva (Inst. 
christ. rel. 1V. 19, 13.) Sndejjen ijt Calvin genciat ciner feterlichen 
orm des Whjdlajjes deS Ratechuitenate3 durch Hanauflequng beisu- 
jtintmen: Talem ergo manuum impositionem, quae simpliciter loco 
benedictionis fiat, lando et restitutam hodie in purum usum velim 
(Wc. LV. 19, 4)... Den Namen der Konfirmation braucht weder Cal- 
bin nod Luther; doch ijt die Sache vorhanden als feierlicer Wbichluf 
de3 Ratechumenatsunterridtes und fegnende Cinweihung tm den 
Stand der mimbdigen Chrijten. 

Darin haben wir dann auch den fundamentalen Unterfehted 7 17- 
fchen der fatholijcen und der reformatorifdhen Mutfaffung von der 
Ronfirmation 3u fehen, dak in der proteftantijden Kirche die-Haitd 
auflequng (Sirmelung, Ronfirmation) das Biel des KNatechumenates 
iit, in der fatholijchen aber nicht. Siar ijt bow eingelnen fatholt{cdern 
Gelehrten behauytet worden, dafs mit der erfolaten Sirmung der Va- 
tedhumenat abgefdlotien fet, aber orthodore Rirdenlefre ijt das nicht. 
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Confirmatio baptismi gratiam perficit (Cat. Rom. I], 3, 19). Per 
confirmationem promovetur homo spiritualiter in aetatem perfec- 
tam (Thom. Aquin. III, qu. 72, art. 6. 8. ff.).. Wher da nach dent 
Kat. Mom, 2, 3, 17 enistoblen wen mit der Firming bis 3um fiebten 
Lebensjahr 3u iparten: obwohl ausdriidlic) anerfannt wird, omnibus 
post baptismum confirmationis sacramentum posse administrari, 
da weiter auc) Ungefirmte zum bl. Whendmabhle gugelajjen werden, 
fo fann fiiglich die Nonfirmation nicht als Biel des rdmifchen Katechu- 
menates angejehen werden. Da vielmebr in der romijden Rirde die 
Obhrenbeidhte auch nach der irmung, ja bis gum Tode obligatorifdh 
iit, alfo die Ratechuntenatspadagogif auch nach der Yirmung fortge- 
fest iwird, fo fann man al8 romifde3 Ratechumenatsziel eben mur 
das bezeichnen, was ibm ein faftifedhes Ende bereitet, den Tod. 

Die Deutiche Reformation dagegen jtellte von vornherem und mit 
dem gropten Ernjte die Teilnahme am HL. Wbendmabhl als Biel des 
Natechuumenats auf. Yn der Theorie wurde dies Biel jtets jeitaebhal- 
tei, wenn es aud) in der Praxis verwijeht und bis zur Unfenntlicdfeit 
perdunfelt wurde. Wegen der entfeblichen Unrwiljenheit des Volfes 
wurde der Erjtgenup des Gaframentes nicht als der Cintritt in dei 
neuen, Hoheren Stand der Whendmabhlsqgemeinjdhaft gewertet, jondern 
als die Handlung, die den Wbfchlu_ der vorbergeqangenen fateche- 
tifchen Unterweifung dofumentierte. Mf den 3 fonjtatierenden Er- 
folq deS Unterrichts wurde das Hauptgewidht geleqt. Tatfadhlic 
wurde alfo das fogenannte Lebr- und ®laubenSeramen an die Stelle 
des Whendmabls gejest. 

Dennocd) ciqnete fic) aud) dieS Cramen nicht als Biel des Nate- 
pumencts Melancdhthon jagt in der Confejjio Saronica ausdriiclicd: 
In ecclesiis nostris similia fiunt im eatechesi jJuniorum et in privata 
confessione, dD. §. mit anderen Worten: Yn jeder Berichte treten die 
Semeindeglieder wieder in den Stand der Matechumenen zuriice. Da- 
mit ijt man aber dDabin gefommen, dak man fic) von der fatholifden 
Braris eben mur noc) direh die oe des theoretijcen Sdeals 
unterjdeidet. 

Woher ftanunt mim die evangelifde Nonfirmation? Yhr Ur 
fyrung lat fic) bis ins Yabr 1468 und gwar 3u den Boshmifden 
Vritderi guriicf berfolgen. Bn einem Brief der Bohmifechen Britder. 
an Hotyeana — das Driginal liegt im Archiv gu Herrenhut — vom 
29. Sulit 1468 wird befchrieben, wie die drei pene das Heran- 
Pomsianh Vind gunt Bajtor bringen follen. Nach dem Befenntnis — 
des Glaubens und dem Geliibde des Beharrens im Glauben foll man 
es im die Gemeinde aufnebmen und dure Handauflequng bejtatiqen 
nd beten, dak Gott ihm bon oben Kraft qebe zum Vebharren ete. Da 
cine Verbindinig der Bohmifchen Briider mit Erasmus von Rotter- 
dant Hijtorifeh nachwersbar ift, jo Ht e8 nicht wimderbar, dak wir die 
nachjte Spur tt defer , Paraphrajes ev. Matth.” 1522 finden. Schou 
der bohmijde Bruder Vlafoslav 1566, Jomic Comenius Jejei in der 
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Schilderung des Erasmus eine Anerfennung der ,,WXirfnahme gum que 
ten Gervifjen” der Briidergemeimpde. : 

Cine zweite Wurgel der Ronfirmation finden wir bei den Wieder- 
taufern. Muy der Strakburger Synode 1583 erflarte Schwenckjeldt, 
er wiinfde, dak etne Carimonie eingefiihrt wiirde, wodurd die getauf- 
ten Kinder, wenn jie herangewadjen, 3um Chrijtentium etngeweiht 
wurden. Teil durch Schiwencffeldt, teils durch die Briidergenteinde 
beeinflugt, tritt Buber 1534 fiir eine Ronfirmation ein. Dieje be- 

jtand aus Whfage des Teufel$, Befenntnis de3 Glaubens, Gelithde der 

BVebharrlidhfeit im Glauben, Handauflequng und Mittetliung de3 Hl. 

Geijtes durd) die ,Bifdotie.” Die von Buber ausgehende Heffijdhe 

Rirdhenordyung bom Sabre 1539 (genauer Cajjeler Rirdhenorduung) | 
ertoabnt die Nonfirmation unter dem Titel ,;Won Hendt auffleqen.” 

Bezeidnend ijt in wr die von Buber herriihrende, romanifierende 

~pormel bei der Handauflequng: ,MNiny hin den Hl. Geijt, jus wud 

~4chirm vor allem argen, tterd vnd biilff gu allem guten, von der qnedi- 

gen Handt Gottes ete.” Qn dem ,,Starfe und SHitlfe” erfennt man 

deutlich die Vejtimmung de3 Florentinums ,,ad robur.” 

Sst Den der Meformation folgenden Verhandlungen und Stret- 
tigfeiten findeit wir die Gnefiolutheraner von den Calvinijten und 
BHilippiften jcharf getrennt. Die von Breng und Buggenhagen be- 
einflupten Nirdhenordnungen haben die Konfirmation nicht, wohl aber 

. die bon Wtelanchthon beeinflupbten. Mtur Chemmnik in jeinem ,,Cramen 
Concilit Tridentint” nimmt eine vermittelnde Stelling. Wie Calvin 
berbindet er Ratedhumenat und Konfirmation. Die Rontirmation 
nennt_er ein “offerri episcopo et ecclesie.” Zum Gebet meint er, 
ad quam precationem sine superstitione adhiberi possit impositio 
manuum. 

Man, musz aber fefthalten, daR die Sena aien nirgends, wo 
fie eingefiihrt war, mit dem Ratedhismusunterridt in Verbinding ge- 
fegt war. Deshalb war auch die Definition der evangelijhen KNonfir- 
mation eine fer verjdjtedene. 

Es ijt Speners unverganglides Verdienjt, day er der Kirche auf 
immer eingepragt Hat, dak der Ratechismusunterridt WVilicht der 
Rirdhe und zwar der Pfarrer ijt. Die fatechetijdhe Unterweifung aber 
mup ein Biel haben, da8 nicht in der gedachtnismabigen Wneignung 
deS Ntemorierjtoffes, fondern in dem Bewuftfein von der Tragiweite 
der Lehre und in der innerliden Erfahrung derjelben [tegen follte. 
Die Konfirmation ijt fetnesfalls Gelbjtgiel des Unterrichts, fondern 
nur eine ditperlihe orn, die an und fiir fich wwenig Wert hat und 
ihren Wert nur durch den vorangehenden Unterricht gewinnt. 

Diefer von Spener der evangelifden Nonfirmation eingepragte 
Grundgedanfe ijt noc) heute Fraftig, und felbjt der alles verflachende 
Rationalismus hat es mht gang vermoct, diejen Charafter der Kon- 
firmation 3u beriwifden. Sm Gegenteil, merfwiirdig genug, war die 
Ronfirmation ein Sdhopfind gerade3i de$ MationaliSnmus, der fie gu 
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cinem ,,finnigen” Familten- und Kirdenfejt ftempelte, qewif nicht gunt 
Segen, eat gumt Schaden fiir die wabhre RNonfirmation des Her- 
3cns. - 

Damit find wir denn bei den Schaden Beto. sitter denen 
unfere jekiae Nonfirmationspraris letdet. Sch mobchte dieje in vier 
furze, pragnante-Sdlagworte 3ufammenfatjen, nanrlic: 

1. Der fatholifierende Charafter der Konfirmation, 

2. Der Bwang zum Cintritt in die Xhendmabhlsqemeinjdfaft, 

3. Die Vernadhlatfigung der Tauferziehung durch die Nirden- 

organe und 

A. Die imnerlicdhe Unwabhrheit der Nonfirmation. 

Zum erften Buntte, dem fatholifierenden Charafter, habe ih 
aiwet Bunfte al befonders fehadlich hervorgubeben, namlich die Wrro- 
gterung einer befonderen GeijteSmittetlung, und fodann die noc) im- 
mer nidt ganz iberwundene Betracdhtung diefer Sandlung als eines 
“opus operatum.” Die Widerlequng einer magifdhen Getjtesmitter- 
{ung babe ich fehon vorber gegeben. Gie widerfpricht der. biblifchei 
Handautlequng durchaus und ijt jhlehterdings nicht 3u dulden. Yueh 
ijt dicje Annahme nur eine vow der Wirflichfeit leicht widerfleate Hu- 
potheje; denn die Erfabrimg lebrt, dag von unferen fonfirmierten Rin- 
dern jehr jelten wirflich einmal einer oder etne von Gottes Gerlte or- 
Fullt ijt. Darunt tit e8 durchaus beredhtigt, dak in unferer YXqende 
die Vuberjde Forme! in einen Gebetswunjdh verwandelt ijt Mo, 12, 
auf Seite 241). Dies ijt das theologijdhe Bedenfen; eS fommet aber 
noc) da praftijdhe bingu. Wut der Meinung von der Vitteiliung des 
Heiligen Geijtes berubt offenbar die andere von der unjeblbaren Wirk- 
janfeit Der Nonfirmation, alfo eine iiber alle Maken ubertriebene 
Wertihabing der Cinfeqnung. Wie oft mupB man e$ doch anhoren: 
“T am a fullfledged Christian, I have been confirmed by the Rey. 
Soandso!’ Damit, denfew die Leute, ijt dod) jeder Bweifel an ihrem 
pollen Chrijtentum ausgejdhlojjen. Selbjt als Befcdhsniqungsvorwand 
fiir den Michtanjchluzk an eine Gemeinde mu die Ronfirmation ber- 
alten. ,,Sie miiffen nidt denfen, dak ich ett Undhrift bin; ich bin ge- 
— tauft und fonfirnttert, aber ... 2“ Wie febr wundern fich dieje Qeute 
dein, wenn man thnen, oft vergeblich, Far 3u machen fucht, dak die 
Sonfirmation vow feiner, abfjolut feiner Bedeutung ijt, ja eher gum 
qrofen Sdaden, jo lange man nicht feinent Nonfirmationsgelsbnis 
nacleben will. Es hajtet an der Seremonie eben nod immer der Be- 
qriff des opus operatum und der de8 character indelebilis.. 

Der Swang gum Cintritt in die Whendmabhlsgemeinfdaft ijt ein 
sweiter Pimft, der unbedingt befeitigt werden mup. Bwar ift hier 
nicht in erjter Linie die Mirdhe gu tadeln, fondern vor allem die Eltern 
und die liebe alte Gewohnbheit. Wer modhte e8 einer fronmmen Mtut- 
ter berdenfen, wenn fie hr Mind gern de$ Hidjten Gegens teilhaftig 
feben mocdte und der innerjten Verriedigung, Die fie felber am Wltare 
gefunden. Go wird auf da8 Rind cin Druck ausgeiibt, der einem 
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Swange oft fehr nabe fommt. Wenn aber irgend ctrwas, fo follte die 


— Veteiligung an der Konmmunion nur auf fretes, perfinlides Beqehren 
gewabrt werden, Mtatth. 7, 6. Bn gweiter Linie aber ijt doch auch der 
Mirde nicht der Vorwurf 3u erfparen, dak fie dent Ahendmabhlszwang 
uieht fraftiger gewebhrt hat. Wer eS in diejem Lande noch mit deutjch- 
redender Vevolferung gu tun Hat, der wird immier wieder auf Wn- 
jchauungen ftoken, die auf reichsdeutfdhe Verhaltnijje guritceqehen. 
Mun ift 1882 die Hamburger Landestirde die Leste gewefen, die die 
Ronfirmation m thre Kirdhenordnung eingefiihrt bat. C8 bejtand 
aljo draufen bis 3ur Ginfithrung de8 Biviljtandsqefeses cin Ronfir- 
nrations- und damit auch cin Whendmabhls3wang. Man tiberfieht eben 
den gevaltigen Unterfdhied sgwifeen Wbhendmabhlsberedhtiqung und 
Whendinah{[s3swang. Bn der Freifirdhe unferes Landes fallt natiirlid 
beides fort, aber in den Gemtiitern unjerer Gemeindeglieder ijt der 
wang batten geblieben. 
Drittens ijt unter den Sdaden der Nonfirmation gu befpreden 
Mme Vernacdlaffiqung der Lauferziehung. Wenn Frage 130 unferes 
Ratechismus eS als die erjte tagliche Pilicht der Eltern bezeichnet, 
durch Erziehung und Unterricht der Kinder zur Gottjeliqkeit das 
Wadstuin deS nenen Lebens in den Kindern 3u fordern, fo darf fich 
doch Die Kirche diefer Prlicht qewih nicht entatehen, 3umal da ja mance 
Cltern intelleftuell nicht tm Stande find, diefer BFicht nachzufommen. 
Wie aber entledigen wir uns dtefer Bilict? Hervorragend jon, 
fagen dte Einen: gar nicht, jagen die anderen. Wer hat Recht? Beide 
werden auf die Sonntagjdbulen hinweijen. Der ,,moderne” Geijt- 
fiche ruft aus: Wie herrltch ijt meine Sonntagfchule organijtert und 
abgejtuft (Graded). Sie hat alle Departments, von der Cradle Roll 
bis zum Some Department, fie hat den Wtiffionsjonntag, ‘Bajjtons- 
jammelbiidhjen, Rindertag, Vtiittertag, Nally Day, furz und gut: 
Wiles, was je auf dent Gebiet der GSonntag{dhule erdacht ijt, das hat 
meine Gonntag{dule. Wher siweierlet wird dabei gang iiberfehen, 
nanilid) daR der religidfe Unterricht, den wir in der Sonntag{dule 
erteifen fonnen, abjolut ungentigend ijt und 3war anerfanntermagen; 
fodann aber auch, da} der Hauptgtved der Sonntagfdhule, der Kinder- 
qotteSdienjt, dabet -qanz bernadlaffigt wird. Ueberhaupt ijt doc) die 
Sonntag{hule. vom theologijdhen Standpunft aus, genauer bom 
Standpunft der Wiffenfchatt der praftifchen Xheologie, abjolut fein 
‘Nbdeal. Wenn wir erjt die Konfirmation als den Wbfchlugk des Nate- 
humenates erfannt haben, jo verneint dte moderne” Gonntag{dule 


~ 


nut ihrem Seimbdepartment und ihren Erwachjenen-Vibelflaffen dte- : 
fe8' Biel durdhaus und fithrt den fatholifden lebenslangliden Rate- 


ehumenat unter anderem Itamen wieder ein. Nicht als ob die Bibel- 
flajjen nicht notiq und nicht niiklich waren — fetder ijt gerade thre 
Notwendigtett die bejte Stitge meiner Behauptung, daR die Kirde 
ihre Wilicht an den Nindern nicht qetan hat (denn fonjt brarucdhte fre 
Die Arbeit nicht an den Erwachfenen nachguholen) — aber in den Or- 
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YC aisns 5eS KNatedumenats, in die Gonntag{dhule, qehoren fie nicht 
hinein! 

Wauf der anderen Seite, wie die Sonntag{dhule leider noch in vte- 
len, befonder$ fletnere Landgemetnden, betrieben wird, wo das 
HSauptlehrbuch die Sibel anjtatt der Bibel ijt,r1md der Hauptlehrgegen- 
jtand daS W-B-C anjtatt wie bet Timotheus der Glaube zur Selig- 
feit ijt, da fonnen wir doch erjt recht nicht fagen, dap die Kirche thre 
Shuldigfeit an den Kinderjeelen tut!- Gehr oft erhalten wir ja Nin- 
der in den Unterricht, die citiweder gar nicht oder mur hochjt motdiirf- 
tiq deutfd fejen fonnen. Und dann foll in einem furgen Winter, der 
auf dent Lande nur gu oft nod durch jehlehtes Wetter und, unpafjier- 
bare Landfirapen verfiirat wird, den Rindern die ganze Wahrheit des 
Chriftentums nicht nur in den Kopf, joudern auch in da8 Herz gebracht 
werden! Wabhrlicdh die Wrbetten de8 Herfules jind mur ein KNinder- 
jpiel gegen die Witfgabe, die der Bajtor gu feinen vielen anderen Mimts- 
pflichten noch aut jetne Schultern 3u Laden hat. Und wenn dann die- 
fer Unterridht noch taglich gegeben twerden fonnte! Wber jtatt dejjen 
mup-er in den Abendjtunden oder wenigitens nach den Schulftunden 
erteilt werden, weil die Kinder feine Schule verjaumen jollen, oder 
werl fie jon mitverdienen Helfen nuijjen. Seder Wmtsbruder wird 
mir da beijtimmen, wenn ich jage, die ungentigende Vorbereiturng ijt 
eine der fdverjten Schadigqungen, unter denen unfere Nonfirmations- 
praris fetdet. 

MIS legten Bunt der tmeren Schaden habe ich die Unwabhrbeit 
der Nonfirmation bezetdnet, und gwar modhte teh eine dreijache Un- 
wabrbeit fonjtatieren, namltch eine fatechetifche, eine liturqifche und 
cine moralifde. 

Dit fatechetifce Unwabhrheit liegt Hauptfachlich in der offentli- | 
en ‘Britfirig. %ULS ob durch jolde PBriifung der wirflide Erfolg des 
Unterricts fejtgejtellt werden fonnte! Sede Brediger find ja aus 
eigener Erfahrung genug alle befannt, im denen ein fletpiges und 
auch beqabtes Nind fo aufgeregt gewejen ijt, dab es die cinfadhjten 
vragen verfebhlt hat. Wndererfeits fann auch die sffentlide Pritimg 
jo eingerictet merden und wird vielfach fo eingeridtet, daly jedem 
Vinde borger jeine beftimmten Fragen und Sprite gugeterlt werden. 
Dann ift die offentlide PBritfung aus einem Lebhr- und Glaubernsera- 
nen 3um Theaterfpiel geworden, da8 in der Rirde feinen Blak Haben 
dDarf. \ 

Unter der liturgifden Unwabhrheit verftehe ich nun die Mufnabnie 
in die Mtitgliedjchaft der Nirde. Wenn unjere Kinder durd) die Sou- 
firmation Wtitqlieder der Rirde werden, wo3zu niiiffen fie fieh als Er- 
wadfene erjt nod) an die Kirde anjdlieken? “Und anderfeits wi: 
viele unjerer Konfirmanden werden pater iiberhaupt Glieder unjerer 
Gemeinden?. Wir ertetlen ihnen alle Rechte an der Kirde, aber nicht 
an der Gemeinde, 3. VB. nidt da8 Stimmredt. Mun ijt aber die Rirdhe 
nach biblifdher Muffajjung entweder die Gefamtheit aller Glaubigen, 
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oder die embirijde Cingelqemeinde. Nach unferm agendarijden Ron- 
iirmationstormular fann natiirlich mur die Gefamtgemeinde verjtan- 
den werden. Dent Theologen ijt das flar, aber den Laten amid. 
Wiirde da8 aber in flaren unmibber|tandliden Worten ausqejproden 
werden, das die Rirde, deren Rechte den Nonfirmanden itbertragen 
wird, die Evangelifde Kirche ijt, fo wiirden wir in unferer Vetritbnis— 
cusfinden, dah daS eingige Recht, daS den Nonfirmanden von Wreb- 
tigfeit erfdeint, das Batenrecht ift. Wuf die iibrige Wtitgliedfchaft in 
der Mirde wird jehr wenig Gewidt geleat. : 

Die fchwerwiegend|te Uniwabhrbhaftiqfeit endlich ijt die moralifde. 
Wir erfennen in der Theorie wohl an, daB ,,gur Konfirmation follten 
nur folde Kinder 3ugelalfen werden, deren ganze Verbhalten gezeigt 
hat, daB tie glauben und Chrijto leben wollen.” Wgende GS. 235; 
aber wie iteht e3 in der Bravis? Daly Gott erbarm! Sn 26 Kon- 
firmandentflajfen, die ic) fcjon 3um Wltare gefithrt habe, ijt e8 mir 
etmn_eingiges Wal begegnet, daB eine Konjirmandin mit Bittern an 
den Witar getreten ijt, weil ibr die Grope ihres Verfprecdhens dte 
Seele bedriicfte, ob fie thr Verjpreden auch wohl witrde halten fon- 
nen. Wir jorglos, ja oft geradezu gleidgiiltig geht der groke Durd- 
ichnitt unferer Kinder zur Ronfirmation!- 

Dann aber mup ich nocd eine Unwabhrbhaftiafeit, bériikten, die 
wohl nicht mwefentlic) mit der dee der RNonfirmation verbunden tit, 
aber in der Tat fich’ doch oft an fie anbeftet, ich meine die tweltliche 
Nachfeter, und wenn ich jo fagen darf, die Vorfeier. WLS die welt- 
lichhe Vorfeter bezetchne ich da8 fcon Wodhen lang vorber einjekende 
Sorgen um die Rleidung, da3 Blumenbouquet, die Ringe und Ket- 
ten, furz da$ ganze weltlidhe Drum und Dran der Feier. Wnijtatt in 
jtifer Gammiing und AWndacht den Morgen des Nonfirmationstages 
3u verbringen, melt ein oa eae Laufen und Sorgen, Birbert wd 
Sechmiiicten des Leibes, und ijt doch der inwendige Menjd) des Her- 
gens, melcher fojtlich bor Gott ijt. Und dann die Nachfeier! CES ijt 
nocd) ein trauriges Ueberbleibjel aus rationalijtifcher Beit her, dap 
die Ronfirmation 3u einem Samilienfejt wurde, je Lauter und glan- 
zender, defto bejjer. Wie oft aber gefchieht e8 nicht bet einem folchen 

velte, dag alle guten Vorjage, die ein Kind de3 Morgens in der Kirde 
aefaBt haben nag, am Nachmittag bet Vier und Branntiwein, bet 
Tangen und Rartenjpielen wieder umgebradht werden. Sch male 
fchwarg; aber ic) frage jeden erfahrenen Geelforger, der nicht durch 
eine rofige, optimijtifde Brille fieht: Male ich ettwa gu fehwarg? Lei- 
der nein! 

Wie denn fonnen wir Diefem Krebsjdhaden, der an dem religto- 
fen Leben unferes Golfes fript, abbelfen? Cs find ja Borjclage 
qenug gemacht, jodafs eS wohl faum moglich ware etwas Iteues ant 
diejem Gebiete borgubringen. Wber eine ganze Meihe diefer Vorichlage 
iwerden wir abmetfen miifjen, namlich alle diejentgen, welche fich auf 
das Leben nach der Ronfirmation begiehen, aljo fic als Balliativmit- 
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telehent fiir Verfebltes und Verfarumtes darjtellen. Sierher rechne ch 
das ©. E.-Geliibde, daS man wie einen Blicf iiber Das Nontirniations- 
geliibde flebt. Wher wer das eine Geliibde nicht Halt, der wird das 
andere gat3 ficer auch nidt balten. Wird aber das Konjirmations- 
geliibde gebalten, wo3zu denn nod) ein giweites oben drauf jegen? 
Sierher gehdren Vibelflafjien u. 7. w., anand fiir fich fehr gut. aber 
zur Heilung der Schaden der Nonfirmation ungeeiqnet. Met, wenn — 
wir die Schaden der Konjirmation befeitiqen wollen, fo fonnen wir 
gar nicht friibe genug damit anfangen, d. b. nicht erjt, went das Stind 
sum Unterricht gebt, fondern fehon in fritbjter Jugend. Ach nwdhte 
meine gorderungen formutieren in folgenden Sagen: 

1. Dte Konfirmation werde hinausgelegt in etn viel jpateres Ml- 
ter, vielleicht fo, dab die firdhlide Vtiindigfertserflarung mit der bitr- 
gerlidjen gcitlich zufammenfallt. Freilid, e3 lajjen fic) mance Griinde 
Dafiir und dawider anfiibren. Datwider wiirde e8 tprechen, dak man 
Dann nicht die Halfte, vielleicht nicht einmal den zehnten Teil der Rin- 
der zur Nonfirmation erhalten wiirde. WXbher was man an Quantitat 
einbiipen wiirde, twiirde man an Qualitat gewinnen. G8 liege fich 
jéhon einristen, indem man den Unterricht in Whendflajjen erterlt. 
Wir wiirden wobhl fleinere aber ernjtere, fittlic) qereittere Sdhiiler er- 
halten, nit denen man aud) Bunfte, die wir jet Hddhjtens fliichtig 
jtretfen fornnen, nit allem Ernite befprechen fonnen, 3. B. die Heili- 
gung. bejonders auch im jiebten Gebot, die Vorgiige der Cvangelijchen 
Rirde u. f. w. Wilerdings e8 miipte erft mit den anderen fonfirmic- 
renden Rirehen ein Xofommen getroffen werden, dap das Nonfirma- 
tionsalter in allen Rircen jo verleqt wird, jonjt wiirde die Folge jein, 
dap die Nirde, die erjt in jpaterem YWWter fonfirmiert, ihre Gheder tit 
aropen Scharen verlieren twiirde. 

Man hat jodann den Vorfehlag gemacht, mit der Konfirytatior 
im retjeren Mlter das aftive und pajjive Gemeindewahlredt 3 ver- 
binden. Degegen hat man dann eingewandt, man twiirde dadure cine 
ecclesiola in ecclesia fcaffen. Wher diefer Cinwand fceint mir in- 
berechtigt. Gewik wir wiirden ae imeren Rreis erhalten; aber 
der erjt tare wirflicd) die Nircdhe. Was fice jest inter dem Yanten 
Chriften in die Kirche dranaqt, wirde nur in die int qebiihrende Beri- 
pherie abgefdoben werden. ’ 

2. Die Konfirmation darf nur auf perjontiches freiwilliqes Be 
gebren ertei[t werden. Die Ronfirmanden follten nicht von ihren GL. 2 
tern gejendet werden, fondern freivillig felbjt fonmmien. Darunt jollte 
e3 dDemt Kinde oder jungen Menfden aud) fret ftehen, am Sdlufy des 
Unterricts von der Cinfegnung 3uriicgutreten, ohne daz dem Mon- 
jirmanden, den Eltern de8felben oder dem Pajtor cin Vorwurf deraus 
gemacht wird. Wie die Praris jest fteht, ruft ein BVerweigern der 
RKonfirmation in der Gemeinde jedesimal einen gropen YXufjtand ber- 
vor. Da, heibt eS denn, mup irgend etwas borgefallen fein; da iwer- 
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den dann Verdadtigungen und Verleumdungern faut und anf den Mae 
men der Veterligten bleibt ein Slecken fiir langere Beit Hangen. Deh 
entjinne nid, dak mir am Sdlup de$ Unterrichts ct Nnabe cinmal 
fagte: , Serr Prediger, id) glaube den ganzen Sdwindel nist!” Na- 
titrlich berweigerte ich thm darauf hin die Einfeqnung und fie mich 
nur durd) dteles Bitten der Eltern bewegen, ihn gulest doch nod) 3u 
fonfirmieren. Stet wabre pater fdoR fid) der Sitngling tot. Ware 
eS nicht fiir alle bejjer geivejen, ich batte ibn nicht fonfirmiert. X{fo 
darum mu die Nonfirmation abfolut fretwillig fein. 

3. Ler Wbendmabhls3wang mu aufhsren. D. bh. eS muy nicht 
wie bisher die Nonjirmation die jtillf{ehweigend vorausacfeste Nonje- 
queng i fich tragen, dag die Ieufonfirmierten min auch zum Tifch 
des Herren gehen. Wer nicht wirflic) da8 Verlangen danach in jich 
jplirt, Der mu ebenjo gut fortbletben fonnen, ohne dap; thm daraus 
emt Vortwurf gemacht wird. Smt Gegenteil, th wiirde mehr von der 
Wahrhaftiqtert eines Vinglings denfen, der fagt: Sch will und fan 
nicht 3um Gaframente geben, alS von dem, der unter deifelben Um- 
jtanden mit der gropen Herde mitlauft. 

4. Die Konfirmation mup zur aftiben Gemeindegliedjchajt tih- 
ren. Das ijt etn Biel, da3 wir auch fdon unter jekigen Verhaltnitien 
erretden fonnen. Sm Alter von 183—15 Sabhren, in dem unfere Kor: 
firmanden metjtens jtehen, ijt e8 micht gu viel verlanat, dah injere 
Ronfirmierten jcéhon lernen an den Laften der Gemeinde mitgutrager; 
und dazu ijt das Envelopefyftem da allerbejte Hilfsmittel. Mat 
wende nicht ein: Wo follen die Kinder fchon Geld her nehmen? Ct, 
fie haben e8 doch, wenn eS fich um Sce Cream und Gum handelt, oder 
um dte Movies; warum haben fie e3 denn nicht, wen es fir die Kirche 
geht? €s jollte aljo, wenn der Bajtor die Xufnahime in die Kirche 
vollzoqen hat, der Gemeindeprajident vor den Altar treten und min 
auch die WZiutnahme in die Gemeinde vollgiehen, indent er die Jugend 
die Gemeindeordnung und einen Beitrag unterfdreiben lakt. Cs it 
alter Erfahrungsgrundfak, dak uns nur da3 Lieb ijt, was uns Fojtet 
Wir miijjen unfere Sugend fo erziehen im Unterridt, dah jie es als 
eine Ehre und Vorrecht anfehen, mitfteuern gu diirfen gu den Lajten 
der Gemeinde. 

5. Die Hauptbedingung gu einer gefeqneten Nonfirmation ijt ein 
piel intenfiverer NeligionSunterridt. Bor Jahren tauchte emmal, 
id) glaube, e3 war in Obio, cine Bewegung auf, dal; die offentlicen 
Sdulen den Vittwocnadmittag von weltlidem Unterricht freilatjen 
follten. Wabrend diefes halben Tages follten dann die Kinder ‘obli-. 
gatorifd) 3u ifrem Geelforger oder Neligionslehrer gehen, um relt- 
gidfen Unterricht gu empjangen. €8 fcheint, als ob, wie fo viele an- 
dere Vewegungen, auch dieje im Gande verlaufen ijt. Das ijt aber 
jehr jdjade; denn eS ijt der eingige Weg unferen Kindern einen ada- 
quaten ReligionSunterridt guteil werden 3u faffen. Die wabhrbhajtia 
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erfdrefende Untwijfenbeit in den nichtfonfirmierenden Rircen wird 
uit bollem Necht dent mangelnuden ReligionSunterric&ht gugejdrieben; 
denn dak die Sonntagfdule nicht qeniigend ijt, ijt unwiderfprodjen, 
wie auc) andererfeitS bon den englijden Griidern jtets bereitwillig 
gugegeben wird, dak wir mit der Ronfirmation einen nicht hoch genug 
gu jc@abenden Unterricht erteilen. tur follte er eben nod) viel, viel - 
intenfivet jein und gemacht werden. 

Die lebte, aber durchaus nicht gering|te Srage ijt num aber Die: 
Lajfen fic) diefe Plane iiberhaupt ourdfiihren oder wiirden wir mit 
einer Wenderung der Konjirmation den Bejtand unjerer Kirche ge- 
fabrden? Diefe lekte Beforqnis nun glaube ich, diirfen wir getrojt 
vernetnen. erdndern, ja, aber nicht gefabrden; denn wir haben das 
Vertrauen, dak Gott, der Heilige Geift, der feine Kirche {cehirmt, aud 


unter verdanderten Verhaltniffen feine Macht 3um Heil und Gegen der 


* 


Evangelifdhen Kirche iiben wird. Yn diefen Zeiten, da fo mandes 
{tiirgt, wollen wir unfer Vertrauen doch nicht wegwerfen; denn, rie 
Schiller fagt, neues Leben bliiht aus den Ruinen. Wlfo felbjt, wenn 
aus unferer Ronfirmation eine Ruine wiirde, der Geijt des Lebers 
wird nicht gur Nuine. Der das Leben gejdafien hat, der wird es 
auch erbalten. 
oO 
Der Prolog des FZohannesevangeliums. 
Referat bon K. Barfau. 


Ginleitung. A. Veranlaffung und Zwee des Cvangelinms. 

Da das vierte Evangelium von dem WAWpojtel Johannes verfabt 
worden ijt, jteht feft durch daS Selbjtzeuqnis des Verfajjers und durdh 
das Zeugni$ der Rircdenbater de gweiten und dritten chriftliden 
sabrbunderts (Ciufebius, Origenes, Terfullian, Clemens Wler., Sre- 
nang; dazu der Canon WMuratori und die Pefchito). Ytur dogmatifde 
Voreingenommenheit fann daran siweifeln. 

Un den Snbhalt de3 Evangeliums richtig 3u verjiehen und femme 
Bedeutung recht gu ermejjen, muk man fid die Verhaltnijje vergeqen- 
iwartigen, die 3gur Beit jeiner Wbfajjung in der chrijiliden Kirde 
Herrfdten. Diefe hatten fich feit dem Tode de$ Wpojtels Baulus und 
namentlich feit Der Serftorung YerufalemS in mancder Begziehung ge- 
audert. Langjt voriiber war die Zeit, in der die Wpojtel vorgugs- 
weife Mitqlieder de3 Volfes Vjrael fiir da8 Chrijtentum gu gewinnen 
fuchten, indent fie durd Sinwenawe auf die alttejtamentliden Weis- 
fagungen die Sdentitat Seju von Iagareth und de verheifenen Vtel- 
fia3 bewiejen. Sfrael hatte die Cinladung 3um neuteftamentliden 
Sottesreide endgiltig abgewiefen und war dem Langit angedrohten 
und wobhlverdienten Strafgeridt Gottes verfallen. Das Chrijtentunt 
Hatte eS fortan nicht mehr mit demi jiidifden Volfe, fondern mit dem 
heidnifden Romerjtaate gu tun. Ynfolgedefjen war e3 auch nicht mehr 
notig, innerhalb der chriftliden Gemeinde der Unjdhauung entgegeigu- 
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treten, daB das Heil in Chrijto mur fiir das jitdtj}ehe Volt bejtinunt fei, 


md dap etn Chrijt jich aud) den Vorjferiften und Sorderungen des 
jidijden Gefeges unteriwerjen miiffe; die Gefabr, dic dent Chrijtentiuin 
bon dem judifchen Wefen drohte, war jest ahderer YMrt. C8 gab in 
den judendrijtiiden Gemeinden Glicder, die in dent Chriftentim nicht 


— dte gehotite volle Betriedigung fanden und fic nad) der von ihnen 


aufgegebenen jiidifehen Neligion guritcfehnten. Der Grund bierfiir 


fag einesteils in der Ueberfdehakung de8 altteftantentlicen Nultis 
nit feinen Opfern und jeinem Briejtertum, anderfeits tn der Unter- 


Jhagung der Berfon und de8 Erlofungswerfes Chrijtt. Dtefer Man- 


gel an wabrer chrijtlidher Crfenntnis fiihrte mance sun Xbfall vem 
Ghriftentum umd 3ur MiickFehr gur jiidifehen Neliqton. Bor foldhem 
Wbfall warnt ausdriclich und eindringlid) fchon der Brief an die Se- 
braer. %Xber auch auf die, welche in der Hhriftliden Kirche verblieber, 
wirtte der itete Sinblice auf da8 Sudentum mit fetnem Gejek und fei- 


nen Nultusternten jebr nachtetlia cin. Ste famen in der Lehre aut 


alferlet Xbwege.. Chrijti Gottheit wurde ibnen giweife!haft und fein 
Crlojungswerf unberjtandlid, fo daB tie fchlteBlich in thni mehr einen 
Gejesgeber als einen Crildfer fahen. Shre Srrf[ehre fiihrte in rer 
weiteren Cutwicling gum Cbhionitismus. 


wit die Lehre der Ebjoniten als cine Miifeung Hriitlicher und 
jidifeher Elemente angufegen, fo verdanft der Gnojtizi8umis feine Ent- 
ebung - der Cinwirtung Heidnifher Philofophie auf dhriftlice Lehr 
fate. Die Gebildeten unter den Seiden fiihlten fich vielfach ven dem 
(hrijtentum atrgezoqert, weil e3 in der qottlichen Ojfenbarung eine 
neue Erfenntiisquelle darbot. Wher unfahig, die Hrifilidjen deer 


nay ibrer gangen Wahrheit und Tiefe zu verjtehen, verflachten und. 


ber3errtcn {te dtefelben, bis fie fchlieBltd gu iGren Spefulationen pals- 
ten. Site behaupteten dabei, eine wiffenfesaftlicdere und ticfere Cr 
affintg des CHrijtentums angubahnen, als in den Heiligen Sdjrijten 
aur finden fet. Dadurd) wurden fie den Chriften qefabriich, die cme 
Gnofis in gutent Sinne fuchten, dte, nicht medr aufricden nit den eciu- 
fachen hriftlichen OffenbarungStatjadhen, dice dicfen gu Srinde lie 
genoent Sodeen erfennen wollten. Die Folge davon war, dafx man dein 
MWonotheiSmus oder auc) Bantheismu3 zuncigte, de hijtorifjden Tat- 
feden des Lcbens Chrijti ihre Benentuing navi and die biblifeden 
Sehriften durd) cine willfiirlide Muslequng ibres cigentliden Gin 
nes und wahren Wertes beraubte. 


Sine Berbindunrg swwifehen jlidifden und gnoftifden Srrlehren 
findet fich nach dent Vorgange de3 Philo bei Cexinth, der beSauptete, 
Die Welt fei nicht bon dem Hochfien Gott, fondern ven einer tre} winter 
ihm fiehenden Lerionlicfeit qefchaffets Scjus fei cin Sohn des Xo- 
feph und der Yiaria getwefen; nut a habe fich bet der Lauje der 
Neon Chriftus verbunden; bor deim-Leiden habe der Chrijtus Sef 
wieder verfalien: nur der blope Menjdh Sefus habe gelitten 
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Wenn es nicht richtig ijt, daS Yohannesevangelium als eine dt- 


refte Streit}drift gegen folche jiidifden und heidnijcen Srriehren 
hingujtellen, mufy e3 al8 ebenjo verfehrt gelten, dem Cvangelijten 
jeqliche Bezugqnahme aif diejelbe abgujtreiten. Die. Wahrheit liegt 
it der Mitte. Diteje Srrlehren waren da, und jie waren dem YWpojtel 
auch wohlbefaint. Cerinth fam fogar nad Ephetus, wo Yohannes 
wohnte. Srendus er3zablt, dah der WApoftel einmal eilig das Badehaus 
verlajjen, als er erfubr, dak Cerinth auch darin fei, weil er fiirdtete, 
e$ werde tiber einem folshen Menfden gujammenftiirzen. mar hat- 
ten fich dteje Srrlehren nod) nicht bis gu ihren legten Ronfequengen, 
enhwicelt; aber Sohannes fonnte fchon aus ihren Wnfangen felteBen, 
wie gefabrlich jie einjt der Kirde werden witrden. Hieronymus be- 
richtet, die fleinafiatifdhen Bifchote und Gemeindenyhatten den Yohan- 
nes angetrieben, gegen die feimenden Harefieen ein Evangelium 3u 
{fehreiben und darin Chrifti Gottheit bejtimmter hervortreten 3u laf- 
fen. MUllein ein folecher Untrieb war woh! faum notig, Sobannes fiihlte 
felber, dDaB die Beit gefonmmen fei, in der er mit aller Entjchiedenheit 
gegen jolches Uniwefen auftreten miijje. Gegenitber den haretijcen 
Serrbildern de$ Heilands lie er das in fein eigenes Snneres autge- 
nonmmene Bild de8 GotteSfohnes aus jich herausjtrablen und jtellte 
eS in feinem Evangelium der Welt bor Xugen. Cr war fic) auch def- 
fen woblbewupt, dafB ein folches Bild de3 Heilandes das bejte Vtittel 
gur Ueberivinding diefer Srriehren fein werde, ohne dak er notig 
hatte, cine direfte Bolemif gegen fie gu fiihren. Und darin bat er jich 
nicht getaufdht. Sein Evangelium ijt im 3weiten Yabrhundert die 
Hauptivatje qewefen in Kampf gegen den Ebjonitisnus und den 


Onojftizismus und bat ifre Ueberwindung moglich gemacht. Es ijt 


~ etwas Wabres daran, wenn Lefjing jdreibt, Sohannes habe dird fein 
Evangeltunn das Chriftentum gerettet. 


B. Wtteftamentlide Vorbemerfungen. 

Unrichtig it die Behauptung, dak Sobannes eine neue Theolv- 
qie erjonnen, fie uit berdnifd-philojophifden Begrijfen vergiert und 
Jie Dann tt fetnem Cvangeliunt und namentlidd im Brolog gu dem- 
felben in die chriftliche Lehre eingefiihrt habe. Wielmehr haben die 
Jcheinbar neuen theologijdhen Begriffe des Yohannes ihren Urjprung 
im Witen Tejtament, und fie Laffen fic) febr wohl aus ihm ableiten. 

Der feinem Wejen nad) verborgene Gott hat fic) von WXufang an 
offenbart, und gtvar durdy fein Wort und feinen Geijt. Seon bei der 
Shopng der Welt jehwebt der Geijt Gottes iiber den Wajfern, und 
durch fein Wort werden Himunel, Erde und Meer gefdafjen, und alle 
Wefchopfe darin und darauf ins Leben gerufen. Der Geijt Gottes ' 
gilt Darunt als das Pringip alles gejdhaffenen Lebens, Bj. 104, 30: 
Hiob 33, 4; 34, 14. 15, fein Wort als Mtittel der Sdhipfing, 37. 33, 
6, al8 Urfprung de3 Veben$, Deut. 8, 8; 32, 47. Weil alles Leben 
vow Gott jtanunt, it und bletbt alles Leben und befonders das Leben 
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des Wlenfehen von ihm abbangig. Gott erhalt es oder vernictet es, 
je nachdent er ihm feinen Geift belapt oder entzieht, Bj. 104, 29; 
Siob 12, 10; 384, 14.15. Gottes Tun in diefer VBegiehung hangt ab 
von dem Berhalten des Vlenfehen gegen ibn. Bft das Verhaltew des 
Wienfcen das redhte, belohnt ih Gott mit langem Leben in Freude 
und ayrieden,; tm anderen Salle ijt frither Tod feine Strafe aus Got- 
tes Hand. Das redte Verhaltnis gu Gott wird bedingt durch das 
Haltew fetner Gebote; deShalb wird die Lebensverheifung Hieran qe- 
fiipjt, Lev. 18, 5; Hef. 20, 11. 18. 21. Wns dem Begriff des Langen 
Lebens entiwictelt jte) dann der Begriff cines ewig-jeliqen Lebens, 
Dan. 12, 2, nah der Muferftehung Xef. 26, 19; Sof. 6, 2; Sef. 37. 
Und gwar ijt es wiederunt das Wort Gottes, das gut Leben ruft, fein 
etjt, der das Leben wirft, Sef. 37, 4. 10. 14. WXuteh von dent Mef- 
Jias wird gebotit, dak er vom Tode zum Leben fiihren werde durch 
Den Scijt, der auf ibm rubt, und durch das Lebenswort, das er ver- 
fiindtgt, Xef. 59, 20. 21. Er wirkt da8 Leben; er ift felber da$ Le- 
ben, meil et das rechte Verhaltnis swijcen Gottt und der Mten{chbeit 


herjtellt. Er ijt das verbeipene Licht, Sef. 42, 6, die vollfommene OF 


tenbaring des Heils, das vou Gott font. Er ijt die Wahrheit, weil 
in iom-alle VerheiBungen Gottes thre Erfiiling finden. Licht und 


Wahrheit, By. 48, 3, oder Gnade und Wahrheit, By. 89, 15. 25; By - ; 


98, 3 fehren tn dem xapre Kai aAGdeca Hes Nohannes wieder. Bwar 
wurden auch dic Bropheten ausgeritjtet 3u ihrem WXimte nit dem Wort 


amd dem Geijte, als Trager der gottliden Offenbarung, 1. Gam. 3, ° 


21: Ser. 1, 2; Gej. 1, 3; Micha 3, 8; Sah. 7, 12, Neh. 9, 30, aber 
nur vortibergehend und darum unbvollfommen; auf dem Mefftas im- 
defien rubt der Geift dauernd und in vollem Nah; darum ift auch 
jeine Gottesotfenbarung vollfommen. Sn ibm tit alles befclotfen, 
was Gott den Menfchen 3u jagen- hat: er ijt das Wort Gottes. 

Nach dicjen cinleitenden Vorbenterfungen folge min 


Die Erlauterung des Prologs. 


Gr umfaht die Verje 1—18 deS erften Kapitels. Derjenige, von 
dem etwas ausgejagt wird, ijt der Hijtorifdhe Nejus Chrijtus, nicht 
bald der 24y,0¢ doapKoc, der prdexijticrende Mefjias, bald der Adyoc évoapnoc, 
der men{chqeivordene Gottesfohn. Sn dreifacher Gejtalt wird er uns 
por Magen gejtellt, tm erften Wbhfehnitt de3 Prologs, BV. 1—5, als Of- 
fenbarer des von Gott zubereiteten Heils, int givetten, BV. 6—138, als 
Trager des in der Welt erfchienen Heils, im dritten, V. 14—18, als 
Normittler der HeilSerfahrung feitens des Wenfdhen. Diejen dret 
WAbfdnitten entfpridt die Dreitethung des Cvangeltums, Kap. 1—1; 
Rap. 5—12; Rap. 18—20, woran fid Rap. 21 als Mnhang anjhlrept. 
Der Prolog ijt aljo nicht als cine Cinleitung aufsutaijen, ote nur in 
etnent fofen Bujammenbhange mit dent Cbangeltum ftande, fondern er 
enthalt fit Kiirze den gefamten Snbalt desfelben. Gein SBiveck ijt 
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nidt, in die dhriftlidhe Gnofis und Religionsphtlofophie des Cvange- 

fijten ecingufithren, fondern Chrijtum in feiner Hetlsbedentung dargu- 

jtellen 3ur Grundlage fiir die Heilsverfindiqung, die gur Hetlserfab- 

rung fiihrem foll. 
: Erjter Wbhfejnitt. 

BY. 1—-3. Sm WUnfang war. das Wort, der Logos, und der Logos 
war bet Gott, und Gott war der Logos. \ Wiles ijt durch thn ent}tan- 
Det, und ohne thn tit wicht eins entjtanden, das entjtanden iff. 

— Unter Logos ijt auch bier, wie iiberall im Prolog, der hijtorijde 
Chriftus zu verftehen. Wie fommit ohannes dazu, Chrijto dtefen 
Namen beizulegen? Die nachjte Veranlajjung dazu war jedenjalls 
die Lehre des jitdifeh-griedhifden Philofophen Bhilo in WXlerandrien 
(20 ». Shr. 618 54 nach Chr.), der griechifhe BHilofophie und jiidijhe 
Theologie vercinigen wollte. Beeinflupt durch die platonifche Yodeen- 
{ehre, batte er den Wusdrucl Logos aus der jtotjdhen Philofopbhig itber- 
nommen, wn dantit dte Offenbarung deS unjichtbaren Gpttes 3u be- 
zetcynen, die im Miten Teftament durch Wort, FF Geijt, 377 Weisheit, 
WPI Siob 28, 12 Ff., in den Wyofryphen urd ITY oper SDP? ihren 
Wusprucé aefunden hatte. Der Logos ijt nad BHilo die ALvernunit, 
ein Meittelwefen gwiichen. Gott und der Welt: er ijt jelber nicht Goit, 
fondern Gott untergeordnet, midt ewig, foudern erjiqeboren, TPeTdToKoc, 
feine Berjou, jondern mur eine Kraft, die bald hier, bald dort in etn 
zelnen Wefen und Perfonen wirffant jt. Der Gedanfe, dak der Lo- 
gjo8 Menfey werden fone, war dem Philo vollig frend. Yur in cinor 
cingigen Beziehung berithrt fich fet Logos mit dem des Johannes, 
nanilic) Dartir, DaB er Der Verurittler der Weltichsphinrg, der Demiurg 
ift.. Dieje Boilojophie des Philo war gu damaliger Zeit nicht blo in 
Wegypten, fondern auch in Nleinafien und Balajtina befarnt. WVtan 
{ehrieh Biher itber den Logos und predigte von ibm nicht blo in 
MWlerandrien, foudern auch in Galilaa und Yerujalem. Es wiirde 
geradegu unbegreiflid) jet, wenn die gum. Chrijtentin iibergetrete- 
nen Griedhen und Suden ferme Renntuis vom Logos gehabt Hatten. 


Vedenfalls ijt der Logosname von philofophifeh gejehulten Chriften 


und bon Herdnifeen Denker, die nit dent Chrijtentuin in oderflad- 


liche Beriihrung famen, auf den Heiland itbertragen worden. Dah 


Darunter die crijtlihe Lehre von der Perfon de3 Heilandes. Leiden 
nutbte, ijt felbjtverjtandlic). Sowohl feine Gottheit,als auch feire 
wahre Venjechlichfert wurde in rage gejtellt.. Das qejante Chrijten- 
tunt wurde durd die LogoSlehre tn feiner Weiterentwidhing, ja in 
feinemt Weiterbefehren, bedroht. Da trat Johannes, der langjahrige 
Bifehoy der Weltitadt Cphejus, der wohl imjtande war, die Verhilt- 
nijfe jeiner Seit 3u dverjteven und git durdhfdauen, als Metter des Chri- 
Htentums ein, indenter Chrijtum fiir den Logos erflarte, guqleic) aber 
Jeine ewige Gottheit und feine wahre Menjdhlighkcit Feltftellte. Slt 
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fian Bet Whtriinnige Hat dies richtiq erfannt, wenn er mente, durch 
feine Logoslehre habe Sohannes das gange Unbherl angeridtet. Yo- 
bannes fonnte de Mammen Logos wabhlen, und er hat ihn jedentalls 
getoablt und jdon vor der Whtajfung feines Evangeltuins in jeiner 
- Lehrtatiqfeit gebraucht, weil er, wie wir vorbin gejehen haben, durch 
das YWite Tejtament empfohlen war. Konrad Weyer fehreibt mit 
Recht: ,Die Logoslehre de8 VhHilo und de8 Johannes find swet aut 
denfelben Stanim, das ite Tejtament, qepropfte Reifer, vow denen 
das eine aut dent Boden der Bhilojophie, das andere auf dent der 
Heilsgefchidte gewachjen ijt.” Logos begetchnet bet Sohannes Chri- 
~ ftumt im alfgememen als den Offenbarer Gottes ohne direfte Beste- 
Hung auf die Wtenfchen. Daraus erflart eS fic, dak der Ytame tm 
' Evangelium nicht weiter vorfomimt. Der Heiland Hat fich jchrerlich 
Yelbjt fo genamunt; femme Selbjtbegecichiningen. haben immer einen mef- 
fianifdhen oder foteriologifden Virhalt; dod) berubt die Erfeuntnis 
des Yobhannes von Yefu, als dem Logos, jedenfalls aut Gelbjtausja- 
gen de HSeilands, ebenjo gut als die dak er das Leben oder das Licht 
fei. — gts 
Von diefem Logos wird im 1. Verfe dreterlet ausgqejagt, 1. feine: 
Gmwigfeit, 2. feine Berfonlicfeit, 3. fetne Gottlihfeit. Er war im 
Wnfang apex. Diefer Xusdrick weijt giuritcl auf den erften Bers 
der Bibel. LDort hetRt es: Mm Wufang fous Gott Simmel und Erde. 
Die Gefchidte der Crlofung beginnt mit denjelben Worten, wie die 
Gefhidte der Schopjung. Der, welder fehon im Anfang war, bevor 
Welt und Seitentitanden, tt ewig; dem vor Welt und Bertliegt die 
Cwigfeit. Serner war der Logos 7po¢ rov Vedv, Gott gegeniiber,’ in der 
Richtung 3u thm Hit, vow ibm verfehieden und dosh in innerer Gemein- 
fcajt nit ihm jiebend. Cr felbjt war, er erjcemt aljo felbjt als Gan 
delndes Subjeft, als cine felbjtandige ‘Berfon. Cr tft aber nicht Gott 
untergeordnet, wie der %brepoe Yedc Hes Philo, fondern Fede 7 6 Adyoc, er 
ijt Gott gleich in Vtacht und Wejen. 
Y. 3. Dieler Logos, der Gott war, der tm WMnfang bei Gott war, 
in Der Micktumg 3u thm Hin, nabm aber noch eine andere Michtuig an, 
er fhuf die Welt und wurde der Writtler gwifdhen Gott und der Welt. 
Alles ijt durch ihn ent}tanden, und ohne ihn ijt micht eins entjtanden, 
das entitanden ijt. Vielleicht wollte durch t Diefen pragnanten W118- 
drucf, guerjt in potitiver, dann in negativer Form, der Wpojtel mur die 
Madht und Serrlidkcit de3 Logos flar vor YXugen ftellen, vielleidyt 
aver auch der gnojtifden MWnrjdhauung entgegentreten, nach der die Via» 
teri¢, Die Ay, aus der die Welt Hervorging, eivig war und midht von 
®ott aefchaffen wurde, vielleicht dachte er auch an die Srriehre der 
{pateren jiidifden Theologie, die den Cirgeln eine 2 Xeilnahme an der 
Sdhoyvfung gufdhrieb. 
~%. 4 3cigte 18 den Hdchjten Sweet der durd) das Wort herbor- 
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gebradten Sdopfung. Sn thm war das Leben, und das Leben war 
das Licht der Menfehen. Unridtig ijt e3, Hier unter Leben das {dhopfe- 
rijde Leben, den Lebensgrimd und LebenSgeift gu verjtehen, der fic) 
in den Lebensiwirtungen de vbergweigten Lebens manijejtiert (3. PE. 
Lampe), fondern Sef, Leben, begzeicynet Hier, wie auch fonft bet Yohan-. 
neS, die Geltgfeit. Gott ijt felig, weil er vollfommen ijt, weil er das 
Leben und volles Geniige bat und feineS Dinges bedarf. Dies Leben 
bejikt jowohl Gott al auch der Logos; denn wie der Vater hat das 
Leben im ihm felbjt, alfo bat er dent Sohne gegeben, das Leben gu 
haben in thm felbjt, Sob. 5, 26. Sobannes hatte auch fagen fonnen: 
Gr war das Leben; aber er wabhlt die Gorm: Sn ihm war das Lee ~ 
ben,” um auszudriicen, dap er da Leben nicht blo fitr fic) jelber hat, 
jondern dak er auch die Quelle deS Lebens ijt, aus der alle jchopten 
— fonnen. Und dak dies gefchebe, ijt fein Wunfesh und Wille. Er hat, 
Die Mtenjcen gefdhatfen, unt fie fetner Geligfeit tetl{haftig au macjen. 
Sein Leben follte fein und war in der Lat da8 Licht der Mtenjden. CS, 
apt fich nicht leugnen, dap ¢%¢ Licht, an manchen Stellen alS Erfennt- 
nt 3u fafjen ijt, 3. B. 2. Mor. 4, 4. 6., hier bedeutet eS aber, wie an 
vielen Stellen des Alten Tejtaments, Ser. 18, 16; Nef, 59, 9: 6O, 1 
Tt.; Witeha 7, 8 u. f. ww. das Heil Gottes. Demnach ijt der Sinn der 
Worte in BV. 4 b: Das im Logos vorhandene Leben ijt das Heil fiir 
die Mtenfdjen. 

B.5. Und das Licht jchemnt m der Hinjternis, und die Finjternts 
Hat e3 nicht ergrifiten. 

G3 ijt Hier nicht dic Wirkjamfeit deS Vichtes sur Zeit des alter 
Vunde$ gemeint, fondern die Worte bedeuten: Das Licht hat gefdie- 
nen in Chrijto Berfon, wahrend er aquy Erden wandelte; e8 jd&eint 
aber aud) noch weiter 11 jetnem feligqmachenden Worte. Leider fcheint 
eS in Der vinjternts. Wenn unter Licht da8 Heil in Chrijto, ijt unter 
Vinfternis die Heillofiqkeit gu verftehen. Die unglaubige Menfdbeit 
hat das Licht nicht ergriffen. Das Bolf Sfrael, jowie auch da8 Het- 
Dentum verbielt fic tm allgemeinen ablehnend gegen das Heil in 
Chrijto bis Hin gu jener Beit, darum bebielt die Sinjternts in der 
Welt die Oberhand. Das Wort carHAaBev aim Ende deS Verjes wird. 
bon etnigen tiberfegt mit ,bat e8 nicht iibermalttat,” von andern mit 
/bat e8 nicht erartffen.” Wegen de8 Parallelismus mit BV. 11 tft die 
festere Bedeutung borgugiehen. Nachdem der Mpoftel int erjten Xb- 
jchnitt den Vermittler der Offenbariung und. de8 SeilS dharatterifiert. 
Hat, fchildert er int 

2, Wbjenitt, B. 6—13. 

jein gefdhtchtlides Wiftreten in der Welt. Die von Johannes 
dem Taufer handelnden Verje 6—8 und BV. 15 haben manden Wus- 
fegern biel Ropfgerbreden verurjadht. Gie meinen, dieje Verfe pak- 
ten night an thre Stelle, fte ftorten de 3ufannnenbang. Darium - 
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Debandelte Wendt (da8 YohanneSevangelium) die Verje 6—S8 als 
fpateres Cinjdhiebjel, Sarna (Ueber daS Verhaltnis des Prologs 


.» gum Cvangeliunt) als parenthetifchen Zwifdenjak. Sedoch der enge 


Sujammenbhang aiwilfden BV. 8 und BV. 9 ijt unverfernbar. Desbhalb 
fchiebt Ritfehl (Theol. Stud. und rit. 1875) die Verfe 6—9 awi- 
Johen BV. 13 und B. 14 eit und jfegt VB. 15 vor BV. 19. Wagenmann — 
(Sabhrbuch fiir Theol. 1875) will die Verfe 6—S8 und VW. 15 entweder 
gang jtreiden oder hinter B. 18 ftellen. Tut man das lebtere, zeigt 
Jich, dap die Verfe 6—8, 15 und 19 erjt recht nicht gujammenpajjen, 
lat man aber die jtrittigen Verfe ganz fort, ijt fiir den Zufammen- 
hang der iibrigen BVerfe durchaus nichts qewounen. Das Vejte ijt und 
bleibt, day man fie an ihrem Plage jtehen lapt; jte erqeben dort im- 
mer noch den bejten Sinn. 

Der Wpojtel beginnt den Vericht iiber Chrijti ErjdHeinen in der 
Welt naturgemak mit Sohannes dem. Taufer und fiihrt thn dann 
Fort bis 3u feiner eigenen Beit. 

UV. 6. Es trat auf cin Menjd, gefandt von Gott, mit Mamen So- 
Hannes. 

Der Vers zerjallt in dret Teile; doch ijt e8 wohl nicht ricdtia, 
wenn Philippt der Mennung des Mamens de$ Yohannes befondere Ve- 
deutung beilegt und behauptet, der Verfafjer habe diefe dret Puntte 
in bewwupten Gegenjag 3u den dret Wttributen Chrijtt in V. 1 gejtellt, 
um auf die Snfertoritat deS Yohannes Chrijto gqegeniiber Hingudeuter. 
Richtig fheint eS gu jein, dak der Wpojtel in dtejem Verfe und in den 
folgenden Berjen einer Ueberfhagung des Taufers entgegentreten 
will, Der dDamal$ bon vielen Suden als Bliite de$ ifraelitijden Volfs- 
qeijtes bergottert wurde, doch lat fic) die Gegenjablichfeit nicht in jol- 
cher Weije im einzgelnen durchfiubhren. 

B. 7. Diefer faim zum Beugnis, dak er geugte von dem Licht, 
damit alle glauben jollten durch ibn. 

Die Bedeutung des Taufers lag nicht darin, dah er Gericht und 
Bupe, Gnade und Vergebung verfindigte, fondern dap er als unmit- 
telbarer Borlaujer des HeilStragers auf diejen Hiniweifen und aus 
eigener innerjter Erfahrung von ihm geugen fonnte. Durd) dies jetn 
Beugnis follten alle gum Glauben an das Licht gefihrt werden. Falfch 
ijt eS, O¢ airod guy gc 3u begiehen; denn die WUufgabe des Lichts tt 
nist, Glauben 3u wirfen, fondern 3u erleudhten, Heilig und felig gu 
machen. 

¥. 8 und 9. Micht war er das Rist, fondern zeugern follte er von 
dent Licht. Er war das wabhrbhaftige Licht, das jeden Wenjdjen er- 
feuchtet, im Begriff, in die Welt gu fommen.' So hod) auch die Be- 
Dentung des Taufers ijt, alS Xbgejandter Gottes auf das fommende 
Seil vorgubereiten und durd fein Seuqnis alle gum Glauben gu brin- 
qen, fteht er doc) weit unter Chrijto. Cr war nicht felber das Licht, 
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jondern er hatte nur die Wifgabe von dem Lichte gu geugen, das da- 


mals im Begriff war, in die Welt gu fonmmen. Yejus war fon da, - 


al$ der Tauter [ehrte und wirfte. Cs ijt uteht richtig érxduevoc eic Tov Koopov 
auf rdvradvSporoy ait be3iehen und 31 itberfegen, wie auch Luther tut; 
Das Licht, welches alle Menfdjen erlerchtet, die in die Welt fommren, 
jondern es tft mit 7 rdodee 7o adydudy 3u derbinden. 

B. 10 und 11. Er war in der Welt, und ote Welt ijt durd ifr 
geworden, und die Welt erfannte ihn nicht; er fam m fein Cigentum, 
und die Seinen nahmei ibn nicht auf. 

B. 10 fest den. Gedanfer von BV. 9 fort. Das Licht, das damais 
im Begriff gu fommmen, fam dann wirflic) tn die Welt, aber mit 

negative Crfolge. E83 ijt hier nicht an die Gegenmart-desAeyoc aoap Koc 
im der Hedenwelt vor Chrijto 3u denfen, fondern an die gejdbidtlide 
Gegenwart Chriftt im Sleifehe. Die Welt im Groen und Gangzer 
erfannte ibn nicht, nabnt thn aieht als ihren HSeiland an, jondern ver- 
wart ihn und verfolgte jetne Singer. Dies feindjeliqe Verbhalten der 
Welt gegen den Hetland ijt natitrlich und verdammenswert, da fie, 
wie alles Gefchatfene, int ifr Dafein verdanft. Wber nod) trauriger 
war, was VB. 11 berichtet: Er fant in jen Eigentum, und die Seinen 
nabmen ibn nicht arf. Brwar tt die Welt das Cigentium des Logos, 
weil er fie qejdhatfcit bat, aber richtiger ijt ¢8 jedenfalls, wie e& aud 
alfgentein gejcbieht, die Worte a idea amd of ide o Quy das Volk Sfp 
racl 31 beziehen, das als ausermabltes Gottesvolf in befonderent 
Sinne das Ciqentunt des Gottesfohnes war. Wieh Sfrael nahm Chri- 
jium niet auf, ein jee gelinder Yusdrick Hite die jehwere Schild, die 
dics Volk durch dic Verwerfung Chrifti arf fieh qeladen hatte. 

8. 12 und 13. We ptele ibn aber aufnahimein, denen gab er 
Macht, Gottes Kinder gu werden, nanilich denen, die da qlauben ar 
femnen Yamen, die nicht vem Gebliit, neh vom Willen des Fleifdes, 
och bem Willen eines Manes, jondern bon Gott qeboren find. 

Den Wenigen, dte thn aujnabmen, — eS waren daz ja eigent- 
lich mur feine Singer, — denen gab er die Sorcia Hie Madcdht, dio 
Befahigurg, die Yainvartidajt, Gottes Kinder gu werden, weil fie 
alaubten an feinen Yanten, als den fongentrierenden Yausdruck fet- 
ues Wejens wntd femmes Werke. Ste wurden wahrend der troifdhen 
Vebensgcit mene ned nicht Gottes Kinder, fouderit fie erhrelten durch 
den Glauben als Verfohnte oder Geredhtfertigte eine nene Stellung 
anu Gott, jtatt welcher fie nach) Chriftt Simmelfabrt den Geift Gotttes 
empfongen fomnten, al$ daS Bringip eines qottlichen Lebens. (Mach 
(“odcet. : March nach Sohaunes Hat der Glaube fete Urfyrine in Gott 
(Soh Ad e8 atehe i, der Vater), jedoe ijt auch der menfdlice 
Wille ae beteiligt. er Menfeh hat die Fabhiafeit, itch fitr oder qe- 
ae Chriftum gi ea ae wndeffen tit bet der Wiedergeburt jedes 
menfdlide Tun ausgeidhlofjen; fie ijt der von Gott aus Gnaden ge- 
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. wirlte Cintritt des gerechtfertigten Glaubigen tt das redhte Verbhalt- 
nis 3u Gott, die Gottesfindfdhaft, die das ewige Leben in {teh fehlrept, 
Das {chon bier feinen MWnfang nimmt und emnjt it der Crigfeit ferme 
Vollendiung fiirdet. 

Diefer Geburt aus Gott jteht in Vers 13 eine dreijace BVernei- 
nung gegenitber, deren einzelne Teile nur geringe Unterfdhiede enthal- 
ten. Shr Sinn ijt, daB auf ibre Weife gwar ein Menfchentind ent- 
jteht, aber auf diejem Wege nimmermebhr ein Menfchenfind 3u einem 
Gotttesfinde werden fann. Das trifft namentlid) die Buden, die als 
leibliche Yachfommen Wbrahams den Xnjpruch auf Gottesfindfchaft 
erhoben. (8 liegt nabe, in diefen Worten auch eine Hindeutung auf 
die iibernatiirlide Geburt Sefu zu finden und anzunehmen, dah der 
Wpoftel durd) den Hinweis auf dtefe nodjmals begeugen wollte, dap. 
aud) die Geburt de8 Menjcen 3u einem Gottesfinde nur durd einen 
untmittelbaren Gingriff Gottes. gefdhehen fonne. 


Dritter Wbidjnitt. BV, 14—18. 

8u denen, die durd) den Glauben Kinder Gotttes geworden wa- 
ren, recjnet fich auch der Apoftel. Er war gqlaubig geworden durd 
alle’, was er bon Seju gefehen und gebhort hatte. Wuf diefe Weije 
3um Glauber 31 fommen, war nad) Chrijtt Erhohung nicht mehr mdg- 
lid. Damit aber noc) recht viele qglaubig wiirden und die durd) den 
@Glauben bereits 3u Gottesfindern Gewordenen im Glauben beharr- 
ten, will der MW pojtel ibnen den gefchichtliden Verlaut de$ Lebens und 
Wirfens deS Heilandes erzahlen. Cr befchreibt ihnen, was er felber 
gefehen und gebort hat. 

G14. Das Wort ward Sletich und hat fein Belt unter un auj- 
gefdlagen; und wir faben feine Serrlichfeit, eine Serrlicfeit als 
eineS Eingebornen bom Vater, voll Gnade und Wahrheit. 

: Sobannes geht mit diefem Verfe auf den erjten Vers 3uriicf. 
Beide Verje jtehen in fharfem Gegenfjag. Der ewig war, hat einen 
-Wnfang genommen; der bet Gott war, hat fein Zelt unter ins autge- 
fdhlagen; der Gott war, ijt Fleifd geworden. Das Subjett diefer 
drei Wusfagen ijt der Logos, der gefdhicdtlide Chrijtus,-als Trager 
der HeilSoffenbarung. caps éyévero, er ijt Bleifd) qeworden, hat das 
wleifjd angenomimen, die gefamte geiftleiblice men{dlide Natur, nicht 
etioa blof® die Leiblidfeit, fo daB der ganze Logos in diefer Dafeins- 
form vorhanden war und ficdtbar wurde. G8 ijt wohl moalicd, dak 
der Wpoftel bet dtefent jcharfen, frajjen Xusdrucf an Cerinth und jeine 
Genoffen gedadt hat. — Von diejem als c4es in die ErfHeinung 
getretenen Logos wird tweiter gefagt: soxfvecer év juiv, er hat fein Belt 
unter 1n3 aufgefdhlagen. Mit diejen Worten wird auf die dauernde 
und deutliche menfdlide Erjdheiming des Logos hingewiefen; er hat 
al$ Menfd unter uns Menfchen gelebt; wir jind mit hm 3ujammen 
gereijt, haben mit thm gegejfen und getrunten. Dann aber weijt der 
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Nusdriuck éoxprwocev auf das Wohnen Gottes in der cxy7, der Stijts- 
hiitte, hin, um feinem Bolte mit Seil und Hilfe nae gu fein. Was 
Dort im alten Bunde vorgebtldet war, fieht Bohannes durch die 
Menjdiwerdung des Logos, des Offenbarers Gottes, erfullt; Gott 
und fein Heil find in Chrijto erfecienen. Klar und deutlich wird das 
dDurd die 4a, Serrlidfeit, die Chrijto eigen war. Dieje Herrlid- 
feit haben wir, die Singer, Dauernd und grimdlicd gejdaut, eeacaueda 
Sie bejtand nicht in dem Bejike der auf die Weltregterung begiighcden 
gottliden Cigen{cdajten, jondern in der Giille von vers, der fich jelbjt 
mittetlenden Gotttesliebe, und @47déa, Der wabhrbhaftigen Ojfenba- 
“rung de8 wirkliden Wejens Gottes. Die Worte tAhencvaperoe kai dryeiac 
find auf airot 3u bezsichen. Der Mominativ ~A%ex ijt gefebt, um 
Unflarheit 3u vermetden. Dieje Herrlichfeit war eine folde, os. wie 
fie dent Cingebornen bom Vater zufommet *tepararpoc ijt nicht mit Fe 
gu verbinden, wo e8 entbebritdh ijt, jondern mit “ororerfe, was jon{t 


—bollig in der Luft jdmebt. — Die Worte vovoyerss rapa matpoc hat Die 


firdhlide Dogmatif und Exreqeje von jeher auf die generatio aeterna, 
die Zeugung de3 Sohnes durdh den Vater in der Ewigfeit bezogen, 
wohl mit Unredt. Maher Negt es darunter das gejchichtlice Wusge- 
Hen de8 Sohnes vom Vater! 3um Swe der Menfdwerdung und Of- 
fenbarung Gottes 3u verjtehen. 

VY. 15. Sobhannes zeugt von ihm und ricf alfo: Diefer ijt’8, por. 
dem ic) jagte: Der Hinter mir fommt, ijt nr vorangefommen, dem 
bor mir war er. 


Dieje Musfage itber Chrijtunt ijt ficher nicht von dent Wpojtel er- 
dictet und dent Taufer in den Wind gelegt.. Sie macht ganz der 
Cindrucf, alS ob der Taujer fie mehrmals wiederholt hat, wodurcdh 

“fie fich Dent Johannes unvergeblich einpragte, und ihm eine wortlide 
Wiedergabe modqlich wurde. Wim pajjendjten ijt e8, alle dret Gage 
der Wusjage nicht 3eitlich, jondern al$S den Rang bezeichnend gu neh= 
men, Der Hinter dem Taujer dreinfommet, von ihm alfo abbangig 31 
fetit fcbien, ijt ihm als Trager cines Hdberen Berufes vorangefommen,. 
weil er von vornbercin als Gohn Gottes eine Hobhere Stelling ein 
nahn. 


VB. 16 und 17. Dern aus fener Fille haben wir alle qgenom- 
men, und awar Gnade unt Gnade; denn das Gejeg ijt durd Moje ae- 
geben, die Gnade und Wahrheit ijt durch Jefum Chriftum qeworden. 
Was der Taufer begeugt, haben die Glaubigen erfabren. Mus der 
Slille Chriftt, aus dent, was thn erfiillt, aus feinem Seilsinbhalte, ha- 
ben wir uns eine Gnadenerweifing nach der andern gebolt. Wie int 
Weere cine Welle auf die andere folgt, find aus der Gnadenfiille des 
Heilandes die Gnadenerweijungen im dauernder, ununterbrodencr 
Reihenfolge Hervorgegangen. C8 Zeigt fich hierin die den alten Bund 
lberjtrahlende Oerrlidfeit deS. neuen Bundes. Am alten Bunde 
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Herrjdt das Gejes, das Forderungen an den Menjfehen jtellt: im neuen 
Bunde gilt die Gnade, die nicht fordert, fondern gibt. Dies erflart 
‘jich aus der grogen Verfdiedenheit der beiden verntitteluden Berfo- 
nen. Wofe ijt in feiner Weife der jelbjtandig Handelude, er ijt mur 
der Vermittelnde; Gott redet jeine Worte durch ihn; Chrijtus ijt fel- 
ber daS Wort, die Offenbarung der Gnade und Wahrheit Gottes. 
Mich alle itbrigen OffenbarungSsvermittler find unvollfonmmen, tweil 
fie nur aus dem menfeblicen Bereicht, nicht aus der Gemein{dait mit 
ott jaopten. Darum 

BV. 18: Mientand hat Gott je gefeben, der cingeborne Sohn, der mn 
deS Vaters Schop ijt, hat thn verfimdiat. 

Es tit nicht gu Lejen suoyeric Veor, Der etgeborne Gott, trogdent 
diefe LeSart qut bezergt ijt, fondernHovoyerijc vide, Der eingeborne Sohn, 
da nur an diefen Ausdruc die folgenden Worted dv ric rdvndArdy rowrarpsc 
angefniipft merden fonnen. Chrijtus, der Menfeh gewordene Wot- 
teSjohn, Hat in feiner Braerijteng Gott angejdaut und ertannt, darunt 
entipricht feine Offenbarung Gottes allen der Wahrheit und Wirf- 
lichfeit. Bei den Worte 6 dv eic rv k6Amov roi marpdc hat man dite in- 
nige Gemeinicdhajt gedacht, m1 der der Sohn -wabhrend feines Crden- 
leben$ mit jeinem Water jtand. Bejjer ijt e8 aber, hierin einen Sin- 
weis auf die Crhohung Chrijtt 3 finden. \Sebt, nachdem er fein 
‘Wert auf Erden vollendet Hat, ijt er in de3 Vaters Schow aurticfgefehrt 
und bat mit wieder erhalten, was er im hobenpriejterliden Gebete, 
Soh. 17, 5, fich erbittet: ,,Gerflare mich, Vater, mit der Herrlichfeit, 
die id) hatte, ehe die Welt war.” 

Der Mpojtel fehrt dann am Cnde de3 Brologs dah guriicé, wo- 
pon er am Ynfang aus ging. Ter Logos, der von Ciwigfeit bet Gott 
‘war, fich dai in feinem Erdenleben ficdhtbar offenbarte, ijt nun mwre- 
der git Gott juritcfgerchrt. 

Schlarf. 

So find die Leer uber dte gefdidtlide Heilsojfenbarung 11d: 
ihren Mittler gqeniigend unterrichtet, jo dak fie den Bericht vom Heil 
und bom Heifand verjiefen fonnen, den der Wpojtel im fetnem Evan- 
gelium aufarimd cigeer Erfahrung geben will, um alle gu gleider 
Grfabrung ou fithren, gum Glauben an Sefum Chrijtum, den Sohn 
®ottes, und 3um eiaen Leben durch thn. 
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Why the Pastor, Above All Others, Stands la’ 


Need of a Private Devotional Life 
(By a member of the Committee on Devotional Life.) 


1. Because he must continually grow in spiritual knowledge. 
According to Matth. 13: 52, “He, as a scribe who hath been made 
a eine: to the Kingdom of Heaven, is like unto a man that is a 
householder, who bringeth forth out of his treasure new and old.” 
The new ‘things must be found by him, or he will not be able to of- 
fer them to Oars. The old things must arise in his consciousness 
with new freshness and vigor. Both experiences will come to him 
only as he becomes, whatever his versatility may be otherwise, “aman 
of The one Book.” He will have to set aside some stated time every 
_ day for this purpose. Possibly he can do it-in connection with his 
theological and other reading. But the attitude of mind must be * 
such, that the heart seeks not theology but God, not the analytical 
or synthotical grasp of the Bible, but laying hold of God Himself, 
hearing His voice, coming under His influence. In some form or 
other devotional Bible reading and prayer are indispensable to 
this end. The consummation: growth in spiritual knowledge, -is cer- 
tainly large enough to be worthy of any human life. 

This knowledge is large and varied. It relates to self, our sin- 
ful, helpless self. It relates to God’s thoughts. God has a program 
regarding my own life, regarding the nations\ at large, regarding 
individual nations, regarding the Church and the world. All this ~ 
is laid down in His Word, and revealed to the diligent searcher. 
And I expect to be rewarded with such a prize without my own 
seeking, withqut my own faithful effort? Can I afford to remain 
poor in the knowledge of God when He Himself wills that I be rich ? 
Greatest of all is the knowledge of God Himself, and His Son. 
Regarding this our great High-priest took pains to tell us: “To 
know Thee, the only true God, and Him whom Thou didst send, 
Jesus Christ—this is life eternal.” If such knowledge is acquired 
and deepened and maintained thru the channel of devotional fel- 
lowship—is this in itself not an all sufficient argument in favor of 
such exercise of the soul? “ 

There are at least five other arguments, all growing out of the 
great fact that our Christian relation is a Life. Hence it leads to, 
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2. Spiritual feeding. Our theological study deals with spirit- 
ual food. So does our preparation for our sermons, our catechet- 
ical instruction, our pastoral work. It is either the gathering and 
storing, selecting or distributing of such food, and it may be done 
in the most high-minded, judicious and serviceable way. But how 
long can this continue, if doing it for others represents all of our 
activity. I have a friend, a wholesale grocer, who assembles vast 
stores of food-stuffs in his cellars and ware-rooms distributes them 
by the truck-load, thruout the town, and means a great deal to the 
economic life of the city. But while.these vast stores move back 
and forth under his eyes every day he himself must-do a very sim- 
ple thing. Three times a day ‘he must sit down at table, take a 
very, very small part of this food and—eat. Some small little per- 
centage of the food products must be assimilated by him and put to 
his own use, or his usefulness, yea his life, quickly ends. 

There is no need of a commentary. Assuredly every disciple 
has been charged to serve his fellow man, both spiritually as well 
as physically, by the command preceding the feeding miracle: 
“Give ye them to eat.” And the repentant heart that turns to the 
Lord in grateful love is honored by the blessed command, “Feed 
my lambs, feed my sheep.” But this very need of others, of receiv- 
ing and assimilating the truth, is the very strongest reminder of 
our own need in the same direction. Hungering and thirsting af- 
ter righteousness, after God, are therefore recommended in such a 
way that none of us can overlook it. And the joyful- experience 
_of the psalmist (119, 50) is expressed in the recognition, “for Thy 
word hath quickened me.” Jesus certainly refers to more than His 
own needs when He refutes Satan: “Man shall not live by bread 
alone, but by every word that proceeds out of the mouth of God.” 
If Isaiah makes a glad promise (65, 13): “My servants shall eat, 
but ye shall be hunery’—the Saviour points out both the neces- 
sity and the possibility of nourishment of one’s own spiritual hfe, 
John 6: 27: “Work for the meat which abideth unto eternal life? 

The very expression “work’’ points to self’s own effort, such 
as is not offered in public services conducted by others so much as 
in private devotions. 

3. Our Christian faith is life and therefore requires exercise. 

Many a pastor wrongly seeks it in mere outward activity, the 
publice address, the attempt at organization,\ the rendering of some 
private or public service, the enlistment of others, with one’s self, 
in some charitable undertaking,” ete. ete. But this is mere outward 
exercise which must have been preceded by a finer, an invisible, a 
spiritual kind. 

Where we are called into the Christ-life we are born again. We 
are created into a spiritual organism, of which our physical organ- 

ism, our body, is a visible type. We received spiritual eyes, spiritual 
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hands, spiritual sensés, a spiritual heart a spiritual lung. These 
organs partake of the perfection of all of God’s creation; but ac- 
cording to God’s laws of life everywhere, they begin with a state! 
of undevelopment which is to rise by degrees into the perfection of 
the full man in Christ. This training is given, to a large degree, 
into our own hands. “Come apart with me daily,” says the Lord. 
“And I will teach your spiritual eye to see.” The psalmist was 
able to triumph; “I see the miracles of Thy law.” Others did not 
see them. “Come apart with me daily,” says the Lord, “and I will 
develop your powers of perception. Your conscience shall be sensi- 
tized, your heart-beat become more vigorous, your emotions be 
deepened. Your lung, so to speak, shall learn to breathe in holy 
aspiration. Your voice shall earn to cry out Abba Father, to articu- 
late ever more clearly, your inward man become real, strong. After — 
such exercises of the soul the visible exercise of the outward deeds 
of the Christian life will become both genuine and fruitful. 

4. We stand in need of daily preservation and protection. 
This is an unsanitary world. From the Christian viewpoint even 
more so than from the medical. Soul dangers are more numerous 
than those threatening the bodily life. ‘If we teach our children, 

Now I lay me down to sleep, 
I pray the Lord my soul to keep— 

we know that we need this giving over of the soul into the Lord’s 
keeping, not only in the evening, but the morning as well, and every 
moment in between. We prach to our congregations, that it is our 
universal duty to watch and pray, and that our wrestling is not 
against flesh and blood, but with principalities and powers, and we 
know that our ministerial office does not make us exempt in this 
respect, but on the contrary, is the cause of many special and pe- 
culiar dangers. Our life is as offensive to the one “that had the — 
power of death” as that of any reborn soul. And if we consent to 

become the special servants of the Prince of Life, we ought to know, 
that we must expect the special attacks of the murderer from the 

beginning. Brother in the ministry! how are we going to escape 

the wiles of the evil one unless we disinfect frequently and regularly 

our heartlife and our own hearts, our points of touch with the 

world. Satan asked to have you that he might sift you as wheat; 

but I made supplication for thee, that thy faith fail not. (Luke 

22, 31) Does that not tell of the special temptations of those who 

want to be close to the Master? And if it is a glorious testimony to 

the saving power of the Master’s intercession—is it not an equally 

plain call to join in the struggle? If Christ’s intercession in itself 

assures the final victory, our participation and cooperation ought to- 
follow the more naturally. 

Is there any lack of evidence of the need. “Demas forsook me 
having loved this present world.” (2 Tim. 4, 10) Examine biogra- _ 
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phies of brethren in the ministry which might be written under 
this heading, whether the men‘in question have turned to some 
other more remunerative occupation or simply plod on as hirelings. 
The soured minister, the unenthusiastic man, the man without win- 
ning power, wearying his congregation, grieving the saints and re- 
joicing the worldling, discouraging the ardent young souls who have 
been touched by the living Spirit from on‘high, making more of 
some little avocation than his great calling—if you and I see 
him here and there, let him strike terror to our hearts. How easy 
for me to drift into the same condition. Sin may come back to me 
in a sharp, sudden all-powerful attack as a lion seeking whom he 
may devour. Or sin may attempt.to kill me by an unperceptible 


process like the falling of the almost invisible specks of mildew. 
covering finally with slimy decay. But-there is no excuse for me in 


spite of conditions round about me. I have this promise: “I have 
prayed for thee’—and I have His urgent call—“watch and pray.” 
I have the time and opportunity for this—if I want to. I can set 
aside some time for special private devotional life. And this spe- 
cial exercise will develop a general. attitude of prayerfulness. and 
watchfulness. And by this participating in the salvation He has 
wrought this world becomes a safe and sanitary place for me. 

Is it not a wonderful thing to note the safe-guarding of cer- 
tain of God’s children? Amid the opportunities of making money 
they remain unscathed; in seasons of scarceness and want they cast 
their burdens upon the Lord and remain of good cheer. Doctrinal 
error—enmeshing so many others,—simply has to permit them to 
slip thru. And great trials, beclouding the minds of the strongest 
men, filling them with thoughts of doubt and rebellion, stranding 
them on the rocks of despair and open denial—leave them with the 
peaceful assurance—“He maketh all things well.” 

Search and see whether, next to the Lord’s Grace, this is not 
due to a spiritually natural reason—the daily association with the 
Way ,the Truth and the life. 

5. Our life is a part of Him who is the Life. And here is 
another viewpoint making the private devotional exercise ‘neces- 
sary—we need a daily revitalizing. I must not only remain alive 
I must remain alive in the Christlife. “I live, yet not I—Christ 
liveth in me.” Merely to remain alert physically, mentally, “keep- 
ing our interest fresh,” misses the main point, “I am the vine—ye 
are the branches—he that abideth ” reveals the secret. The 
exercise of real devotion, like the true participation in Holy Com- 
munion, is an intaking of the living Christ into our very being, a 
supplanting of self by Him—until eternity shall reveal the fulness 


of the mystery quoted above: Not I but Christ. But how is such 


a. consummation brought about except thru a frequent drawing 
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nigh and frequent yielding: Lord empty me of mine, fill me with 
that which is thine. 

6. Our relation to the living Lord and the living God being 
a life-relation it is furthermore a love-relation. Christianity 1s not 
doctrine, precept or opinion, not the mere observation of certain 
rules of living, but the relation to Him Who is the very personifica~ 
tion of love. We summarize with the apostle the secret and the joy 


and the power of cur position in the words: “We love Him, be-_ 


cause He loved us first.” Temperament and training and the re- 
sponse we may meet round about us, may cause various forms of 
expression of this loye-relation. In spite of an intensely loving 
heart many a one of us may seem predominantly an intellectual 
Christian or a reserved unemotional Christian. And still it is the 
element of love that is at the bottom of all usefulness and fruitful- 
ness in our personal and ministerial life. Love for men is gene.- 
ated only by the love of Him Who loved us first. And this love is 
not only the gift of His grace, but the fruit of cultivated acquaint- 
anceship, frequently sought intercourse, acceptance of the Lord’s 
assutance of love, the prayer for His gift of love, and the confes- 
sion of our experience of love. And if you point out, quite truly, 
that there is another element,—the exercise of love toward our fel- 
low man, since “whatever ye have done to the least of these ye have 
done it unto me”—you will also agree, that you will do it the more 
frequently and fully the more you have lived in. love-fellowship 
with Him. a 

~ In thus reminding ourselves of the great truths 1 Cor. 13, we 
will not fail to think of Christ and God Himself, even before we 
think of men, as we acknowledge Paul’s repeated and sweeping 
quotation, “I am become sounding brass :or clanging eymbol,“— 
“T am nothing.”—“it profiteth me nething”—if I have not love. 
No devotional life—no abiding growing love. 


n~ 


‘. Our treatment of no. 1 was imperfect. Besides the knowl- 
edge of one’s self and God’s plan in general there is necessarily a 
recognition of God’s willjas it must be lived day by day, often in 
ever varying form, and as it needs our readjustment in certain per- 
iods of our lives. The Christian. life and especially the ministerial 
life, the pastoral life, is of tremendous consequence. ‘Lord what 
wilt Thou have me’ do,” really is the request for orders wherewith 
we must come to our Master every morning. and at many another 
time. It means more than making a program for the day or even 
making it prayerfully, or asking onr Lord’s blessing upon our pro- 
gram as we are able to formulate it. It means an attuning of our 
mind to His, so that-changes necessary in the course of the day, and 
oftentimes indicated thru what we would consider disturbing oc- 
currences, or disarrangements, may be accepted as His better plans, 
to which we can gladly adjust ourselves. If our devotional life 


\* See 
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teaches us to do this in the comparatively small affairs of every day 
we will have just the preparation necessary for the larger, and 
sometimes very large readjustments, affecting our private course 
for years at a time, or affecting our whole church life and calling for 
the united effort of the many, whereof these post-war days present 
numerous striking examples. ‘The great thing is to be able to recog- 
nize the Lord’s will, to learn to put first things first, and to keep the 
command ever present “work while it is day.” 

8. We are not laying undue stress*upon events which, are 
close to us if we speak of the special trials of these latter days. 
They are an urgent call for the fostering of the private faith-life | 
of the pastor. Whatever the duration of God’s days and years 
ahead of us may be, these past few years have brought us with rapid 
strides towards the period of time designated in many ways as the 
last days of the prophecies. The powers of darkness are settling with 
a deep pall upon a church which, to a large extent, is forsaking the 
love of truth and giving itself over to apostasy. The open doors to 
the nations, given by Him that hath the key of David, are not being 
entered by His church as they should be and the reaction of dis- 
obedience is becoming apparent. Anti-Christian influences are 
growing perceptibly, endangering the faithlife of ourselves and 
making our task the more difficult. What a special call to “put 
on the full armor of God.” And must the armor not be put on 
daily ? 

9. Have we caught the full significance and preponderating 
importance of the prospect of the Lord’s return? In as far as we are 
alive to that truth, and this truth has become alive in us, do we 
stand where the Lord wants us to stand? No one who does not daily 
search the scriptures can possibly grasp the extent to which God’s 
final message to us in the New Testment is permeated with the 
central thought of the Lord’s return. It is this truth that gives 
definiteness to our aims, vigor to our efforts, freshness to our hope, 
earnestness to our obedience, joy amid the very desperateness of 
human development. Who can be really prepared, if he has not 
learned to look for the returning Lord, however great a number of 
questions regarding the same he is unable to answer? But—we ar- 
rive at the same argument. Only with a regular private devotional 
life will the pastor be a blessed servant whom His Lord, upon His 
return, shall find watching. 

10. Finally, remember what deserves to be called the very 
highest function of Christian life. Intercession. The calls for 
such fairly pour in upon us. Our own inadequacy and dependence 
upon higher help in all our pastoral work fairly forces us upon our 
knees. Qur church members meet us, greet us, write us with the 
request: Pastor, pray for us! Our friends in their many (distresses 
and problems repeat the request. Our home missionaries close their 
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reports upon their, lonely task with the sentence “pray for us.” 
From heathen lands there meets us the same cry on the part.of our 
workers there, “pray for us.” Either these calls remain unheeded 
and have a chilling and deadening effect: upon us, or they are 
heeded and help to distribute the unsearchable riches of our ever 
gracious and ever hearing God, carrying streams of blessing to oth- 
ers as well as ourselves. ‘Now: honestly, when or how are we to find 
time for this service of paramount importance, if we have not 
learned and are willing to learn to find time for intercourse with 
our God in both reading and prayer ? 


The above is submitted by the writer with the humble con- — 
fession, that he has but very inadequately made use of the privileges 
card outed: But he witnesses with increasing conviction and joy to 
the necessity and limitless blessing of the private devotional life. 
Furthermore as to the living of it: 

It can be done. All true believers are witnesses to this fact. 

The fact that it is not done especially on the part of our pas- 
tors is at the bottom of most of our evils. With the Lord’s help: 

Let us do it. If we do, our little group of a little more than 
one thousand pastors will, in the ee of the Lord, be an invincible 
army. 


The Relation of the Dogma to the Life 
of the Church 


By Rev. H. Viera 


The teaching of Jesus was not in any way dogniatic, nor did 
He present a thoroly worked out system of theology. The truths that 
Jesus taught and proved with His-entire life are greater than all 
dogma, for they are uttered with an authority that cannot be gain- 
said; they must be either accepted or rejected, but they cannot be 
argued about. Jesus presents not a dogma but a way of life, and 
the only way to prove His truths is to live His life. This men and 
women have done all over the world, and in ever growing numbers. 
These men and women have never desited or asked aailiind of 
this world, but to be left alone to live—the life in which they found 
peace and an abiding happiness. But because the life that Jesus 
lived and presented to His followers and that they in. turn lived 
before the world, claims to be the only right life, it has never gone 
unchallenged by the world. As they have fought Jesus to His 
death so have they of the world fought and persecuted those who 
attempted to live like him. And out of these persecutions have 
come the attempts to justify the Christ life before the world, even 
to convince the world of its truth, and have led'to the formation 
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of the dogma. So the dogma is apologetic in its very nature; it 
‘grows out of the life of the church under the pressure of the world’s 
antagonism. But is it really necessary to the life of the church? 
Must it and should it havé a permanent influence on this life? And 
if so, how far does this influence extend? Since every serious stu- 
dent of theology must sooner or later find answers to. these ques- 
tions, we believe that their discussion is always timely. 


Christianity is life,/and all life must have a beginning, a birth. 
Does the dogma. ever have any influence on the beginnings. of Chris- 
tian life? Decidedly not, for no one has yet puceeaet in arguing 
a man into faith, but the great missionary successes of the church. 
have been won by presenting the life of Christ, the Gospel, 4nd the 
Gospel is not dogmatic. The dogma has never won a single con- 
vert or brought a single soul from death to life. But once a man 
has accepted Christ and tries to live like him, he finds that the 
great body of general knowledge accepted by the world at large as 
true is not always in harmony with the truth of Christ. Yet in 
some way such a harmony must be found, if he is to continue to 
live in the world of men. Of course those whose life is not touched. 
\by the great current of world thought do not feel this need, they de- 
fend their new-found faith and life by the very fruits apparent in 
their own life, peace, power and freedom. The common man has 
no need for the dogma and therefore generally has no interest in it, 
no understanding of it, and, as a rule, no use for it. But the edu-- 
cated man faces constantly the current of world thought. This 
thought conforms always to certain rules and standards that men 
are pleased to call, science, and science accepts nothing that is not 
measured by these rules and standards. So the educated man must 
either lose touch with his own world, give up his standing among 
men of his own kind, when he becomes a Christian, or he must at- 
tempt to couch the simple truths of the Nazarene in the language of 
science, and subject it to the rules of the same. We find then that 
the dogma, having its origin not in the birth but in the defense of 
the Christian life, is not necessary to the life of the church nor to 
the life of the average Christian, but is necessary to the peace of 
mind and the standing of the educated Christian. 

The first great attempt at dogmatic formulation is, therefore, 
naturally connected with the contact between the Gospel of Jesus 
and the intellectual life of the Graeco-Roman Ala The 
common people accepted the Gospel readily, idolatry broke down 
before the superior force of the religion of Jesus, there was no real 
- controversy except between the fiealoe gy of the church and the phil- 
osophy of Greece. And this controversy lasted till long after Chris- 
tianity had really conquered the life of the Roman Empire. With 
the final conquest of theology the dogma took its first set form. 
With the apologetic stimulant lacking the need for dogmatic formu- 
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lation was no longer felt. After Constantine the dogma was car- 
ried to its logical conclusion and defended against some heresies, 
in which the spirit of ancient Greece was revived for short periods, 
but otherwise the dogma became stereotyped. 

A very curious thing now happened. This dogma, which had 
never made a single Christian was made the standard of the Chris- 
tian, 1. e., it was desided that not the acceptance of Christ and His 
way of life, but the acceptance of the dogma constituted the Chris-, 
tian. This procedure may have seemed very natural in a time which 
was still close enough to the contest between the Gospel and the 
philosophy to feel its after-effects. The great teachers who had de- 
fended the life they had found in following the Nazarene, dom- 
inated the life of many a generation. So there was little disposi- 
tion to find fault with the dogma at least on the part of the average 
Christian. Attacks on the dogma by theologians there were indeed, 
but they wrought no change in the dogma, they only accentuated 
its stereotyped form. But what effect did this dogma, which had 
to be accepted, have on the life of the church? Because the dogma 
and not the life of Christ was the standard, the life of the chureh 
became stereotyped also, set in its forms and lacking in spirit. Ty 
other words the dogma failed utterly to keep the church to a living 
faith. And so we come to our second conclusion, that as the dogma 
never made a Christian it never kept a Christian. Yet the church 
did attempt to force the dogmatic formulation of the life and teach- 
ings of Jesus, formulations which had their basis in the thought . 
currents of éarlier times and generations, upon people who lived 
in an altogether different world and under totally different condi- 
tions. 

That only force and not persuasion could accomplish this ob- 
ject became more and more apparent as the great movement of the 
Germanic tribes gradually changed the modes and habits of thought 
of the older world. The Germanic tribes showed a refreshing ten- 
dency to revert to the Gospel instead of to the dogma, ‘The na- 
tions of the older world saw their control of the church threatened — 
and rallied to the cause of the dogma and the cause of the dogma 
triumphed, and was even by the ever increasing power of the pope 
carried to the utmost extremes. The spirit of rebellion was ban- 
ished to the realms of mysticism or kept alive in the hearts of the 
plain people as among the Waldensians. But in this process the 
church lost her spirituality to such an extent that even missionary 

/work was carried on by the sword rather than by the preaching of 
the word. The dogma that could not make a Christian and could. 
not keep the Christian to a living faith, thus antagonized every 
movement for a return to the findamentals of the Christian reli- 
gion as the only true standards of Christian life and faith. One 
may of course say that it is not the dogma so mtch that is to blame 
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as the church back of the dogma, or shall we say, the ecclesiastical 
organization of the church, for the pew has never been much in- 
terested in the dogma. But it is just the church that made the 
dogma the standard of Christianity, and it is in that sense we are 
speaking of the dogma. The: church would not let the dogma be 
what it really was: the presentation of the Christian faith in the 
scientific terms of a certain age, and made of it an absolute expres- 
sion of the.Christian doctrine. It is this confounding of the dogma 
with the Christian faith that has made the dogma such an evil in- 
fluence in the Church, such a source of strife and unhappiness, 
when in its proper place and sphere it might have been a source of 
infinite blessing. 

The spirit of protest against the strangling force of the dogma, 
never entirely suppressed, was revived thru the renewed influence 
of the Orient, which was brought about principally by the Crusades. 
This eventually led to the Reformation. The Reformation was a pro- 
test against the rule of Rome in religion and Rome had been the 
inost potent influence in making the dogma and not faith the 
standard of the Christian. So there came with the Reformation a 
chance to set the church free from the life destroying curse of dog- 
matism and thus uncover the sources of the real spiritual life. But 
dogmatism had entered the very life of the church, so that many, 
perhaps most, theologians thought the church depended for her life 
on the dogma, instead of the Gospel. Luther himself certainly did 
not think so. Yet so powerful was the influence of dogmatism, 
that the church of the Reformation became, soon after his death, 
entirely a church of the dogma. Not only the theologians, but the 
churches themselves were obligated to accept a dogma, that perhaps 
in most cases they could not comprehend. Take for instance the 
cleavage caused by the three letters U. A..C. Nobody can for a 
moment imagine that Christ could ever have subjected his followers 
to a test like that,*but the church did and, in many cases, does yet. 
And the result. was the same as before, the loss of spirituality ; and 
in consequence the Lutheran Church as a church never did become 
an institution for the propagation of the Gospel. Where Lutherans 
have done Mission work, the impetus has almost invariably been 
given from without. On the other hand we notice, that churches 
which are most free from all dogmatism have the greatest spiritual 
power, provided of course always, that they are Gospel churches. 
The Moravians and the Quakers may be cited, the Moravians for 
the streneth of their missionary work, the Quakers for their Chris- 
tian stand during the late war, which proved that a church without 

-any dogmatism may have a great deal of faith and principle. 

The church of today as a whole pays less attention to the dogma 
than ever before. While it has become increasingly difficult to de- 
fend the old dogma against the science of today, the faith of the 
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churches seems not to have suffered from this state of affairs. At 
least where a church is reasonably free from dogmatism, the con- 
troversy between science and the dogma seems not to be reflected 1n- 


the life of the congregation. On the other hand we find that the 
church of today is first of all a mission church, she sees her first 
and perhaps her greatest task in the propaganda of the «Gospel. 
And she has made the wonderful discovery that the dogma does not 
help her in this task. With very few exceptions dogmatism does 
not enter into the relations of the missionaries of the different 
church bodies. | 

The church of today is standing squarely on the Gospel and 
she is challenging the world to live up to it. And in giving the 
world the challenge of the Gospel she has herself met the chal- 
lenge of the social need of our time, and this calls for anything but 
dogmatism; indeed we may well say that the dogmatism of the 
past has had a great deal to do with the estrangement of the masses 
and the urgency of the social crisis. People cry for the bread of 
life, not for the canned wisdom of bygone days. Many churches 
have already dispensed with the dogma as the standard and eri- 
terion of the life and faith of their members. And the churches 
everywhere are trying to apply the remedy of the Gospel to the need 
of our times and to evolve in this struggle a new conception 
of Christianity. 

Shall we deplore this? Can the church afford to let the dogma 
die? Well let me assure you that the dogma will not die, it. will 
only be put in its place. It will no longer be the testing-stone of a 
man’s standing in his church, the question asked will not be: Do you 
subscribe to all the dogmas of the church ? but rather: Do you live a 
life that is in harmony with Christ and his Gospel? But to the 
educated the need of a dogma will be as great as ever. He still 
faces as did the Christians of more than a millennium ago, a cur- 
rent of world thought that is diametrically opposed to the life and 
teachings of Jesus, and to the life that we as his followers want to: 
live. But we cannot oppose the world-thought of today, expressed 
in terms of our own time, with the dogma of a thousand years ago, 
expressed in terms often only half understood, because that dagma 
does not meet the issue. Evolution and the systems of philosophy 
based on this new science have brought new doubts and fears. 
Many old assumptions have gone by the board. Do you believe 
that God wants you to rest lazily assured that science of today can- 
not ask any question that the dogma has not answered, cannot pro- 
pose an argument that has not been met? “No, the foundation re- 
mains, but the superstructure must be renewed to meet the need of 
the times. And’so we believe that only the dogma born of the strife 
of today has any value. To be sure it will help to know how others 
fought and conquered, and therefore a study of the dogma and.its 


The Foolishness of the Cross 435 


history will help one to avoid many mistakes. lo know how others 
thought about Jesus, will help you to see him clearer. To know how 
others met their problems and answered their questions, will help 
you with your own problems and questions. But in the last analysis 
you must be the builder of your own dogma. Don’t build your faith 
on the borrowed dogma of another age, but build your own dogma 
on your own living faith. If your life is Christ-given and Christ- 
hke, your dogma can never be anything but a Christian dogma. 
No fruit of the hfe Christ gave can ever be anything’ but pleasing 
to him. And if the dogma is the fruit of a real Christian life, it 
will answer all the questions of today for the educated Christian, 
and will give to the doctrine, of the church a new power with the 
masses. ‘ 

If we do not possess such a life of faith, no dogma of other 
days can give it to us. Life is of the spirit and so it must grow and 
find new expressions and forms where the old ones are destroyed. 
And so, I believe, we will go on from knowledge to knowledge, till 
we see everything clearly even as we are secu. 


The Foolishness of the Cross 


By CHARLES JOHN KEPPEL 
I 
The Cross of Shame 

In connection with a series of evangelistic meetings which the 
writer conducted in one of our larger cities he announced as his sub- 
ject for the address on a certain evening: “The Religion of Jesus 
—What?” In the course of a conversation with the pastor of the 
church where this service was to be held the latter remarked: “‘] 
am especially anxious to hear this sermon. The subject appeals 
to me, “The Religion of Jesus—What!” You will notice that by a 
slight change of punctuation he took it as an exclamation instead of 
a simple question. I had thought to touch on the essential content 
of Christianity,—he evidently expected that 1 should diseuss the 
element of surprise that enters into the world’s attitude toward the 
religion of the Christ. Fortunately this happened a day or two be- 
fore my scheduled address. My friend’s suggestion had revealed 
to me a new and almost startling poimt of view, and the sermon I 
preached was quite different from that which I had originally in 
mind. 

The fact had been forcibly brought to me that there is a re- 
ligion of Jesus and there is a religion of Jesus—the religion of 
Jesus in a general way, and the religion of Jesus wm particular. 
The first includés anything and everything that associates itself 
with His name, with a latitude of interpretation and application 
that is alike bewildering and appalling. The latter, the religion 
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of Jesus in particular, indicates that which Jesus actually believed 
and taught, and follows very closely the interpretation of the men 
nearest the Christ, who among all would be His best exponents. 


And right-here lay the question that forced itself upon my at- 
tention. Has this specific religion of Jesus Christ gone out of 
date? The religion of Jesus—what? Do you,mean to say that 
the religion of Jesus is to be taken just as it appears at its incep- 
tion? Do you mean to say that the religion of Jesus is to be re- 
garded seriously, as having a claim on the present-day world that 
cannot be ignored? Do you mean to say that the religion of Jesus 
dare assert: itself even in the face of opposition and persecution, 
that the boldness of Peter and John is not antiquated, that it can 
live anew in the disciple of the modern age? The religion of Jesus 
—what! You do not mean to assert that it will rise again from the 
tomb of the past where it appears to have been buried with the apos- 
tles and the early martyrs and Savanarola and Huss and Luther and 
Wyelif ? 

Our answer can be but one thing if we are true-men. The re- 
ligion of Jesus today must be the religion of Jesus—His faith, His 
interpretation of life, His teaching, His bequest to the children of 
“men. It dare not be determined by our own peculiar ideas or desires. 
. Too often “the wish is father to the thought.” This is evidenced in 
the modern rejection of the doctrine of retribution after death, so 
clearly taught by Jesus. In fact this tendency runs current thru 
our entire “parallel philosophy,” our own individual interpretation 
of the Christ “with amendments and reservations.” Nor dare the 
religion of Jesus be influenced by popular opinion or clamor, the 
spirit of the times, the demands of the masses—to hold the people! 
Neither dare it permit itself to be confused or turned aside by the 
insidious doctrines of self-appointed expositors and teachers of 
Scripture. Jesus Christ needs no supplement in Mrs. Eddy or 
Pastor Russell or the New Thoughtists, Theosophists or Spiritual- 
its of our day. And again, it dare not lose its distinctive character 
thru adaptation. Adaptation is inevitable. Thru succeeding gen- 
erations there is ever a changed world—a new organization of peo- 
ples, modified standards of living, the challenge of unprecedented 
problems and difficulties and neeeds. .But there is no new Gospel! 
‘There can not be,—for the esence of the Gospel is the essence of 
the being of God, Love, incarnate in Jesus Christ. Well did Paul 
write to Galatian Christians (Gal. 1: 6): “I marvel that ye are so 
soon removed from him that called you into the grace of Christ 
unto another gospel: which is not another; but there be some that 
trouble you and would pervert the Gospel of Christ. But tho we or 
an angel from heaven preach any other gospel unto you than that 
which we ‘have preached unto you, let him be accursed. As we said 
before, so sav I now again. If any man preach any other gospel 
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unto you than that ye have received, let him be accursed. For do 
I now persuade men, or God! or do I seek to please men? for if I 
yet pleased men, I should not be the servant of Christ. But I cer- 
tify you, brethren, that the Gospel which was preached of me is 
not after man. For I neither received it of man, neither was I 
taught it, but by the revelation of Jesus Christ.” 

And Paul did not make it one whit too strong, for there is 
certainly no semblance of sense in giving heed to and bringing sac- 
rifices for a religion that is largely the product. of human thought 
and invention, born of human desire. If Jesus Christ means enough 
to us that we dedicate-our temples to His name and acclaim Him 
Saviour of the world, then indeed is it as fatal as it is absurd for 
us to be content with any structure of religion that is not definitely 
of His own building. The religion that a sane man wants today is 
the religion that comes from a living God, and if the religion of 
Jesus is to be our own it must be beyond question the religion of 
the God-revealing Jesus and not of a man like ourselves, nor of the 
masses of men like ourselves. It must be His religion, and His 
alone, and His fully, leaving nothing out. And now note the de- 
duction. 

Paul, chiefest among the apostles, the oie of God to be the 
great messenger to the Gentiles world,—Paul reveals an intelligent 
grasp of the thought of the Christ as it stood out that day so 
clearly against the background of the Master’s life, the latter ‘still 
fresh in the memory of many witnesses. What does Paul say that. 
the Gospel of Jesus Christ must be? 

With characteristic force and intensity Paul writes thus to the 
Church in Corinth: “For I am determined not to know anything 
among you save Jesus Christ and Him crucified.” This statement 
of Paul may be taken as thoroly representative of the thought of the 
first Christian church. This first church was the immediate product 
of Jesus’ ministry and of the Holy Spirit’s baptism. Its evidence is 
therefore conclusive. Note again what Paul says: “For I am de- 
termined not to know anything among you save Jesus Christ and 
Him crucified.” There is the gospel for Paul! The gospel is Jesus 
Christ Himself, and—the Cross. Yes, the cross, the uipopular, 
ignoble, despised Cross. 

First, for Paul, the gospel is Jesus Christ, the living personal- 
ity. The human problem in its last analysis is a problem of the 
human individual, the human personality. The most effective force 
in the influencing and molding of human personality is human per- 
sonality. And therefore God has chosen to redeem personality thru 
personality, a personality both human and divine, that of Jesus 
Christ. There is no other way. The religion of Jesus is not a mat- 
ter of ideas, of philosophy; not a matter of ideals, of inspiring aims 
and purposes; not a matter of organization or affiliation, of church 
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or denominational membership or effort; not a matter of service, 
however noble; not a matter of sacrifice, however praiseworthy. /t 
is a matler of Jesus! The gospel of Jesus Christ is Jesus Christ 
Himself. You must know Him, live and walk and talk with Him. 
He mut be the motive power of your life, of your church’s life, of 
your nation’s life, if it would be Christian. There is no substitute. 
The power of Christianity is altogether a personal power—a power 
of personality—and it can come only from and thru a living per- 
sonality, the God-ordained Personality, Jesus the Saviour of the 
world.—Is that all? 

The gospel that Paul knows is that, but it is more. It is not 
only “Jesus Christ” whom he preaches, but “Jesus Christ and Him 
crucified.” Ah, to Paul it is the Christ and the Cross! The Christ 

was popular, the Cross was not.. The Cross was to the Jews a stum- 
bling-block and tothe Greeks foolishness. To the world it was a 
Cross of Shame. 

Did Paul cease to preach it because of that? Never! Rather 
does his emphasis become more definite and his fervor more in- 
tense when he brings to men the message of the “Cross of Shame.” 


The “Cross of Shame” do I say ?—Yes, that is why it was not 
popular with the world. For it represented an unfinished work. 
Jesus had lost out. So the world said. He had come to redeem His 
people, ultimately from Rome, but immediately from the oppression 
of their own leaders, and He had failed. The Cross ended it all. 
The world loves a fight and worships a fighter—but the fighter must 
win. He dare not lie down in defeat. He must finish the job. He 
must “clean up” his adversaries. Jesus did not. The Cross of Jesus 
represented therefore the ignoble stigma of a lost battle—it was a 
“Cross of Shame.” 

And it was the more a Cross of Shame because it was presented 
persistently as the ideal, the divinely intended life purpose for 
every true follower of the Christ. Was it not the mandate of the 
living Master (Matth. 16: 24): “If any man will come after me, 
let him deny himself, and take up his cross, and follow me. For 
whoever will save his life shall lose it: and whosoever will lose his 
life for my sake shall find it?” Was it not the supreme attainment 
in the life of Paul: “I am crucified with. Christ, nevertheless I live, 
yet not I, but Christ liveth in me?” 

And yet does not this take the virility out of man? Were not 
men made to fight to the last trench and to die as did Macbeth in 
the harness like a hero? Can a man be a man and like Jesus, si- 
lently, patiently submit ?—Not a word, not a hand raised, aye, even 
discouraging proffered aid as that of Simon with his sword—is that 
a man ?—who simply gives up like a coward ? 


And to preach, is it not to encourage a “yellow streak,” a 
cowardly, cringing, effeminate character? Ah, that must be wrong! 
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The Cross of Shame is a stumbling block! Aye, it is foolishness! 
Who would accept such ridiculous doctrine: 2? Not we, say the Jews! 
Not we, say the Greeks! .Not we, says the world of today! The 
Christ is all right—but the Cross, with its picture of cowardice, of 
unresisting yielding to the enemy, that is not manhood! No, man- 
hood is virile and fearless and bold; it fights, and fights hard, and 


never dies except it have dealt the last blow. That is a man! So, 


said the Jews. So said the Greeks. So says the world. And O, 
God forgive it, so today says the Church, yes, the Church of the 
Christ, at least a large, large part of it. “Fight,” says the Church, 
“for that is to be a man!” “Fight,” says the Church, “for that is 
your duty before God!” “Fight,” says the Church, “for that is 
the will of your Christ.” . 

But the Cross,—what about the Cross? “Hush! Hush! Not 
too loud! For we cannot be proud of that! Somehow we agree with 
© Simon Peter when he told the Lord He ought never submit to it. 
Somehow Simon Peter was right when he drew the sword in the 

Garden of Gethsemane and smote off the ear of the High Priest’s 
servant. And Jesus, poor, cowardly; cringing, unmanly, effiminate 
Jesus was wrong when He bade him put the sword back into the 
sheath.” So said the Jews. So said the Greeks. So says the world. 
And, God forgive, so says the Church! But the Christian, regard- 
less of Greek, of Jew, of world and Church, the Christian goes on 
believing and preaching what Paul believed and preached, Jesus 
Christ and Him crucified.” “And if any man preach any other 
gospel unto you than that ye have received, let him be accursed.” 
“For the Jews require a sign, and the Greeks seek after wisdom: 
but we preach Christ crucified, unto the Jews a stumbling-block, 
and unto the Greeks foolishnes; but unto them which are called, 
both Jews and Greeks, Christ the power of God, and the wisdom of 
God.” 


IW . 
The Cross of Love 


According to the Apostle Paul the Cross of Jesus Christ is the 
heart of Christianity. Paul is determined “not to know anything 


.save Jesus Christ and Him crucified.” “But God forbid that. 


T should glory save in the Cross of our Lord Jesus Christ, by whom 
‘ the world is crucified unto me, and I unto the world.’ 

Tn our preceding discussion, entitled “The Cross of Shame” 
we noted how the Cross was interpreted by the world in the days of 
Paul—to the Jews it was a stumbling-block, to the Greeks foolish- 
ness. They could not see how it could possibly fit in with a gospel 
of power, with the promise of God and of Jesus that the day of the 
Messiah should bring freedom to the children of men. “And you 
shall know the Truth and the Truth shall make you free.” So 
Jesus had said—but if the Truth is not stronger than that, if it 
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yields so easily, without a struggle, if it throws up the sponge in 
the first serious crisis. if it refuses to avail itelf of the power of 
God, the “twelve legions of angels,” that might have saved the 
Christ from the nec? that is the character of the Christ-mes- 
sage, if its power is to be judged*by the cowardly behaviour of its 
chief exponent—it is a failure from the very outset. There is no 
hope for mankind in that. 

So reasoned the world. So reasons the world today. And the 
eee at least a very appreciable part of it, the versatile Church, 
easons both ways; preaches the one when it speaks of the Christ; 
hes and practices the other when it deals with the practical 

problems of men. 


But the Christian who-has a vision of the Christ and is close 


to the heart of the Master, the Christian who respects the interpre- 
tation of Paul and his co-workers—that Christian looks not on the 
Cross as the Cross of Shame—he does not need to blush or mum- 
ble an apology—he looks on the Cross of Jesus Christ with a deep 
sense of joy and gratitude and pride, and he says with Paul: “But 
God forbid that I should glory, save in the Cross of our Lord Jesus 
Christ”—for to him the Cross is the Cross of Love. 

The Cross of Love, what is that ?—It is the Father’s way of sav- 
ing men. “For God so loved the world that He ¢ on the 
Cross—‘His only begotten Son, that whosoever believeth in Him 
should not perish but have everlasting life.” 


Somehow it had to be, that if Love would save, Love must 
die—not kill. For “except a corn of wheat fall into the ground 
and die, it abideth alone: but if it die, it bringeth forth much: 
fruit.” This fact alone should answer all objections that may be 
brought against the Cross. It is not an inevitable calamity. God 
could have averted it. He chose it. (John 3: 16.) Jesus could 
have averted it. He chose it. (John 10: 18.) It is deliberate on 
the part of God. Nor is it an indication of cowardice. This sug- 
gestion is conclusively refuted by the refusal of Jesus to avail Him- 
self of the twelve legions of angels. The Cross is not mere sirafeqy. 

_that is, a valuation of the teaching above the life. (So that when 
‘Jesus recognized that the end must come He preferred death Him- 
self to death for His followers, that “the Truth” at least might be 
saved from the impending disaster.) This theory at least properly 
credits Jesus with a wholly unselfish devotion to His cause and to 
His followers, but it fails utterly to explain the exalted sense of 
triumph that Jesus appears to associate inseparably with the con- 
templation of His rejection and death. (Compare John 12: 20-33: 
14: 30; 16: 5-7;:16: 20-22; Chapter 17 entire; 19:30) 


No! The Cross is obedience to the Father! For, says Jesus 


(John 18: 11) “the cup which the Father hath ec me, shall 1 
not drink it?” And Paul writes of Jesus (Phil. 2 ek “and 
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being found in fashion as a man, he humbled himself, becoming 
obedient even unto death, yea, the death of the cross. Wherefore 
also God highly exalted him, and gave unto him the name which 
is above every name; that in the name of Jesus every knee should 
bow, of things in heaven and things on earth and things: under the 
earth, and that every tongue should confess that Jesus Christ is 
Lord, to the glory of God the Father.” 


Aye, the Cross was God’s chosen means toward an end, and 
that end, im part at least, was the presentation of Himself in such 
a way that He should win a voluntary service on the part of men, 
a glad service, inspired by gratitude and founded in a love that was 
born of love. “We love Him because He first. loved us.” 


What then is the Cross of Love? It is not inevitable calamity. 
It is not cowardice. It is not strategy. Rather it represents a 
climax, the most wonderful and beautiful expression of the Love of 
the great Father-God, yearning to set His children free.- Or we 
inmay put it thus. The Cross is the result of the action of unresisting 
Love in a world controlled by the forces of evil. De not fail to 
observe that the Love thus revealed is not a silent Love, but a teach- 
ing Love, making clear the Truth of God; not a cowardly Love, but. 
a bold and fearless Love, openly assailing the enemies of Truth; 
not a compromising Love, not yielding one fraction of an inch to 
the Devil or his representatives; and yet withal, it is not a resisting 
Love, that fights evil with the weapons of evil; not a militaristic 
Love, that seeks its noble ends by force of arms; not a blood-stained 
Loye, death-dealing—destroying life in its effort to bestow life; it 
is none of these! The Love of God, wielding the sword of the 
Spirit, Truth, sharper than any two-edged sword,—the Love of 
rod™is only positive, only life-giving.- It may be violated, but its 
character 1s never changed: it remains Love; it refuses to hate, to 
coerce, to kill! At least thus is God’s Love revealed in the present 
dispensation of Grace. 


‘But the world says: Such love is powerless, is inadequate, is 
visionary, is soft, sentimental, mushy, slushy, muddy-brained, cow- 
ardly. I ask you, Has the. Love of Christ, unresisting a it was,—has 
it no power? % 

Ask Paul. He says it is a constraining Love. Verily, “the 
Love of Christ constraineth us,” for it. fetters the heart with the 
bonds of tenderness; it draws the soul with the magnetism of its 
purity and sacrifice. That is the mightiest influence that a man 
knows. LOVE! <A*mother’s! A wife’s! A girl’s! A child’s! A 
Christ’s ! ‘ 

Ask Simon Peter and John and the women on Easter morn. 
They will tell you that it is a death-conquering Love! Jesus can- 
not be held by the tomb. His Love triumphs. Easter follows Black 
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Friday. The Love that the world admires is death-dealing; God’s 
is death-destroying. 

Ask the beloved disciple who lay on the bosom of Jesus. He 
says it is a Life-awakening Love! Not merely a power in itself, 
but a powér-producer! “We love,’ says John, “because He first 
loved us.” Love, God’s Love, 1s Life ! 

The Cross of Love ,the Cross of Non-Resistance, represents 
what Paul terms “the more excellent way” (1 Cor. 12: 31 A. V.) 
God does not lose in that He refuses to fight with the weapons of 
men and of the devil. Nay, God wins,—and He wins a victory that 
is not only bloodless, but that is endless. With God there is no tem- 
porary triumph: Indeed, the method of Christianity, while unde- 
niably that of non-resistance, is not merely negative. It substitutes 


for the resistance by brute force a greater power, a power that over- 


comes ,a power that is of God, not of the Devil, the power of Love 
of which Paul writes when he says: “Be not overcome of evil, but 
overcome evil with good.” . 
And-the Cross of Love has a message for the men and the 
Chureh and the nations of today by what it implies. What does it 
imply? First, that the “Cross of Love” method, the method of 
suffering but not inflicting, must be the best, the noblest, the divine: 
method, else God would not have adopted it as His own in the say- 
ing of the world. Second, that the “Cross of Love” method of re- 
alizing the divine ideals for humanity is the only method open to 
Christians! This is true on the one hand because all other methods 
have, thru centuries of trial, proven utterly futile; but particularly 
because our lives and our efforts are to reduplicate the Christ’s. 
“As my Father hath sent me, even so send I you.” With so obvious’ 
a mission as a heritage, and. the patient, suffering, non-resistine, 
conquering Christ for an Example, it will be no easy task for the 
Church to explain her spirit and her conduct in many of the great 
crises that have arisen among the peoples of the earth. The “Cross 
of Love” process of Kingdom building may not be as spectacular 
sO far as the immediate realization of certain coveted ideals is con- 
cerned; indeed, the “Cross of Love,” true to its character, alwavs 
appears at first completely to have failed. But the “Cross of Love” 
represents a planting, the fruitage of which is as enduring as it is 
sure. The “Cross of Love” is content to plant the life-kernel, then 
leaves growth and harvest in the hand of God. Human methods 
are deceiving: their results are superficial, transitory. We cannot 
hope to reap good fruit from a corrupt tre. In God’s appointed 
day the wisdom of the economy of Love will be fully vindicated. 
And in that day we shall grasp with admiring gratitude the fuller 
meaning of Heaven’s “new song:” “Worthy art thou to take the 
book, and to open the seals thereof: for thou wast slain, and didst 
purchase with thy blood men of every tribe, and tongue, and people. 
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and nation, and madest them to be unto our Goa a kingdom and 
priests; and they reign upon the earth.” 
In the Cross of Christ I glory, 
Towring o’er the wrecks of time; 
All the light of sacred story 
Gathers round its head sublime. 
(To be Concluded) 
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Die Vilterliga. 

Went dtefe Munmmer in die Hande unjerer Lefer fommit, wird 
die grope Wahlichladht aller Wahrjdheinlidfeit nach jcdon gefdblagen 
fern. €S wird dann entfdhieden fein, ob das amerifanifhe Volf cine 
Volferliga, jo wie Wir. Wilfon und Genofjen fie in Verjailles gujam- 
mengegimmert haben, haben will oder nicdt. Wir fomnen nicht an- 
ders annefmen, als daR eS fic) mit iberwaltigender Mtehrheit dage- 
gen ausjpreden wird. Gewif} jollten Vorfehrungen getroffen werden, 
die WMenfchheit vor der Mtdglichfeit eines neucn Weltbrandes 3u 
jcigen. a, es jollte da3 Streben aller BVolfer und Menjfehentreunde 
fein, fiir allgemeine Wbriijtung und Weltidhiedsgericte die Bahn frei 
3u madden. Pain. 

Mber die Wilfonjde BVolferliga tut nichts der rt. Cie ijt eine 
Verbindung der Sieger des berflojjenen Krieges nut dent Biwerfe, fich 
die Beute fiir alle Sufiunft gu ficern. Um den Vorivurt der Parter- 
licfeit von vornberein gu entfraften, filhren wir cinen gang cinwand- 
freien und 3ubverlaffigen Zeugen an. C8 it der Sranjofe Henri Bar- ; 
buffe, der felbjt 23 Monate tm deutjden Feuer geftanden, und es im 
feinem Buch ,Le Feu, fo erfdhiitternd gejdildert Hat. Cr fjagte auj 
der Snternationalen Ronvention fritherer Rrieqsteitnehimer in Gent 
(jiebe , Rundfcdhau,” S. 457): Die Liga ijt die Noalition einer ganz er- 
flufiven Gruppe von habjiichtigen fapitalijtijdhen Wtachten, den Sie- 
gern im lebten Weltfrieg, die fein anderes Sutereffe haben, als die 
befieqten Volfer auf dem Boden gu halten, gu fnebeln und auszujau- 
gen. Darum wollen wir den Frieden8gedanten hineinpflangen tm 
die Herzen der Volfer. Wir, die Nampfer int Weltfrieg, haben die 
Hlodfinnige Liige langft von uns geiefen, da die Zentralmadte al- 
[ein fchuld fete an diefem Rriege. Wir find ibergeugt, dak alle 
Grokmadte die ungehenerlide Verantwortung mittragen miiiffer. 

Dem haben wir fein Wort hingugufiigen. Cin Glied des Vol- 
fe8, dDa8 im Rriege mit am meiften gelitten und durch den Brieden mit 
am meijten gewonnen hat, fpridjt jener Volferliga das fcharfite Ver- 
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damnuingsurteil. -Darum follte der Ligaplan in feiner vorliegenden 
Form in Grund und Boden hineingejtimmt werden. Swar wijjen 
wit fegr wohl, dak die republifantfcee Barter nicht entfernt die Stel- 
lung 3ur Liga in-dem Verfatller Frieden einnimmt wie die oben ge- 
zeicynete, Sie ifi.gegen die Liga blob, weil fie Amertfa jetner Bewe- 
qungsiretheit beraubt und eS in Whhangigteit bon Europa bringt. Cs 
ijt 3 beflaqen, dah fie die Liga nicht auc) aus Hoheren Griinden, de- 
neit der Moral und Menfdhlichfeit, verurteilt. Ioch fiirglich haben 
wir dem republifanifdhen Kandidaten awei Briefe gejdhrieben, thm arch 
dent Artifel bon Mir. Keynes (dent Verjajfer bon ,,T he Economic Con- 
fequences of the Peace”) in ,,€verybody3,” Geptember-Itummer, 3u- 
gejdictt. Wes, was wir darauf erbielten, war eine freundlide Em- 
pfangsbefheinigung. Wher dod) hoffen wir, dak, wenn der jebige Lt- 
gavertrag abgelehnt wird, Seit gewonnen wird, auc) den andern 
Gefihtspuntt zur Geltung gu bringen und nicht nur eine Revifion 
deS Ligaplanes, fondern aud) deS Verfailler Briedens in die Wege 
3u leiten. 

Dazu ijt notig, daB der Geijt de Hafjes, der noch jo machtig in 
unferm Lande tit, gebannt werde. Die Rirde hat hier thre hohe Marj- 
gabe. Das ,,hederal Council” muk da em Fithrer fein. Wenn e8 
~ Hier verfagt, wen e8 gar jeine Vtitwirfung verweigerte, ijt es nicht 
wert, Daf; eS noch iweiter erijtiert. Wut da8 ,,ederal Council” follte 
_ bon allen Menjchenfreunden und Kirdjenleitern ein jtarfer Druct aus- 
qcitbt werden. Unjere Vertreter jollten mit an der Spike diefer Be- 
wegung jtehen. Bis jekt tun die KRirden als Ganges nists. Viele 
ajtoren jchitren noch gelegentlicdh den alten Sak gegen ,the Sun.” 
Sie tun deS TeufelS Werf. Wer erhebt fic) auf unferer Seite, um 
das Werf Chriftt, das Werf der Volferverfohming, sielbewupt und 
mannhajt in die Hand gu nehmen?! 


Das joziale Programm der Kirden und das Groffapital. 

vit Sabre 1907 fdhrieh Profeffor Naufenbujch fein berithmtes 
Buch The Church and the Social Crifis.“ Er fah damals fdon, dak 
wir mm unferemt mduftrielen Leben einer Natajtrophe zutrieben. 
Seine Viidher haben viel dagu beigetragen, der Mirde unferes Landes 
die Mirgen gu offnen und das fogiale Gewwijjen 3u jdharfen. Dann fam 
der Krieg, und was fiir fehdne Mantelehen der Demofratte und der 
Menjfhlihfeit man fic) damals aud) umbing, jekt wei jeder, der in 
diefen Dingen itberhaupt etwas weif, dak cs ein dfonomijder Krieg 
war. Der Yriede hat gegzetat, dak die fiegreicen Wiltierten ihre 
Macht zur fapitalijttjdhen Xusbeutung der. Welt benukten. Dté Folge 
war ein Wajfenelend groker Volfer von einer Entfeglidfeit, wie es 
die Welt im givilifierten Vandern faum je gefehen. 

Wher aud) die fteqreiden Mationen miiffen fiir die Habgier ihrer 
Leiter bugen. war ijt hier die sfonomifde Mot nicht fo grok, aber 
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die nadte Selbjtjucht de8 fapitaliftifehen Geijtes hat den jelbjtijdmen 
Suterejjen der Wrbeiterivelt eine fi loaanelt ja eine Berechtiquns 
gegeben, deren fie jiceh mit Seuercifer bemachtigten. Wen die Welt 
und thre Schage berteilt wurden, fo wollte fie ihr reichlides Wnterl 
dDaran haben. Die Folge war, dak anjer indujtriclles Leben bis in 
—feine Grundfejten erjdhiittert wurde, und Kapital und YMrbeit fic) feind- 
feliger gegentiber}tehen al8 je. 

webt ijt die Kirche in der Tat antigeradht. Sie hat cingeiehert, 
dag fie bier eine deutliche Bilicht 11d cine Hobe Yatjqbe hat, die ihr 
niemand abnehfmen fann. Sie miup den Weg der Verjohning, des 
gegenjeitigen Verjtandnifjes und geredhter Begziehungen aquizeigen. 
8 ijt flar, day fie in diejen neuen Bahnen nicht mit der Yiitoritat des 
Sachverjtandigen, jondern mit der Vorficht des ‘Bfadfinders vorgebhen 
mup. Dennoch Hat jie nun ihr foziales Brogramm arfgeitellt. Das 
,veederal Council” hat ein joldes vor etwa einem Sabhr herausaege- 
ben. Die Grundjage desjelben find von den Protettantifden Kirchen 
feinem Widerjpruch begeqnet. Ytoch weiter ging das Brogranun der 
Natholijdhen Biicdofe. Diefelben forderten fiir die YMrbeiter gropere 
Rechte in VBeszug aut Leitung der imdujtriellen Betriebe, alSthnen forntt 
bon der Kirche 3ugejtanden waren. Selbjt die Young Womens’ CHri- 
jtian Wijoctation,, bat auf threr legten Mationalfonvention ti Cleve- 
fand eine foziale ‘Blatform angenomumen, die von gewifjer Seite ae 
radifal bezeichnet wurde. 

So ijt alfo die Rirde aut den fogzialen Kurs cingeftellt und ver 
 pflictet. Wie verhalt fich das Groffapital dazu? Man fann fagen, 
day eingelne Yndujtrieen angefangen haben, von der Beit 3u lernen. 
Die Standard Hil Co., die Ynternational HSarvejter Co., die Hart 
Sdhajiner & Marr Co., und andere haben in Besug auf den YXdt- 
Stundentagq, Unerfennung der Urbeiterverbande und anjtandige Lohne 
das weiteite Entgegenfommen gezetat. Dagegen hat die United 
States Stec! Co., die qropte von allen, ifre autofratifjdhen wund gemalt- 
tatigen Wethoden beibehalten und legten Gonmer den gropen Strife 
in ihren Werfen mit Geld, Gewalttat und Beeinthajjung der offent- 
lichen Wteiming unterdriicft. Wir find nod hinmmelfern von einer 
Lage, wo Kapital und MXrbeit die Streitart begraben und auf einer 
Griundlage der Geredtiqfeit wid gegenfeitiqen YWXehtung fic mtitetn- 
ander vertreqen. Der vorausfidtlice Steq der republifanifden Bar- 
tei wird den Ravitalijten den Miicfen gewaltig jtarfen. Cs ware micht 
au bertvundern, wenn fie doch verjucjen iwiirden, inter dent Seldge- 
frei: Io Radicalisnt! no Bolfdevisin!” Die Meaftion wieder m 
den Sattel au beben. Da liegt der Kirche dte fehwere Yrbeit ab, dtejent 
Niicéfall m die Gewaltpolitif der autofratifden Vergangenheit fich nit 
aller Macht entgegengujtemmen und eine Lofung des Nonflittes int 
Geijte Chriftt 3u befiiriworten und gu feiner. Verwirfltdhung tatfray- 
tig beigutragen. 
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propics” oder Schriftanusleguag in unfern Fugendvereinen. 

Muf der Nattonalfonvention der Sugendvereine in Buffalo wurde 
gang befonderer Nachdruc auf die BFlege de$ religidfen Vebens in den 
Sugendvereinen gelegt. Damit ware wir von Herzen einverjtanden, 
denn diejer Zweig threr Tatigfeit bedarf ent{dhieden der Hebung. Was 
iiberhaupt dafiir getan wird, tit nur febr twenig. CEs bejchranft fic 
meijt auf eine furze Andacht vor den monatliden Sikungen und, m 
qiinjtiqen Gallen, die religidfe Verfammiung am Sonntagabend. 

Vorausgejest aber, daB im allgemeinen gunachjt nicht mehr er- 
retcht merden fann als eine Wrt biblifdher Bejprechjtunde furz vor 
demt XWbendgottesdienjt (oder gar anjtatt deSfelben), jo lieqt auf der 
Hand, wie notiq eS tft, diefelben fo fruchtbar und angiehend 31 ge- 
jtalten wie moglich. Das ijt durchaus feine leicte Sache, dem un- 
fere jungen Leute find ebenfo von dem Geijt der Weltlichfeit angejtectt 
wie andere, und auperdem fiihlen fie fid) durch{chnittlich noch went- 
ger zur religidfen Musfprache befabigt als die Sugend in den englijd- 
amerifani{dhen Rirdhen. Das ijt auch dann meijt der Yall, wenn die 
englijhe Sprache in den Verfammilungen gebrarcht wird. 

Demnach miijfjen thnen folche Hilfsmittel geqeben werden, die ib- 
nen ihre YMufgabe nach Moglichfeit erleichtern. Wir haben verjdie- 
dene fnnodale Blatter, die den jungen Leuten jolehe Handreichung dar- 
gubieten juchen. Sie alle folgen aber dem ,,Sopic“-Blan, wie er bon 
der ©. €.-Gejellfchaft aujgeftellt wird. 

Das hat unjeres Erachtens feine qroken Miplicfeiten. Die 
Yrt, wie dieje , Toptes” in demi offiziellen Organ der ©. E.-Society, 
der ,,Chrijtian ©. World,” behandelt werden, ijt woh! vielen pon uns 
befannt. 3u ciner Bejpredung der 3ugrunde liegenden Bibelbeftelle 
fonumnt eS uberhaupt nicht. €8 wird aus ihr nur ein ,, Topic” qenom- 
men, dann rird fie gur Seite gelegt. Qu einer Cinfiihrung der jun- 
gen Leute mm die Vibel fommet e8 bei diefemt Verfahren abjolut nicht, 
oe wifjen von der Bibel nachher ebenfowenig wie suwor. Bon dent 
Reichtunt des gottliden Wortes befonmmen fie feine Whnung, fie ler- 
nen nicht, wie man es nadhdenflich Iejen mu, wie man daraus Licht, 
Trojt, Kraft firs tagliche Leben fchopfen fann. 

Das Vedentlicde ijt, dak das Veifpiel der C€. E. World anjtedend 
qewirtt bat. Bor nidt gar Tanger 3eit Lajen wir in cinent unjerer 
cigenen Blatter cine ©. E.-Vefprechung iiber ,,Committee Work.” 
Sor waren die Stellen 1. Tim. 6, 20 und 2. Tim. 1, 14 3ugrunde 
qeleat, weil dort das Wort ,,Conunitted’ gebraucht war. Wus diefen 
Stellen wurde das Thema ,,Committee Work’ entnommen. Dann 
aber wurde fein Wort mehr itber das Sdhriftwort gejagt. Cin an- 
deres Mal war Pjalm 25, 1—12 der Tert. Das Thema war: ,,Self: 
Sunprovement.” Ein foldes Thera lag gar nicht in der Stelle. Es 
wurde aber arc) fein Wort iiber die Balmftelle qejaat! 
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Es fann doch nicht der geringfte Bwerjel fein, dai das ein qrobes 
Unrecht gegen das Schriftwort wie gegen die jungen Leute ijt, dais auy 
die Werje die jchonjte Gelegenbeit, fie mit der Schrift befannt gu ma- 
Gen, vergendet wird. Cs hat ja nicmand etivas dagegen cinautvendert, 
dats mat ein Thema an die Spike der Schriftbetradhtiung ftellt, ebenjo 
wie wir das tm der ‘Predigt tun. Wher dies Thema foll fich aus der 
Stelle natiirlich ergeben, eS joll den Snbalt der Stelle logifch 3ufam- 
Inentfayjen, es joll mteht ein Sindernis, fondern cine Hilfe sunt Ver- 
jiandnts und 3ur Vefprecdung der Stelle fein. Cin Quentdhen Schrift- 
ausleqiing tit beffer als ein Bjund ,, Topic!” 

Wir qlauben, dah in diefer VBegiehung wenig Beljerung 3u ermwar- 
ten ijt, bis fic) die Leute der C. E.-Departments in unferen Blattern 
ven der YWutoritat der ©. E.-Topics fret machen. Sie follen felbft 
Thema- und Tertreifen arswahlen. Cs erfordert das mehr Mrbett 
und Itadhdenfen als die bisherige Wiethode, aber e3 wiirde auch beffere 
Erjolge bringen. Wollen mir Liebe gur Schrift und Kenntnis der- 
jelber bei unjern jungen Leuten fordern, fo ijt eine Wenderung auf 
diejem Gebiet cine qebieterijde Yotwendigfeit. Wird diefe Menderiung 
gemacht, jo braudt man fich aljo nidt notwendiger Weije entweder 
fiir , Topics” oder fiir Schrijtauslequng gu ent}chetden, aber man muy 
die , 2o0pies” fo wabhlen und die BVearbeitung fo gejtalten, daz die 
Schriftauslequng 3u ihrem Recht fommt. 
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The Unity Conference at Geneva 
By FINIS IDLEMAN 
Geneva, Switzerland, Aug. 13, 1920. 

The first day of the preliminary World Conference on Faith and 
Order has just closed. No one would be bold enough to forecast either 
the direction ine conference will take or what conclusion it may reach. 
In the words of the chairman, ‘we do not know where God’s 
spirit will lead us.’ 

But some observations may easily be made. The two days’ ccn- 
ference just preceding this which was called by the Federal Councils 
of the world for practical unity in common tasks both prepared the 
way for this conference and revealed some outstanding personalities 
who are to remain. In fact, without the previous conference and its 
clarifying sessicns, this conference would be overwhelmed by its almost 
impossible chasms of thought and tradition. One glance cver the 
delegation of 150 men present tells the story of centuries of division 


within the church. Here are men from Hngland and America. But 
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here are also men from France and Germany and that distance no man 
can yet measure. But the decendants of the reformers from Hungary 
are here and so are the patriarchs from Nubia and Constantinople and 
Alexandria, One cannot look upon this small group without deep emo- 
tion, for it is the first time the Eastern Church has been willing to sit 
down in conference with Western Christianity since the cleavage of 
the eleventh century. 

Every country of the worid is represented except South America. 
Highty communions are represented. All Christendom was approached 
and only Rome refused to participate. Anglican and Puritan, Hugenot 
and Lutheran, Quaker and Calvinist, Free Churchmen and Greek 
Orthodox are all here. Too much. cannot be said for breadth of view 
and patient travel and correspondence of the Episcopal delegation that 
toured the worid in extending personal invitations. Robert Gardiner, 
an Episcopal layman, has given ten years to this task and is greatly 
loved, as he is widely known by churchmen of all lands. 

Among.the outstanding personalities of this conference, Bishop 
Brent of Western New York comes first. He was chosen permanent 
‘president and his introductcry address was so sincere and di- 
rect as to win all minds. He is very humble, and thoroly demo- 
_eratic and is peculiarly fitted to guide the conference to its greatest 
possible conclusions. His opening utterance was significant: “To delay 
one’s fullest effort to unite the church of Christ is to impose on the 
lcyalty of God.” He unhesitatingly condemned argument as a means 
of uniting the church, declaring it had always led to greater division. 
The only hopeful method is conference; where “living beings in per- 
sonal association give equal consideration to things of others as to 
their own.” : 

A man of more dashing personality and cne exercising the most 
conspicuous Icadership on the continent is the Archbishop of Upsala. 
Archbishop Sédderblom is a combination. of Lloyd George and Theodere 
Roosevelt. Despite his clerical rcbes and heavy chain of gold and con- 
spicuous cross, he is a thoro democrat. He is one of the few real 
Protestants living. He is quick in action and most kindly in speech. 
But he is action forever. He cannot be in a meeting withott dominat- 
ing eventually and yet is never offensive. He is liberal in thought and 
withcut doubt the most forceful Christian leader of Hufope. His en- 
tire support is thrown toward a practical and immediate unity of the 
vhurch. He is impatient of delays’and thinks the present conference 
on Faith and Order too cumbersome to be effectual. 

A more quiet personality but one recognized as one of the most 
capable Christian statesmen of the world is Bishecp Gore ‘of Oxford. 
He is essentially a scholar and reads Horace for relaxation. His pres- 
ence here is felt in every circle and his counsel is greatly respected. 
His attitude is destined to exercise a most determining influence on 
any contemporary movement for unity. 

Possibly the one who elicits more sympathetic regard than any 
other present is Dr. Sigmann Schultze cf Berlin. He is yet a young 
man, but he was for two years the pastor to the Kaiser. When the war 
opened he distributed peace literature and for it was condemned with 
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\ 
100 others to be shot. Only at the last moment was he saved by the 
Kaiser’s secretary. He is one of Germany’s. greatest scholars. His 
spirit is most humble and gracious and despite the violent objection 
registered by the French delegates against the seating of the German 
delegate until the invasion of Belgium should be repudiated, Dr., 
Schultze is loved by all as an outstanding Christian scholar. 

Yet none of the delegates. are so picturesque nor have such mean- 
ing by their presence here as the nine patriarchal representatives .of 
the Greek Orthodox church. They are surprisingly eager for contact 
and fellowship and seek every opportunity to express their hunger for 
a total unity of the church. They represent officialy 130 millions of 
Greek Orthodox Christians. They have come with a definite program 
of action to submit and will follow their proposal with the united 
effort of the entire Eastern church in securing its realization. 

If one were to express any hope for this conference the justifica- 
tion fcr the hope would lie in the sense of hunger for unity breathed in 
every utterance from delegates of every land. Europe is afraid to 
wait, for terror sits in the threshold of its tomorrow. “Evil will not 
wait and we must not wait,” cried a delegate from Bulgaria in broken 
English. Yet who can see the age-lcng divergence of language and 
creed, of thought and tradition here represented without being sensible 
of the need of an infinite patience and a widened sympathy if the hope 
of many hearts is to become a reality.—Christian Century. 


The Steel Strike as the Interchurch Saw It 


The steel workers went out on a strike primarily because they 
wanted the rights of conference and representation. Judge Gary said 
both these rights were allowed but the imvestigating commission of 
the Interchurch World Movement found that his contention was purely 
theoretical. In fact, that limitations and difficulties were such that 
neither existed in actual practice. Nor was. membership in a labor 
union tolerated. Here is one of the greatest unions of capital in the 
world denying to its workmen the privilege of unionizing. John, D. 
Rockefeller, Jr., in his address before the American Chambers of Com- 
merce, warmly advocated the doctrine that labor had the same rights 
of association as did the corporation employing labor. _ 

The system cf labor organization and direction in the “steel trust” 
plants is military. The nien who work in gangs are subject to the 
gang boss and in practically all cases they not only take orders frem 
_ their foremen but their promotion and tenure are dependent upon him. 
This boss is‘not always 2 man of big mind and heart and there is 
thus plenty of room for petty tyranny. The bess needs some brains, 
but fur the man in the gang of common labor there is, to use an old » 
~ saw, no need cf anything but a “weak mind and a strong back.” ‘The 
fact that the buss is either a native American or one who has qualified 
as an Hnglish speaking man while the laborer is an’ alien does nct add 
to the amicableness of treatment, for there is a reigning contempt for 
the “hunkie” in all American or English speaking minds. This was 
reflected almost constantly in the interviews with bosses and all other 
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classes. The result is an autocratic control that easily becomes a hard- 
ship, and let it be as benign as it may, it is an utter denial of any 
democratic right. 

The labor policy of the United States Steel Corporation (the 
“trust”) is not formulated by the superintendents of active mill opera- 
tions or by any operating committee. It is determined by the Finance 
Committee of the corporation, and the Finance Committee’s headquar- 
ters is in Wal]l Street where the banking interests are uppermost. The 
labor policy is made by the committee that is most remote from the 
human factor in operation and whose interest is exclusively concerned 
with properties, dividends and money control. In fact it may be said 
that there is no labor policy at all, in any enlightened sense of that 
term; it is a.commercial policy with labor as a part of a great manu- 
facturing macbine. 

Judge Gary admitted to the Interchurch Commission that the inde- 
pendent companies usually followed the lead of the “trust.”’ Steel his- 
tory for the past two decades bears out his admission. Thus what is 
done in the “trust’s’” mills will be found the general system thruout 
the steel industry, with the usual number of exceptions. Steel is the 
only great basic industry that denies to its workers the privilege of 
unionizing and that maintains the labor policy of twenty to fifty years 
ago. Mining, railways, textiles, shipping, shoes and clothing are over- 
whelmingly on the other side, and the great Standard Qil corporations, 
approaching the Steel Corporation in magnitude, are among the most 
progressive and best democratized in labor policies in existence. The 
bald fact is thai steel is a generation behind the times in this matter 
and the findings of the Commission are justified by the labor policies 
of its great contemporaries. 


Wages, Hours and Collective Bargaining 


The primary cause of the strike was, I repeat, the denial of rep- 
resentation and conference. The workingmen could not unite. Appeal 
beyond the boss was difficvlt,and when a case did get to the superin- 
tendent the foreman was given the benefit of the doubt. There was no 
adequate means of representation for the individual, and there was 
none at all for the group. No group representation is possible without 
some sort of recognized association, and this was arbitrarily denied. 
Hours, wages and working conditions were all autocratically deter- 
mined by the employer. For the employee it was, ‘Take the job or 
leave it,” “Accept the wage or no work,” ‘‘Keep our ‘hours or get out.” 
This may woik successfully enough where there is a small number of 
employees and much personal contact with the employer, but — 
great ponderous machine that works by an impersonal system it meau» 
nothing less than a form of wage serfdom. The employes contende 
that men wanted to work long hours, but the strikers denied it an” 
claimed that the low hourly wage alone made the men accept overtifiw 
work. i 

The United States Steel Corporation has installed millions of dol- 
lars worth ef safety devices and spent other millions in welfare under- 
takings. In this paternalistic type of enterprise it is a model among 
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great employing corporations. But along with it went the twelve-hour 
day, the seven-day week, the twenty-four-hour shift, the “boss system”’ 
and less than a living wage to the common laborer. Sixty-nine thou- 
sand men worked twelve hours per day on the average, and one-half 
that number seven days per week. They might work on a ten-fourteen, 
an eleven-thirteen or a twelve-twelve division of time but it is an 
average twelve-hour day. And when the shift came and the gangs 
. changed from day to night work, and vice versa, there was the in- 
humen twenty-four hours on duty. The average week in the entire in- 
dustry was found to be sixty-eight and seven-tenths hours. This is 
from twelve to ferty hours more than in other great American indus- 
tries, and twenty hours longer than in the British steel mills.. But 
then the British mills have long been unionized and the other great 
American industries are more or less effectively working on a union 
basis. With all their errors and inequalities the unions have won 
about about ali that has been won in the way of a living wage, a hu- 
man working cay and a demccratic right in industrial relations. 

The strike was not primarily for increased wages. There are, 
roughly speaking, three classes of workers in the employ of steel. An 


upper third of skilled men, a middle third of semi-skilled men and, 


foremen, and a lower third of unskilled of common labor. In the mid- 
dle third are many whose stake has much in common with the lower 
‘third. This lower third is thus really a third plus. It numbers, in 
round figures, over 70,000 men for the United States and twice that 
number for the entire industry. Thus there are nearly 150,000 men 
with their families whose lives are determined by the wage., hours 
and working coditions of this class, or, in round numbers, three-quar- 
ters of a million human beings. The average wage of nearly three- 
fourths of thera is below the amount the government considers neces- 
sary for a “comfort income.” This “comfort income” is the lowest pos- 
sible for any sort of American standard and the lowest any expert 
will tolerate in his estimates. It does not include savings and allows 
little for culture or recreation; it is just a decent living without that 
margin that makes for a larger chance in life and peace in old age. 
This means that more than a half-million men, women and children 
live on less than a decent American minimum standard and contribute 
to the profits of one of the most profitable industries in the world. But 
this is not all. One-third of these workingmen receive less than the 
government estimates allow for a subsistence wage. This. subsistence 
wage means just enough to furnish food, shelter and clothing of the 
minimum sort; it means just enough decently ‘to keep body and soul 
together. It is the wage of penury. Yet wages were not the cause of 
the strike. The foreigner does not know an American standard and 
his. wage had not kept pace with the rising cost of living. 

The net finding of the Interchurch Commission was that here are 
some 750,000 men, women and children whose income thru the natural 
bread-winner is not sufficient to enable them to live up to the mini- 
mum American standard. One-half of them work twelve hours per day 
to earn that and one-half of these must toil seven days per’ week. 
*““Americanizaticn” is hollow mockery in the face of such conditions. 


Resi 
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Will any right thinking man admit that a commission of Christiam 
men could write a conclusion less severe than that written by this com- 
mission? Facts are facts, and a reputable jury makes its findings on 
the basis of the facts. Again, we repeat, Steel’s great contemporaries. 
are its severest. judges. The New York World characterizes the re- 
port in the ceurse of a full page accout with an accompanying editor- 
ial, as “ plain, unvarnished view of the situation,” and commenting on 
the wrath it arouses in certain high places, says “to tell the truth 
about labor in the steel mills is still an unpardonable offence.” 


The Closed Shop, Bolshevism and Conspiracy 

Judge Gary’s battle cry was the “closed shop.” The strikers’ de- 
mands said nething about the closed shop. The strike leaders were 
not fighting for the closed shop, but for the primary right to organize, 
elect their own representatives and fer the right of conference and 
collective bargaining. However, Judge Gary’s contentions could have 
been borne out by an- argument that once thoroly organized the closed- 
shop would have next been demanded. In its formulated “findings” 
the commission declares that the closed-shop demand is undemocratic 
and means of losing public opinion. Judge Gary found it easy to preju- 
dice public opinion with this contention. The wave of criticism run- - 
ning thru the country now and the effectiveness with which industry 
and commerce are organizing to ecmbat this demand of unionism is. 
ampic evidence of this contention. But the fact is that the steel com- 
pany was conducting a closed-shop. No union man could keep his job. 
The Commission found that “blacklists” were used, that “under-cover 
men” or shop detectives were employed and that men found to have 
unicn affiliations or even reported as advocating unionization were 
summarily dismissed. If employers are to combat the closed-shop of 
the unions they must give it up themselves. It is disingenuous, te say 
the least, to raise the closed-shop cry while effectively conducting one. 

The public was aroused with the cries of Bolshevism and “labor 
conspiracy.” The members of the Commission, without exception, de- 
test Bolshevism and all conspiracy. If there had been either they 
would eagerly lave exposed it and severely condemned it. But they 
could not find what was not. It was natural that radicals should 
seek te take advantage of the situation that obtained, but the strike 
leaders knew that the least intrusion of the “‘reds’” would undo them, 
and they most effectively prevented such intrusion. The average 
striker, being an alien of any one of forty nationalities, was ignorant. 
Every test failed to find any organized Bolshevism among the strikers, 
or that many of them even comprehended what it was. The strike 
was. “regular” according to A. F.:of L. methods, but public opinion 
* was cffectively prejudiced against the strikers thru the ery of “radi- 
eal,” “I. W. W?? and *“Bolshevism,.’”. * 

The suspending of the constituional rights of free speech and 
assemblage is unsparingly condemned by the Commission’s report. 
Those fundamental rights of democracy were suspended in the Alte-" 
ghany district but just across the line in Ohio and across the river in 
Washington County, Pa., they were not. The result was that men by 
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the thcusands marched day after day across these boundary lines and 
held their meetings without police or secret service men hearing any- 
thing radical, inimical to law and order or unpatriotic. A Serb of the 
Alleghany district who had been in this country twenty-six years said 
to me: “This is not America, this is Russion,” and in the Pittsburgh 
area even the casual observer would have admitted that there was 
too much truth in the statement to suit his Americanism. The admin- 
istration of law and order was much mere un-American in this “sector” 
than was the conduct of the strike.. On this point we may say, as on 
others, that the policy is sufficiently condemned by its contemporaries, 
that is, Alleshany County is condemned by every other strike area. 
Alva W. Taylor in the Christian Century. 


Mr. Rockefeller Versus Judge Gary 


By Atva W. TAYLor * 


In former articles I stated that the obsolete policies cf the Steel 
‘Trust and those corporations which follow its policies receive their 
most damning condemnation from a comparison with the enlightened 
methods of contemporary industrial concerns which likewise employ 
many thousands of men. In this article I wish to interpret the indus- 
trial principles laid down by John D. Rockefeller, Jr., in his address 
before the American Chambers of Commerce at Atlantic City on De- 
cember 5, 1918. This address embodies the policies adopted by the 
Rockefeller intcrests. There are some items not yet fully applied, per- 
haps, but to contrast the methods of the Colorado Fuel and Iron Com- 
pany with that of the United States Steel Corporation is to make 
straight denial of every objection and apology offered by Judge Gary 
and his associates regarding the impossibility and impracticability of 
modernizing their works. 

It will be recalled that President Wilson’s first industrial confer- 
ence went on the rccks because of the collective bargaining issue. 
Judge Gary was, for some unaccountable reason, appointed on that 
conference, as representative of the public. It would be quite as rea-- 
sonable for a member of a partnership to be put on a jury to try his 
firm. Judge Gary led a small minority and defeated the whole end 
and aim of the conference, with Mr. Rcckefeller battling ably on the 
other side. In that conference it was demonstrated that a commission 
appointed to represent the public might conceivably wholly misrepre- 
sent it, and that the plan to appoint compulsory arbitration tribunals 
is. liablé to turn justice into tyranny thru the personnel of the adjudi- 
eating commission. 


What the Steel Corporation was Condemned For 

The indictment of Steel’s labor policy by the Interchurch’s Com- 
mission may be briefly recapitulated as follows: The twelve-hour day, 
the seven-day week, the twenty-four-hour shift, the lack of conference 
and representeiion, and the autocratic “boss” system. Judge Gary’s 
address before the annual meeting of the American Iron and Steel In- 
stitute on May 28, 1920, has been sent to many ministers thruout the 
country, together with an account of his ‘company’s social welfare 
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work. The secial welfare work was commended by the Interchurch 
Commission as among the very best, but as in no way modifying their 
condemnation of the above mentioned methods of working their men. 
One will read Judge Gary’s address in vain if in search of a modern 
and humane labor policy. Instead, one finds only generalizations that 
sound humane, and specific declarations that “the present so-called 
labor strikes, involving riot and injury to property and person, are 
instigated as a part of the campaign to demoralize the social and 
economic conditions of the country,” led by conspirators whose design 
is to destroy the constitution. After his refusal to meet in any con- 
ciliatery way the representatives of his men before the great steel 
strik2 was called, it sounds rather conflicting to hear Judge Gary 
invoke his fellow steel employers “‘without interruption to give evi- 
- dence of a disposition to conciliate and cooperate.” The trouble, Judge 
Gary goes on, comes thru agitators who “as a rule are insincere and 
selfish,’ and “in this list are included a few writers, lecturers, public 
speakers and _ self-appointed labor leaders, so-called.” Of course 
strikes are never caused by poor wages, twelve-hour days, seven-day 
weeks and denial of the right of organization, conference and repre- 
sentation. : 

Under the old regime the Colorado Fuel and Iron Company once 
had a bloody strike. Mr. John D. Rockefeller, Jr., went personally to 
the state, investigated the matter from bottom to top, personally in- 
jected his ideas into the situation and the result is a new era. As min- 
isters of the gospel the Interchurch Commission calls upon Judge Gary 
and lus colleagues to likewise repent of their ways and show similar 
works meet for repentance. 


Some of Mr. Rockefeller’s Principles 


The industrial creed of Mr. Rockefeller, Jr., can well be summed 
up by a few verbal quotations from his Atlantic City address on “Rep- 
resentation in Industry.” The Italics are mine. 

“The soundest industrial policy is that which has constantly in 
mind the welfare of employees as well as the making of profits, and 
which, when human considerations demand it, swbordinate profits to 
welfare.” 

“Ti is therefore the duty of everyone entrusted with industrial 
leadership to do all in bis power to improve the conditions under 
which men work and live.” There is no twelve-hour day or seven-day 
week in such a policy. 


“Success cannot be brcught about thru the assumption by any one 
party of a position of dominance and arbitrary control.” 


“As industry has beceme increasingly specialized, the workman of 
today, instead of following the product from start to finish and being 
stimulated by the feeling that he is the sole creator cf a useful article, 
as was more or less the case in early day, now devotes his energies. 
for the most part to countless repetitions of a single act or process, 
which is but one of perhaps a hundred operations. necessary to trans- 
form the raw material into a finished product.” 
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“The worker loses sight of the significance of the: part he plays 
in industry and feels himself to be merely one of the many cogs in a 
wheel. All the more, therefore, is it necessary that he should have 
contaet with ren engaged in other processes and fulfiilling other funec- © 
tions in industry, that he may still realize he is a part, and a neces- 
sary tho inconspicuous part, of a great enterprise.” 

“This sense of isolation and detachment from the accomplishments 
of industry, which too often comes to the workers of today, can be 
overcome only be ccntact with the other contributing parties. Where 
such contact is not possible directly, it must be brought about in- 
directly thru representation.” 

“As regards the organization of labor, it is just as possible and 
advantageous for labor to associate itself into organized groups for the 
advancement of its legitimate interests as for capital to combine for 

the sume objects. Such associations of labor manifest themselves in 
collective bargaining, in an effort to secure better working and living 
conditions, in providing machinery whereby grievances may easily and 
without prejudice to the indwidual be taken up with the management.” 

Mr. Rockefeller points out that labor is sometimes selfish and in- 
considerate of the public welfare, but says capital is likewise, and he 
adds, “We ought not to allow the occasional failure in the working of | 
the vrinciple of the organization of labor to prejudice us against the 
principle itself, for the principle is fundamentally sound.” : 

These extracts from Mr. Rockefeller’s address give an excellent. 
summary of that enlightened, humane and modern labor policy which, 
in one way or another, has been adopted by several of the great em- 
ployment concerns in America and by an even greater portion in Bri- 
tain and was urged by our government during the war. But Judge 
Gary confessed to the Senate Committee that he was not well informed 
as to the government demands on this matter during the war. In 
lofty self-sufficiency the Steel trust ignored Uncle Sam’s democratic — 
labor policies for war production. Mr. Rockefeller notes these policies 
as) exemplary (pages 15-16 “Representation in Industry’’), and con- 
cludes by saying, “Upen the heads of those leaders—it matters. not to 
which of the four parties they belong (i. e., capital, management, labcr 
or the public—who refuse to reorganize their industrial households ac- 
cording to the modern spirit will rest the responsibility for such dras- 
tic measures as may later be forced upon industry if the highest inter- 
ests of all are net shortly considered and dealt with in a spirit cf 


fairness.” 


Plans for Democratizing Industrial Relations 


Mr. Rockefeller did net talk in glittering generalities about indus- 
trial relations, but prosented concrete plans for their democratization. 
Moreover, he is actually adopting them in his concerns. His plans. 
may not be perfect, but we must give him credit for sincere desires 
to perfect them. The hope fcr industrial peace rests in employers of 
his type and spirit. Again we say the most severe condemnation of 
“Garyism” is the actual policies of such industrial concerns as Mr- 


Rockefeller’s. 
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Mr. Rockefeller premises his advocacy of industrial representation 
on the governmental‘labor policy for war producticn, saying “The co- 
operation in war service of labor, capital, management and govern- 
ment has afforded a most striking and most gratifying illustration of 
this truth’—a policy which United States Steel did not so much as 
consider. He cites the Whitely Repert as an exemplary British policy 
embodying sane and commendable principles and says, in a spirit of 
fairness noteworthy in a great capitalist, that the Reconstruction Pro- 
gram of the British Labor Party is ‘‘ a most thoughtful and comprehen- 
sive document” This again is in striking contrast to those contempor- 


’ aries who see in it nothing but Bolshevism and red radicalism dis- 


guised. 

The basis of the Rockefeller plan lies in the recognition of four 
parties to industry, namely, capital, management, labor and the com- | 
munity or public. Capital is to be awarded a fair return, but only 
after labor is given a living; management makes up the technical and 
administrative force that may comprise no investors at all; labor is 
given prior consideration because its investment “is a part of the work- 
er’s strength and life’; the community’s right to representation is 
stoutly defended because it maintains law and order, provides agencies 
for transportation, furnishes systems of finance and credit, consumes 
the preduct and “ultimately provides the wages, salaries and profits 
that are distributed among the other parties.” The plan provides that 
each of these four parties shall have democratically chosen represen- 
tatives in the management of industry—‘“an effective structure of rep- 
resentation is that which is built from the bottom up.” All employes | 
are included in the representation. In each plant, each industrial dis- 
trict and in the concern as a whole representative councils are pro- 
vided. Further, the plan “admits of extension to all corporations in 
the same industry, as well as to all industries in a community, in a na- 
tion, and in various nations.” This statement serves our purpose of 
pointing the contrast with the feudal policies of Steel and gives edge 
to our reiterated statement that the severe condemnation of the Steel 
Corporation is not in the critism of utopians nor in that of the Inter- 
church Commission, but in the criticism of its own industrial contem- 
poraries. 


It is due Mr. Rockefeller to make one more quotation from his ad 
dress: ‘As the leaders of industry face this period of reconstruction. 
what will their attitude be? Will it be that of standpatters, who ignore 
the extraordinary changes which have come over the face of the civi- 
lized world and have taken place in the minds of men who, arming 
themselves to the teeth, attempt stubbornly to resist the inevitable and 
invite open warfare with other parties in industry . . . or one 
which take cognizance of the inherent right and justice of the principle 
underlying the new order; which recognizes that mighty changes are 
inevitable, many of them desirable; and which does not wait until 
forced to adopt new methods, but takes the lead in calling together the 
parties to industry for a round table conference to be held in the spirit 
of justice, fair-play and brotherhood, with a view of working out some 
plan of cooperation which will insure for all those concerned adequate 
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representation, and afford labor and oppcriunity to earn a fair wage 
under such conditions as shall leave time not alone for food and sleep, 
but also for recreation and the development of the higher things of 
life.” 

dow it Can be Told” und ,, Feuer.” 

Unter der trithen Hochflut der KNriegSliteratur find gwet Bilder, die 
Dem Schreiber befonders empfohlen twurden: frither dex Band von dent 
srangojen Henrt Varbujje, ,lnder Fire, frangofifd: Le feu,“ und ganz 
neulich ,Itom it can be told,” deutjch: ,, Sekt darf eS gefagt twerden,” bon 
Dent Londoner Beitungsforrefpondenten Philipp Gibbs. Harper Brothers 
in Neto Yorf find die amerifanijden BVerleger des (ebteren und Leiften mit - 
jeinen 558 Geiten Reportergefdivas der Warheit Dienjte, an die fte viel- 

feicht nicht dachten. Bisher paradterten nanlich die englifden Goldaten, 
befonders die Offiziere Dem deutjchen Feind gegeniiber, fiir defjen Charatteri- 
jterung man iicht gemiqg WurSsdriice des Whfcheus finden und erfinden 
fonnte, alZ tvahre Mujter ritterlichen, Humanen Sinnes in imferer amerifae 
nifden Prefje. Wher nun lefe man in diefem neueften Englanderbuch Seite 
111 in dem Whj{chnitt ,Die Erziehung gum Mute” (englif Lhe School of 
Courage), twas Verfajjer von der britifchen NrieqSpadagogif ausplaudert: 
/&S toar der Vertcht bon einent Wnagriff auf deutiche Schitbengraben, tr 
denen eine Truppe Deutjcher in etnem Unterjtand gefangen genommen turz 
de. Der Sergeant hatte Befehl erhalten, feine Gefangenen gu todten, und 
foahrend der Sehlachterei toandte er jich um und rief: ,Wo ijt der Wrrh 
(Sarry)? .. . dex “Arr ijt noch nidt dran getvefen!” 

Harry mee ein furchtjamer Nnabe, der bor folchem Mekgerhandwerk 
zuriidjjaubderte; aber er erhielt Befehl und feinen Mann, den er titen 
mute. Und feitdem tvar Arry wie ein menfchenfretjendexr Viger in feinem 
Durjt nach deut{chem Blut.” 

Diefem Berjptel aus der ,,Wtutfchule” folagt oleic Dies andere: ,, Shr 
fomimt bielleicjt an etnen Deutjchen, der um Crbarmen bittt und  jagt: 
sch babe geo Ktader.”... Totet ihn, fonft frieqt er amt Ende noch sehr 
mehr 1” . 

Wut, Seite 580 jejretbt Gibbs: ,,lnfere Gerierdle, das ijt wahr, die 
hapten Die Deutiehen. Ciner von ibnen fagte: Mur etne Woche mochte ich 
in Koln haben — und ich twiirde meine Leute in den Strawen {03 laffen und 
“blind fein cegen alles, was gu iun fie Luft Hatten!” Gibbs fahrt fort: 
,Cinige unjerer Offigicre twaren erfillt bon einem bitteren, unbverfopnli- 
Gen Hah. Wenn ich cintaujend Deutfehe in einer Reihe vor mir jteher 
hatte,” fagt ifrer ciner gu mir, ,tviirde ich ihnen allen den Hals durch- 
jehneiden und wollte meine Freude an dem Gefchaft haben!” 

Worte find Hier inrcht notig. Wir befehranfen uns darauf, dieje offenen 
Gejtandnifje unmenfehlicher Brutalitat tiefer gu Hangen. Denn fie find 
unanfedhtbare Beugnifie aus dem Munde eines Englanders, der bon 1914 
at al Kriegsberichteritatter dabei” mar, und der ja felbjt fein Buch be- 
titelt: ,Sebt Darf e3 gejagt tverden.” 

Der Frangofe Heury Barbuife, deffen Buch Sm Feuer” von der gan- 
zen frangofifden und englifden Lcfertwelt verjchlungen twurde, braucht 
feine Borftellung. Ob jie ifn fennen, die ifn fo gierig ,,qelejen” haben? 
Dreiundgiwanzig Mtonate ijt er unter dem deutjchen Feuer geftanden, das 
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ex jo realijtifd gefdhildert Hat. Wuf ihn Hat dtefes furchtbare Leben” ane 
DerS gewirft alS auf deri oben uae Knaben Urry. Cs hat ign dem 
radifatften Pastfismus, den man jich denfen fann, in die A2rme getrieben. 
An der neultch in Genf ftattaehabten Ynternationalen Nonbention frithe- 
rer Kriegsteilnehmer twar er nicht nur der Vorjikende, fondern die bren- 
nende Facel, dte-alles in Flantmmen jekte fir den ,,cinen und eingigen Biweck 
des Snternationalen Kriegerfongrejfes: eine intenfite Propaganda gegen den 
Rrieq in allen Landern.” Cr erflarte: ,Qn der gangen Welt droht der 
Brand neu auszubrechen. Wir twollen deShalb guerjt alle die in allen Lanz 
Dern erreidhen, dic int Weltfrieg gefampft haben. Bn Franfreich haben wir 
3. B. aiwet Organifationen fritherer Rrieger, jedDe mit mehreren hunderttau- 
jend MNitaliedern; in Stalien haben tvir 300,000 und in England 250,000. 
Wir fenden unfere UWgitatoren nach Deutjchland, Oejterretch, de Balfanftaa- 
ten und in die Tiirfet. Wir wollen eine Organijation faffen, die die ganze 
Welt umjpannt. Wir twollen verfuchen, allen Volfern ans Herz gu fom-. 
men, umd hoffen eit Gefiihl der Freundjchaft und Briiderlichfeit fritheren 
Seiden gegeniiber gu twecfen und eine Golidaritat gu fchaffen von einer 
Starfe, die den Krieg wunmoglich machen tvird.” 

WS man thn fragte, ob denn das nicht auch der Biwect der Volferliga 
fei, antivortete er: ,,Getvif! Wher twir, Die fir in Dieferm Krieg tatfachlich 
gefampft, die wir feinen Preis nrit unjerer Gejundheit, unjerem Blut und 
Leben bezahlt haben, wir glauben nicht, day die Volferliga den Frieden gue 
ftande bringen twird. Mir tommt diefe ganze Gefchichte vor twie eine fomt- 
fehe Oper. Die Liga ijt die Noalition (Verbindung) einer gang erfliufi- 
pen Gruppe von habfitchtigen, fapitalijtijchen Machten, den CGiegern im 
—febten Weltfrieg,, die fein anderes Ynterefje haben, als die bejtegten Vol- 

fer auf dent Bodeit gu halten, zu fnebeln und ausgujaugen. Die in Paris 
gujantmengebraute Liga fann den Krieq auf fetne gehn Yahre aus der 
Welt halten. Darum twollen twir den FriedenSgedanten hineinpflangen in 
Die Herzen der Volfer felbjt und tun dabei, twas eine herliche Volferliaa tun 
jolltes. . . Wir, die KRampfer tm Weltfriege, haben die blodjinnige Liige 
langft bon un gelviefen, Dap die Bentralmachte alfein fehuld fjeien an Ddie- 
fem Rriege. Wir find itbergeugt, dafy alle GroRmadte die ungehenerliche 
Verantwortung mittragen mitjjen.” 

Barbujfe ijt nicht unfer Mann. Wir fornen fein foziales deal dureh- 
aus nicht billigen. Wher als Exponent feiner qrofen Velwequng zur Ver-= 
britderung der feindlichen Nampfer tm Weltfrieq und ihrer Bolfer, als 

 Wpoftel einer Friedensbetwegqung, sie nicht mit Hungerblocaden und ande-z 
ren auperen Kriegsmitteln, fondern vom Herzen der Volfer aus mit moz- 
ralijden Mitteln operiert, berdient der Franzoje Veachtung. Von Gottes 
Gedanfen und Ketch Hat er fetne AWhnung. Er rechnet nicht mit Gott. Cr 
tored Darunt auch das Mtillenntunr nicht herbeifiihren mit feinen Friedens- 
jchiparmerecien. Wher ein Mann, der fiir Ungahlige fpricht, die tie er im 
Feuer geftanden, und dte tote er ohne Diplomatentniffe das Schwert einfach 
in Die Scheide ftecken und dem Feind die Bruderhand entgegenftrecen mit 
dem Wort: , Wir muften; e3 war fitrehterlich. Wir twollen bon innen her- 
aug cinen jicheren Damm bauen gegen die Moalichfeit einer fiinftiqen Wie- 
Derholing de8 fchauerlichen Dramas von Bhit und Tranen,“ verdient gee 
Hort gu twerden, gumal wenn er nur ausfpricht, toas die Millionen feiner 
Schicfalsgenoffen in allen Landern empfinden. 
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Wo — fo fragen wir zum Schlag angefichts diefer mutigen nichtehrijt- 
{icben Friedenszeugen — wo find die Kivehen mit ihren groper Sprechern? 
Sie haben fo laut fir den Krieg gefprochen; wo ijt jest, nachdem fein Menfch 
Den Krieg mehr will, ihr Beugnis fiir den Frieden, fiir die Feindesltebe?, 
Sollte Hier ettya in neuer Anwendung das Wort gelten: Wenn diefe fchmet- 
gen, jo mitfjen Die Steine fehreten?” — AWpologete._ 


Cuvropaijche Ieijetfizgzen von Dr. Bucher. 
Cine Stunde im Stephansdom. 

Went das Xitge gesffnet tt fiir die Schonheit der Gotif, der twird fich 
bet einem Bejuche Wrens twiederholt auf der Wallfahrt finden nach dem erz 
Habenen Wahrzeichen der Stadt, dem Stephansdom. Denn Hier, wie in 
Dent Kathedralen von Koln, Ulm, Strakburg, Freiburg, haben wir eines der 
jehonjiten Denfmaler der qotijehen Baufunjt, die fich jo befonders eignet 
fiir Gotteshaufer. Denn Hier lenfen die Hintmelanjtrebenden Bogen den 
VlicE nach oben und halten ihn hoch im Scheitelpuntt fet, mahrend der ro- 
mantijche RKundbogen von der Erde empor und twieder gur Erde guritcfiihrt. 
Die poetifch durchbrodhenen Mauerflachen und Tiirme, die herrlicgen Fen- 
fterrojen, Die luftigen Echmibbogen, all das feine und garte Mapiwert, das 
itberall das Licht durchlapt, gibt felbjt den getwaltigtten Bauten jenen 
atherijcen, durchgeijtigten Charafter, der die Gotif anszeichnet. 

Der Siephansdom ijt fehon durch feine getvaltiqen Dimenfionen imz 
prefjib. Das Kreuz feines machtigen Turmes fchtvebt 470 Fuh hoch in der 
Luft. Man jieht dem gangen Bau, Der fich mit feinem grim und wei 
jcéhimmernden Steildach twie ein Gebirge iiber Die Stadt erhebt, feine 600 
Whersjahre an; auch das macht ihn interefjant. Aber ich twill etwas er- 
zahlemn bon einem Stiicf fatholifden Nultuslebens, dak ich in ifm beobach- 
tete. ©€8 war am atuciten Sonntag des Jahres, nachmittags um vier. WLS 
ich, Dem WMtenjehenjtrom folaend, eintrat in ,der Nirche ehriviirdige Nacht,” 
mupte jich mein Wuge erjt lan das Drnfel gefwdhnen, das Hier Herrfchte. 
Wher auch nachher bermochte ich bas Decfengetwolbe faum gu jehen; die un- 
qeheuren Gaulen und Hochbdgen berloren fich oben im Ditjter. Wie eine 
jweite, ndchtliche Landfehaft, in der man fich miide Laufen fonnte, lag Der 
umgeheure, beilige Raum da. Der allgemeine Wtangel an Beleuchtung 
machte fich eben auch hier im Dome geltend. %iles lag in halber Nacht wre 
in jtarrender Kalte. Sparliche Lichter da und dort geniigten gerade, erfen- 
nen 3u lafjen, tas gerade borging. Bu Dubenden fah man Hin und her 
mannliche und tweiblice Gejtalten auf dem eisfalten Boden Inieen, vor Ul- 
taren, bor Heiligenbildern, in Winkeln, die Hande 3u Gott gqefaltet und das 
Haupt gefenft oder auch flehend erhoben. Jn einer Saulenecke fniete, vor 
Sroft und Schmerg giiternd, cin junges Weib und tveinte gum Hergbrechen. 
Shr SEchluchgen Flingt mir heute noch in den Ohren. Was mochte ihr Kum 
mer fein? Wie gerne hatte ich) ihr geholfen, aber ich durfte nicht; und bald 
fand teh noch andere in gleicher Trauer. Ob die ,Kirche” fich ihrer Not anz 
nahm? Was in der ,fterbenden Stadt” unter dem fatholifden Volf an rez 
figidfem Bediirfnis und Empfinden iibrig geblieben ijt, Hier im Dom ftromt 
e8 gujammen ind betet, jirigt, weint fich aus. Der Strom der Menfchen 
qing dem Chore und dem Hochaltare gu, wo der ,,Xbendfegen” abgebhalten 
fourde und wo mehr Licht war. Was in den Chorftithlen und Stbreihen - 
Was fand, febte fich. Die iibrigen—viele Hunderte —ftanden. Cine 
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Glocfe ertinte. Dann Totenftille. Und num jewte die Orgel ein mit erha- 
benem Spiel. Gebete wurden geflefen, in denen die Gemeinde antiphonijch 
antivortete. Weitere Gebete, mehr und mehr priefterliches Geleter. Grell- 
farbig hebt fic) die Gzene, dte goldglangenden Wltardeforationen, Die bunten. 
Getwander der Priefter, die Bilder, Fahnen, die Lichter aus dem nadhtlicden 
Dunkel der Kirche. Jest mieder Schellengelaute; und die anbetende Penge 
fallt in CHhrfurchtsfdhauern nieder, wahrend ein Priejter, umimallt von dtch- 
ten, betaubenden Weihrarnchswolfen die Monjtrang hochhebt, ein goldenes 
Kreuz, im dejfen Schnittpuntt fich in einer Rapfel nach der Lehre der ,,Rirche” 
der wahrhajtige Leib Chrijtt befindet in Form ciner bom Bacler gebacke- 
nen. Oblate. Sebt ijt das Heiliqtum wieder in jeinen Schrein verfechlojjen, 
das Vorhangchen botgezogen, der Segen ift gefprochen, und bon Yriefter= 
Hand mit flajfifeher Gebarde in die Luft gegeichnet; das Orgelfpiel ber=— 
ballt; die Lichter erlojchen. 

“Und nun ergieBt fich ein groper Menfchenjtrom bom Chor und bon iiber= 
all in der Kirche Her nach dem entgegengejebten Cnde des Langsjchiffes 
tu1d ftaut fich vor einer Kangel, die, jparlich belenchtet, hoch an einer mach- 
tigen Gaule angebracht ijt. Sater Merensfy prediqt!” Das hatte die 
Hunderte, die Taujende hergezogen. VBerhalinismapig toentge fonnter fit- 
zen. Die Majic, Leute jeden Witers und Stande3 und Bujtandes, ftand die 
fleine Stunde ite angelvachfen auf dem etfigen Boden, auf jedes Wort bon 
D3 Nedners Lippen gqejpannt. Diefer war ein fehon getwachjener jiingerer 
Mann mit feinemt Kopf, vorneHmer Halting, twohltuender Stimme und: 
giemlich toh{beredt. 

€3 jcheint, man Hat in Rom gelernt, die Prediqt durch magnetijche Prez 
Diger angiehend gu machen.. So Horte ich einen in der Mtadelaine-Rirche ir 
Karis. Cr war ein Menfch von beriicfender Schinhett und Beredjamfeit- 
Man nupte zahlen, thn gu horen, und doch war faum Raunt fiir die Menge 
bon allerdings borivieqend Damen, die fid) um feine Rangel drangte. CF 
toar intereffant, die Hypnotifche Wirfurg diefer Predigt 3u, beobachten auf | 
den Gefichtern, in der Haltung diefer Parijer Zubsrerfchaft. Wuch inbalt- 
lich und in der xrhetorifchen Form TieR jener meijterhafte Rangelvortrag 
fwenig Zu fwitnjchen brig. 

Der Wiener Nollege de3 feinen Parifers ftand nicht gang auf feiner 
Hohe. Xuch Die Leute twaren Hier gang anders. Ws dem Meere von Ge 
jichtern ringsum fas ich Nummer, Sorge, Leid, Furcht, WAenuit, Stunrwf= 
finn, © mar nicht tie in der Parijer Madelaine zum gquten Teil die vor= 
nehine Gchtcht, dte Hier laufehte; eS war das Volf, und ich durfte nicht dae 
ran aivetfelt, dak doch vtele in diefer Menge ein Serg mitgebracht batten, 
das nach Gott und nach Trojt fehrie, tie ihr Magen nach Brot. 

Trojt und , Brot” war allerdings nicht gerade viel in diefer Mangelrede, — 
fie Mar Durchaus apologetijchen Juhalts — WArqumentation gegen die (wabr- 
feheinlich abmefenden) Unglaubigen. | E8 tar die Zweite einer geplanten 
Serie bon Predigten iber das Glaubensbefenninis, ohne Sdhrifttert. Die 
borfonntagliche Bredigt hatte das erjte Wort ,Xch” zum Gegenftand gehabt. - 
Heute fam das ,glaube.” Glauben fet gunachit ein Vergichten auf das 
Wlestorffentwollen, das uns Mernjfehen allen mehr oder weniger anhafte. Wher 
tote founen toir twiundertwibige Wejen, die nicht etnmal Hinter den Stirnert 
dex Mitmenfehen gu lefen vermBgen, uns herausnehinen, alle Gottgeheim- 
niffe miffen gu wollen? Hier gitierte er in englifeh das Shakefpearetwort 
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an Horatio in Hamlet bon den ,vielen Dingen atwifchen Sinrmel und Erde, 
bon denen unfere Schulweisheit fich nicht traumen” Lajfe. Der Unglaube 
betrachie Den Glauben mit Unrecht als cin ,verfdjleiertes Bild von Sais,” 
_ bor dem ber Verjtand frerben mitfje. ,Wir twollen mit unferem Verftande 
eimdringen in alle erfernbaren Wabhrheiten, die uns der Glaube vorlegt, 
und fwir werden bald bei den Geheimniffen de3 Glaubens, die den Verjtand 
liberjtetgen, einjehen, dah fie nicht twider die Vernunft find, fondern ihr ent= 
Yprechen.” 

Die Kirche fei deshalb nicht gegen Die Wiffenfchaft, fondern veriwende 
Die Crgebniffe felojt der Hdchjten fitr die Hochite Wiffenfehaft, die Kheologie. 

Der Glaube an Gott fet ettvas uns von Haus aus Natiirltcdhes, ,,dte 
Unteriwerfung unter ein Wefen, deffen Dajein fich unfjerm Verftande natur- 
notivendig nachiweift,” und gu gleicher Zeit cin Uebergeugtfein davon, dak 
torr felber armijelige und unbedeutende Wejen find, in jeder Besiehung ab- 
Hangig von dent Hohen, edlen Gottesiwefen,” bon thm in dtefer Welt ge. 
Wwollt und zu bejtimmtent Bivec gefchaffen. 

Wuf die Heilige Schrift gu fprechen fommend, als nach Gott dem nach- 
jten GlaubenSobjeft, erflarte er fie glaubiwiirdig ihreS Hohen Alters, ihres 
Suhalis und de3 Charafters ihrer Schreiber und der Art und Weife wegen, — 
auf die fie un iberliefert torden fet. Gie fet aber im Gegenjak zur fale 
few protejtantifden Lehre nicht die eingige GlaubenSquelle; denn der dhrift- 
liche Glaube erjtrecfe jich auch auf die firchliche Ueberlieferung, die eine 
ebenjo untriigliche Richt}hnur und Offenbarung fet wie die Bibel. Die 
Wrotejtanten machten auch den groRen Srrtum, 3u Tehren, daw jedDermann 
Die Bibel fefen und berjtehen fonne. Dem fet nicht fo. Argirttin habe ge- 
jagt: ,Dte Heilige Schrift tit das Buch, in dem jeder feine Glaubensfabe 
jucht und auch findet.” Wenn e jedem theologijch Ungelehrten iiberlatjen 
twoerde, die Bibel gu lefen ohne Erflarung durch die ,,Mirche,” jo twerdée alles 
aug der Bibel betviefen, Gutes und Bojes. Das fet ein Gottjucen, bet dem 
man nie Gott finden tverden, cine Bergtour, bei der man dent einfaden und 
Jicheren Weg beijette lajje (1). 

Rater Merensfy fam auch auf den Weltfrieq gu fprechen, twer. der 
Gropte Darin getvejen fei. Antwort: Nicht der Soldat, der die qropte Hel- 
 Dentat vollbrachte, nicht der todlich vertoundete Deutfehe, der den neben ihm 
Tterbenden Frangofen umarmte und mit dem lebten Schliucf aus feiner Feld- 
Flafche erquicdte; nicht jene Bauerin, die trok der Pretsjtetqgerung ihre Er- 
geugntifje gum Friedenspretfe abgab. Gr gab die Palme der Tiroler Murt- 
ter, Die dem Vaterland zivslf Sohne opferte und beim Tod des lebten fagte 
mit Hiob: ,Der Herr Hat's gegeben, der Herr Hat’S genonunen; der Name 
des Herrn fet gelobet!“ Das ijt Glauben!” fprach Merensfy mit erhobe- 
ner Stimmre, als er e8 hei diejem Veifpiel in den Wargen vieler na Leuch- 
ten, und al er die Tafchentiider jtetqen fah. ,,Unbefiimmert ob Gonnen-z 
fehein ijt, oder ditjtere Wolfen drehen am Lebenshimmel, ob es Freuden-z 
blumen oder Letdensfelde Hingunehmen gilt, den Herrn anguerfennen, das 
ijt Glaube.” Er fehloR mit alferlet ECrmahnungen an die Unglaubigen, die 
Bweifler, die Halbglaubigen, die Glaubigen. Herr, ich glaube, Hilf mei- 
nem IUnglauben — men.” 

Die Beit tar mir nicht lariq getvorden, obfchon tch ftehend am dite Men 
Fekenmaffe Hincingesivangt war, dak ich faum etne Hand Heben fonnte. 
Das Bild war malerifsh. Nacht ringsum im tweiten Dom, nur diefer/ Teil 
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desfelben mit der jtehenden Menge matt belechtet, und dort oben in bejfes 
rem Licht dex feffelnde Briejter, der jtch redlich niiihte, des Volfes Sprache 
gu veden. Cr geftifulterte lebaft und gut; tern er den allerbetligiten Na- 
men nannte, bob er immer ebrfiirehtig das Kappchen vom Haupte. Gejang 
und Gebet feblten gang, auch der Segensfpruch, wenn teh nicht trre. Nach dem 
{egten ‘Gab der ausgedehnten Bredigt tandte er fich und ging die Wendel 
treppe binunter; und das Bolf verlief fic) im Dunfel der Kathedrale und 
dann draupen ber Stadt. Mir brannte e3 wie Feuer im Hergen. Yeh hatte 
gerne den bungernden Hergen noch ein Wort mitgegeben iber etwas, das 
Merensfh nicht fagte, nicht fagen fonnte als Natholif, itber den ,,feltg” ma- 
chenden Glaiben, der errettet ,ohine Werke,” ohne Priejter und Kirche und 
firchlicen Apparat, allein durch ein findliches Erfajfen und fiir fich in We 
fpruchnefmen deffen, was auf Golgatha fir alle gejchehen ijt durch in, der 
»mit einem Opfer in Cmigfeit vollendet Hat, alle die gebeiligt twerden.” 
Noch mehr aber hatte ich getviinjeht, dak dieje Botichaft vomGeligmerden 
durch den Glauben allein von jener hohen Kangel im Wiener Stephansdom 
erfchallte — und bon jeder anderen der Welt. Der Glaube ijt auch bet den 
Protejtanten und den Methodijten leider allzuviel Nopfjache und git tweintg Crz 
febnis. 


A Visit to Vienna 
By SHERWOOD EDDY 


J have just returned frcm Austria and Vienna. We journeyed 
over rolling hills, past beautiful forests, snug little farms, clustered 
villages with their red-tiled roofs, fields of ‘green or yellow grain 
dashed with pceppies of red, thru’ a landscape of surpassing beauty. 
Here is Austria with its former population of 52,000,000 dismembered 
now and broken into sever states, divided on national lines. Austria 
prcper is now left a mountainous country, with little agriculture and 
few industries, and of its scant population of 6,000,000 some 2,000,000 
are crowded in the starving city of Vienna. Of these two million, over 
a million are hungry today. Only half a million have employment with 
adequate support, and 96 per cent of the children are under-nourished. 

Austria today is in a vicious circle, without cecal or raw materials, 
to start her industries, and without the manufactures to secure money 
or credit. While in Vienna I interviewed the students and student 
leaders, attended student meetings, visited the university, and made a 
brief study of the relief work carried on by the American Relief Ad- 
ministration, the Anglc-American Society of Friends, the ,Red Cruss, 
and the student movement. I visited the homes of the poor and saw 


sights that I shall never forget. I went thru those human kennels, not. 


fit for habitation—dark holes and stifling smells where one could 
hardly force himself to breathe the air long enough to make a hasty 
inspection. Here were a widow and four children in two little holes 
in a filthy alley, living on 150 kronen, or one dollar a month. In the 
next house was a family with the father dead, the mother sick, cne bey 
dwarfed and underfed, another boy of 17 striving to support the fam- 
ily, but able to procure only one-third the amount of food they re- 


quired. Here | saw a starved little child nearly two years old weigh-’ 
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ing cnly twelve pounds. The father had been Icst as a prisoner of 
war, perhaps still living in some distant camp in Siberia. Hundreds 
of thousands of these prisoners are still lingering in these camps in 
many lands, not returned to their homes. The mother of the little 
child is dead. The child was lying upon its back, its legs twisted with 
rickets and softened bones, more in the shape of a bow-knot than hu- 
“man limbs. Here were children of three cr four with old, wrinkled 
faces that had never smiled, and starved children that had never 
walked with their feeble, spindle- bow-legs. 

I visited the hospital and looked down the long row of cots in 
wards where every child has tuberculosis. In other wards every child 
has rickets. The softened limbs are placed in plaster casts. Some of 

_them are trying to bend, others must be broken to be set straight. I 
go with the dcector down the wards as he is trying to,call forth a smile 
or a laugh and kindle the spirit of play in these little, starving wrecks 
of the war. Would that the men who started this war could look down 
these rows of suffering humanity and see the hell that war has made 
of Central Europe. Here is a boy of nine who cannot stand upon his 
feet from sheer exhaustion. The mother is doubled up, propped upon 
a broom-stick, her bones softened from underfeeding. I visited the 
long lines of mothers coming with their bread cards to get food for 
their children at home. Some 40,000 children a week are fed by the 
Friends’ Mission. The American Relief Administration is giving one 
meal a- day te 300,000 children in Austria this year and plans to give 
a meal a day io 200,000 next year. 


The Suffering of Students 


We spent some time in examining conditions of student life. Al- 
most none of the students have had a daily breakfast since 1917. Many 
have had only a crust of dry bread, and others take their first meal 
at noon. Many had not tasted butter or chocolate for four years. One 
girl student was so overcome that she broke down and cried when 
given a piece of chocolate. 

A student association has been formed to furnish relief for these 
students, and 2200 are being fed one meal a day. They are charged 
one-third of a cent for the breakfast in order that they may retain 
their self-respect. The meal consists of one-tenth cf a loaf of white 
bread and a cup of cocoa. Some 1500 women students have been fur- 
nished clothing. Clad in little more than rags, becoming filthy and 
vyerminous, without even money to buy soap for a bath, the condition 
of many cf them is pitiable. They cannot afford to buy needles or 
thread to mend their old clothes. 

Many of the men are wearing their old army field uniforms, now 
frayed and threadbare. Others have a thin overcoat buttoned up tight 
to the neck, without shirt or underwear. Many are left with tuber- 
culosis and malaria after the war. I saw sad wrecks and cripples in 
the streets. Students who have to wait for ten minutes in the bread 
line sometimes become faint and cannct stand. The professors are 
in worse condition than the students. The registrar of the University, 
who ranks next to the rector, gets $285 a year. He has frequently to 
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20 without his midday meal to save enough to buy a few clothes for 
his children. 

Their college fees have increased sevenfold; the cost of text books 
tenfold. A single piece of drawing paper now costs twenty kronen or 
fifteen cents. A student’s normal budget has increased from 1300 
Kronen to 21,000 kronen, or sixteenfold, but this amcunt they -do not 
possess. ‘If a students tutors for three hours he earns but ten cents 


daily, or $26 a year. 


Actual Cases oe 

Let us take a few concrete cases of actual students in the univer- 
sity.. (1) E. L. is a doctor of law. He served in the war for four 
years where he contracted tuberculosis and is now an invalid. As a 
lawyer’s assistant he earns $5.70 a month and has to support his aged 
father, the two living together in one small room. He has no prospect 
of earning his way in the law or of having a home. (2) H. H., a 


medical student, aged 26, has to provide for his mother and three sis- : 


ters. Formerly they were well-to-do. They are now selling one piece 
of furniture after another. All four by doing tutoring, can earn only 
$4.30 a month. After four years in the army he was wounded in both 
legs and is partially disabled. (3) W. T., is a student of philosophy, 
living with his mother. They are selling their furniture and borrow- 
ing money to keep alive. Together they have but $5.70 a month. Hven 
if he can enter the overcrowded profession of teaching he will start 
with an impossible burden of debt. (4) F. W., is a student of phil- 
osophy. * His. family lost all in the revolution. He is now working as 
a tram-conductor. With his two sisters and father, the four are living 
in one room trying to eke out an existence. (5) P., is a doctcr of 
philosophy; he is now learning shoemaking to support himself. (6) 
A music student, who is trying to eke out an existence, is spending 
60 cents a month for food, and 65 cents on her music. : 

Many students in the technical college are working as laborers, 
mechanics, and wood-cutters to appease their hunger, but after four 
years of underfeeding the students have not enough strength for effect- 
ive manual work. If they tutored it would require daily ten hours to 
earn a living, and competition is such that no one could obtain so 
much. Some are selling newspapers on the streets, getting one-fif- 
teenth of a cent profit on each paper, and sometimes small tips. But 
it is demoralizing to stand for hours in the noisy streets and live upon 
tips. Imagine the despair of a student returning after four years of 
fighting to fall into such hopeless misery. , After being supported by 
his family for twenty years, neither the student nor his family are 
now able to earn a livelihood. Even if they succeed in struggling thru 
their college course under such conditions there is nd profession or 


calling which offers much hope of success or support under present or 


conditions in Austria. Some of the women students have: been driven 
to sell what was dearer than life itself in order to get their next meal. 


Increase in Crime 
The increase of crime is one of the terrible results of hunger. A 
student in the technical college seeing persons who had just come from 
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the bank with\ money fell upon them and tried to kill them with a 
club. Thirty-five persons were imprisoned for murder in Vienna in 
‘the first three months of this year, mostly because of hunger. Crim- 
inal cases have multiplied twenty-fold. 

The State, which has lasted for a thousand years, has broken 
down. The Hapsburg monarchy, which furnished the keystone for 
the arch, has fallen, leaving only a wreck behind. The old Empire is 
now broken into seven component parts. The Austrian Republic lies 
prostrate. Unless she is permitted to unite with Germany it is diffi- 
cult to see how Austria can regain her footing. In the meantime peo- 
ple are dying of hunger. Such is the plight of Austria. 

None of these people voted for the war or wanted it. Some of 
them are students who fovght for the Allies. All of them are human, 
and they are helpless. On the ship I met an American who had, just 
received an appeal for the starving in the Central Empires. He said, 
“YT am not a Christian and do not profess to be, but I seemed to hear 
a voice saying, ‘If thine enemy hunger feed him,’ and I drew out a 
eheck at once.” He did not profess to be a Christian, but he was hu- | 
_man. All of us are human and some of us profess to be Christian. 

—Christian Century. 

x t 


Die von der Konfereng Winerifanijder Biirger Deutychen 
Stammes Ungenommenen Vefchliijfe zur Mationaltwwahl 

Wi einer in Chicago abgehaltenen Ronfereng amerifonifder Birger 
Deutjcher Whfunft gelangten die folgenden Bejchliitje zur Wnnahme, die in 
beftimmter und begeichnender Weife dev im Deutfchamerifanertum allge- 
mein borgerrfchender Stinimiung Xkusdrucf geben: 

_Xubdem wit den Fehlfehlag bei dem Verfuch der Grinding einer neuen 
liberalen Partei unter joleh furchtlofen und patriotifden Fiuhrern wie Roz 
bert Marion LaFovllette und den Umjtand bedauern, da infolgedeffen der 
Wisconfiner Senator jekt fein Nandidat fitr das Hochfte, vom Bolfe gu ver- 
qebende WAmt ijt, werden wir in Gouverneursz, Nongrehe und Yofalen Wah- 
fen folche Kandidaten ohne Mircficht auf thre Partetangehorigkeit unter- 
jtiiben, deren friibere Haltung unjer Vertrauen rechtfertigt, und deren 
Grundjabe in Uebereinjtimmung nit fort{chrittlichem Amerifanismus find. 

wir Halten die Plattform der hetden alten qrofen Parteien fitr aunait- 
friedenitellend. Wir verftehen die Stellung derer, die threm Proteft WXws- 
Druck verlethen wollen durch Etimmenabagabe fitr eine der fletneren neuen 
Warteten, aber fwir gogern, einen jolchen Sehritt 3u empfehlen, der eine 
Stellvertretung Groporitanniens im Weien Saufe dauernd machen founte 
und dann btelleicht das Siegel einer offentlichen Guthetpuq auf dt befchaz 
medjte und unamertfaniidjte Wominijtration in der Gefchichte des Landes 
Driicen twitrde. 

i /xn Unbetracht geiwiffer lichtvoller, in Senator Warren G. Hardings 
MArnnahmerede enthaltener und auch fpater von ihn gemachter Weuerun- 
qe, in denen er feiner unberdnderlicer Gegnerfdhaft gur Volferliqa und 
auc perfiten ausivartigen Politif der jebiqen Adminijtration Wusdrucf ver- 
{ieh, Salten twir eS Heute, wenn nicht unerwartete Greigniffe etntreten joll- 
ten, fiir unfere flict, den republifanifchen Kandidaten gu unterftiisen. 
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Wir bauen jedoc) darauj, dak Herr Harding auch mitbegug auf andere, die 


eye des Landes betreffende Rragen, iwie die fehandlichen Friedenspatte bon 

Verjailles und St. Germain, ungiweideutiq fich augern fotrd, da durch dieje 
Katte, die bom Krafidenten der Vereiniqten Staaten feterltch perfindeten. 
pierzehn Bunfte in vierzehn eben Papier verwandelt wurden. 


Wir find entpehlofjen, aus den Xemtern alle Uebeltater ohne Mircljrehs 


auf deren, Partetangehorigfcit gu entfernen, welche Die thnen bom Volfe 
iibertragenen Krieqsmachtbefuqniffe mipbrauchten, um ‘gegen thre eigenen 
Mitbiirger Krieg gu fuhren, YAmerifaner Deutjehen CStamimes gu bverfolgen 
und gu berdaminen, ungeachtet Des Umjtandes, dak auf jedem Schlachtfelde 
wer Birt twtlliq vergofjen tourde fiir das Sternenbanner. rich diejeni- 
gett, die feinen Vindejtrich al8 ben fie mit Gro®britannien verbindenden an- 
erfemnen, trob des bon Wmerifanern bon deutjehem Stamme im Kriege dar- 
gebrachten allerhichiten Opfers, und fogar jest noch verjuchen, unfere Nin- 
Der ihres erhabenen, von den Vatern tiberm Meer tibernommenen Crbrechts 
der Sprache, des Gefangs und de3 Gebets zu berauben. 


pix find entfebt uber die Hartherzige Wtipachtung der Gebote der 
Mtenfehheit, mit der die Lekte Wdnitntjtration, noch immer Ounderten vow 
Kriegsgegnern aus Gelvijjensgrinmen und von twegen politijeher Vergehen 
Vejtraften in Kerfern Halt und niittelalterlichen Foltern ‘ausjebt im Geez 
genjag zu dem menjehlicgen Vorgehen anderer zivilijierter Mationen. Wir 
berDanunen bejonters die fernere Cinferferung von Cugene VB. Debs Lediqgz 
lich foegen freter Metnungsaupering umd fordern feine jofortige Freilaj= 
funttg. ~ \ 


\ 


»Wir twimnfehen in nicht ntipguverftehender Weife unjeter Sympathie 
mit Xrlands Kanwf ium fein Selbjtbejtinumimgsrecht und unferer Sympaz 
thie mit alle anderen Nattonen, qrog oder flein, Wusdruck au geben, dte 
bergebens der Erfitlimg jener Verheifunnen Harren, filr die wir eingejtan- 
Denermagen in dew Mrieg gingen wud die Blitte unferer mamnlichen Jugend 


und iungezahlte Gebabe opferten. A 


/Wix protejtteren gegen die ts Y2uge gefakte Verlebung der ameriz 
fantjeben MNeutralitat tr dem polnifeh-rujftichen Nonflitte, die ermodalicht 
tperden joll durch ctre-Meiipdertting der Sent Vrajidenten aus Griirtden, die 
Gerte nicht mebr Stich halten, feinergeit iibertragenen NriegSbefugnijje 
walls cin eingiger amerifanifejer Soldat, ein cingiges amerifanifches Scviff 
oder ein eingiger amertfantjcher Lollar gum Biwecte der Unterjtiigung der 
WAWilitertenzRampagnue gegen Mupland nach, Polen aejehictt twerden jollte, jo 
perlmiger tir, daly irklage tegen WAmrsmipbrauchs gegen den Praiiden-z 
ter und alle Veamten erhoben twerde, die ifur in jetnent ungefeblichen Vors 
aejen, ohne Crnrcchtigq<uiig fettenS des Stongretjes, Mrieq au fithren, Oilfe 
ind Vorjehub Letjter. 


Wir wenden wns an den Kongress, nade er gegen dte Verbrechen gegen 
die Werblichfeit, die bon den frangojt}dhen Meilitarbehsrdew in der befeter 
Bone it Deutjehland angeordnet iwerder, und gang befonders gegen dite qraud 
enhafien Scheuplichfeiten protettiere, die bon frangv{t}den Negertruppen qe= 
ge bilflofe Meike Frauen und Kinder betderlet Gefdhlechts beqangen iwer- 
Den. Wir betvachten eS unter diejen Umfjtanden als ein Verbrechen, day une 
jere Coldaten durch ihr Verbletben in Curopa gegiungen jind, den Bejtia- 
litdten dev frangdjtjhen Befabungsarmec jozufagen den Stempel der Gut= 


Ea ees 
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Heipung jettens der Bereinigten Staaten aufsudriicen, und wir richten das 
achtungsbvolle Cr farpent mt Den Rougte Die jofortige Zuriicberufung diefer 
eu loaten angitordnen.” 


Wimerifa und die Deutfehe Marjtf 
~ Dariiber dupert jich tn einem langeren Urtifel Dr. Ernjt Kuntvald, der 


| -frithere Divigent de3 Cincinnatt Sinfonie-Orchejters. ,,Seit meiner Hein 
febr aus Der Yuternterung Habe ich von mujifalifdGen Freunden oft genug 
“die erjtaunte, fajt unglaubliche Frage petnommen: nwa, fagen Ste ns, tote 


ift Das moglich, dah Sie interttiert murden? Was haben Sie denn ange- 
ftellt?” jchreibt er. ,,Man jperrt doch feine Miinftler cin, die den Leuten 
jahrelang thr Bejtes gaben und Kulturtwerfe fehitfen2” Golche twohlmei- 
rende Frager tvifjen nicht, dak das amerifanifche Mujifleben von dent une 
jeren Himmelteit verfchieden ift. Sch till verfuden, in aller Miirze ein 
Bild davon Zu geben. Gi ; 

Vor allem, ijt die amerifanifehe Mujifpflege viel, viel jiinger als une 
fere. WIS die dDeutjche Mujif mit Beethoven ifre Hochfte Spike erflommren 
‘atte, turde in Neto Yorf das erjte Ordhejter gegritndet (1812, wenn. ich 
niet trre). Die jinfonifce Mufif ift dort nicht aus dem Bolfe erwachfen, 
tote bet un3. Dte amerifanifchen Orehejter find nicht in jahrbhundertelan- 
gem Wachstum aus fleinen Wnfangen, twie Stadtpfetfereien und deralet- 


Es hen elitjianden — jie jindD metjt im einem gegebenen Moment, tie Mtinerva 


bol{gepangert dem Haupte deS Dupiter entitieg, auf den Wink eines Mtillio- 
nars in boller Groge fertig aifgeltellt toorden. y) 
Die Sinfontemujif ijt nicjt in innigiter Verbindung mit und aug der 
Kammermujté erbliht: die Rammermujtt tt — tworauf ich im Wimertfa cee 
und oft im Wort und Schrift hinwies — das Stiefkind des amerifanijdjen 
Mufitlebens, was natiirlich wieder nicht ohne Folgen fir die kiffafjung 
Gefonders der Klajfifer bleibt. Die amerifanifden Oreheftermarjtfer find 
nicht uralten Verbanden entuonmmen, twobei Liebe gum Beruf, Talent und 
Tradition innerhalb derjelben Stadt bom Vater auf den Sohn iibergehen 
— fie jind zum groRten eile aus aller Herren Lander timportiert und im 
felben Orchejter mojatfartig sujammengejebt. Die Sinfonie jelbjt, joiwte 
Die Oper, befriedigt fein gebieterifches VBediirfiis aller Nlaffen des gangen 
Landes, dDaher eS in Wimerifa, tim Vergletch zu wunferen gaHllofen groRen, 
mittleren und fleinen Opernbithnen, fobviel ich tweif, nur Ddret ftandtge 
Opern gibt — New Yorf, Chicago und Vofton —ind felbjt Sinfonteorehe- 
iter nur in gang wenigen Stadten eriftieren (als ich Hinfant, 1912, mur in 
Netw Yorf, Chicago, Boj jton, Bhiladelphta, Cinctrmatt, Minneabolts). Und" 
vor allem, Die Erhaltung wid Uyterftigung Diefer Nunftinftitute obltegt 
nicht dem Staate vder der Stadt: einige wenige fehiver reiche Nunftmagene, 
por allem aber die-Damen der Hochjten Gejfellfchaftsfchicht, Haben dteje CH=: 
renpflicht iibernommen, tetl$ aus twahrer Liebe zur Weufif, tetls ans lofal- 
patriotifchem Chraeiz.” pol. 


a) 


Cine neue Wifjenjhaft. 
Biotednif heiwt die neue Wiffenfehaft, von der Hter furg die Rede fein 
foll. -Gie ijt einer Verbindung der Biologie und der Dechnif. Ste ttl 013 
zetaen, Dak fajt\ alle menjejlicjen Errungenfdhaften int Crfinden umd, Kon 
\tritteren bon Majhinen, Upparaten, Snftrumenten und fonjtiqen techntjdjen 


468 ; Rirchliche Ruudjhau. 


Hilfsmitteln in der Natur felbjt fehon Langit porfanden und nach den gletchen 
Gefeben gebildet worden und tatig find in dem lebendigen Organismus der 
WFlangen und Tiere. Viele der grofen Crfindungen auf technifdem Gebtete, 
die nach Langer, rajtlofer und miibjeliger Wrbeit bon den Meenjcen gemacht 
worden find und als etwas gang Neues, nie Dagetvefenes gepriejen wurden, 
jind durchaus nicht neu, jondern fcjon feit undenflichen Yetten in der leben 
Den Natur vorhanden geivefen, freilich von den Meenfcen gum Teil in ihrer — 
vorbildliden Bedeutung nicht erfannt oder auch, weil tm verborgenen iit 
fend, erjt durch Die modernen Hilfemittel der Wiffenjehaft erfennbar ge - 
‘worden. 

Die Biotechnif will nun diejes ungeheure Tatjachenmaterial gujammmen- 
tragen, fichten und miteinander bergleiden, Damit die Menfchhett immer tiez 
fer in die Grfenntnis eindringe, Dak Die Matur auch mn tecdnijhen Dingen 
thr Vorbild und ihre Lehrmeifterin ijt. Da die Matur aber Gottes Schopfung — 
ijt, fo wird die neue Wiffenfehaft, gewollt oder ungewollt, feines Mamens 
Ruhm mehren. Wie Beppelin fagte, er habe feine Luftidhifferfindung dem 
{ieben Gott gu verdanfen; bet thm fei er in die Schule qgegangen, indem er 
Die Weife und Vauart der Vogel und Fifdhe forgfaltig ftudiert habe. 

Wile. Erfindungen und CEntdecfungen deS MVeenjehen Dienen einem Bez 
Dilrfnis, Das auf Die bejte Wertfe befriedigt twerden twill, und aus Diefem nz 
trieb find tm Laufe der Yahrtarufjende die technifchen Hilfsmittel und Wpparate 
erfunden tworden, Dte wir Heute fiir jelbjtverjtandlich balten, und ohne die 
Wwir-nur ein Robinjonleben fiuhren fonnten. Der Menjch hat aber in den 
feltenjten Fallen erfannt, da die Matur ihm die Wtodelle diejer technifden 
MNeuerungen fett vielen Yahrtaufenden ftandig vor Yuigen filhrte, Denn jonjt 
ware er auf tweniger mithfamem und langem Wege gu ihnen gefommen. 
Wenn der Maturmenfd mit vallem Verjtandnis die Schere des Nrebjes oder 
Hummers betrachtet hatte, tare er gang bon felbjt zur Crfindiung der Bange 
qefommten, die un8 die Matur in idealer Form nicht nur bet diefen, fondern 
auch bei vielen anderen Tieren borfithrt, und e3 iwiirde Dann nicht Naturvsl- 
fer gegeben haben, die wahrend der langen Beit ihres Dajfeins niemals eine 
Bange oder Scere gefannt und angutwenden gewupt haben. Weare den Menz 
jehen die Nonjtruftion des Wruges qefannt getwejen, Hatten fie geivukt, dDafR die 
Liehtitrablen durch eine durchfichtiqe Linfe gejammelt und als Bild auf die 
Nebhaut getworfen twerden, und hatten fie Daraus einen richtigen Schluk ge- 
gogen, Dann Hatte e3 nicht Jabrhunderte gedauert, bis fie die Brille, Verz 
qrogerungsalajer und andere optifeje Snitrumente erfunden batten. Und 
ware nicht erjt in neuerer Beit die Entftehung des Vildes auf der Neshaut 
in feinen intimen Vorgdngen dem Menjchengeift guganglich gemacht worden, 
dann batten fehon vor fangen Zeiten die Menfehen fich den Lurus de3 Bho-z 
tographierens und den Genup des Kinematographen letfter fonnen. Gibt e3 
idDealere Modelle fiir Sehripftspfe und Luftpumpen als die Saugnapfe an 
den Fangarmen der Tintenfijce, und find die feinen Wpparate dex Raupen 
und Spinnen nicht vorgiigliche Vorbilder fiir Spinnmajdinen? 

Die elettrijdhen Batterien, die unfere Fernfprecleitungen in Tatigfert 
feben und die Ningel unferer Wohnungstiir ertinen laffen, haben ihr beftes 
Vorbild tn den eleftrifden Organen de3 Bitterrocjens und elettrijden Wales. 
Die mit Recht fo viel gerithmten und umendlich viel verivendeten T-Lrager 
und fonjtiqen Verfpannungen in Den Ctjenfonjtruftionen des Hochbauinz 
Genieurs find fett Millionen von Jahren in den Craqanen derjenigen Pflanzen 
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vorhanden, Die tn technifder Begiehung b- ane! et werden, die aljo einem 
Dru oder Gg Widerjtand leijten miifjen. lle die Pflangen, die trok threr 
jehwachen Stengel und Btwetge felbjt vom fiiictiten Sturm nicht gebrocder 
_ und Zerrijjen tverden, fondern fich Dem Drucf de3 Windes bicgfam und ge- 
jchmeidig anpajjen, haben in idealiter Form alle technijehen Vefeftiquragen 
und Verjtarfingen in ihren Getveben, die diefen Biwed mit Den beften und 
einfacdjten Diitteln erfitllen. 

Selbjt fiir fomplizierte Mafdinen finden iwir die ae Modelle in der 
belebten Natur. Um fich eine moglicdft grofe BVerbreitung gu fichern, find 
mande Pflangenjamen mit den pradhtigiten und praftijejten Flugapparaten 
und Fallfchirmen ausgerititet; welche Viille der iwunderbarften RNonjtruftio= 
nett Diejer Xpparate enthiillt uns das Mifrojfop bet den flicqenden Gamen 
aller der Blumen, die ein Leifer Windhauch durch die Liifte davontragt. Und 
Turbinen bon twingiger Kleinheit, die im Wafer arbeiten, jind in Der Matur 
in jolcher Mannigfaltigteit vorhanden, dak fie unjere indujtrielle Techni? 
nod gar nicht fennt, und die Gaugapparate und Bumpen, die das Wajfer 
aus den Wurgelhr eines Vaumes bis in den Hochjten Gipfel tragen, fonnen 
borbilolich jein fitr Die Ronjtruftionen folcher YWpparate. Keffel und Hobhl- 
raume, Die mit Leidjtigfett einen Druck bon mehreren Hundert Wtmofpharer 
aushalten, gibt e3 in der Pflangentvelt genug, ebenfo tvie Hydraulifdhe Yrefz 
jen, Gvafuationspumpen, Lichtfraftmafejinen, Propeller und andere Wpparate, 
auf. deren Erfindung der Wenjch Bye auf etivas ganz Iteues, nie poncbelens 
jtolz getwejen tit. 

Und das Vefte an allen diejen Vorbildern und Veodellen der Matur ijt; 
Dak jie objolut bollfommen jind, jo vollfommien fiir thren Biveck und ifre 
Leiftung, dak jie weder verbeffert noch mit geringerem Materialauftvand her= 
gejtellt werden fornnen. Wher Menfchenwib hat fich bisher vergeblich bemiht, 
mit jo auperordentlich geringem Matertalberbrauch ein Licht hergujtellen, 
wie eS uns tn fehonen Gommernadhten die Gliihiviirmejen zeigen, deren twine 
zige Rraftquellen twtr nicht einmal mefjen fonnen. Die dunflen Tefen des: 
Weltmeeres find von btelen Taujenden febender Wefen betwohnt, die ihre ei= 
genen Glihlampen mit ie) tragem, Die fte je nach Bedarf einjtellen oder ausz 
icjatten fonnen. fle di fe technifehen Nonjtruftionen und Wpparate der Maz 
tur find aber >-3halh fj i salt ferisce, twetl fte nicht bon bornerein jo gejchaf- 
feil rorden ter at ivetl jie fich, te ihre Trager und Vefiber felbjt, im 
Varife getwaltiqcer Bettlaujte langjam entiwicelt haben. YMicht nix bet Dem 
Vierz und ¥flangenfsrper im gangen, fondern arch bet allen ihren eingelnen 
Oraganen ijt das etwige G feb der Auswahl, der Seleftion, herrjchend getwejen, 
nur das Bejte hat tc) enalten fonnen und ift [ebensfabhig geblieben im Kampf 
ums Dafein, und d-shatd find alle Cinrichtungen von jo unitbertrefflicer 
BVollending und Ztoectmaigfert. 

Wile diefe technifejen Vorbilder in der Matur gu erfennen, tHnen nachz 
gujpitren und fie nach Siraft und Leijtung bis ing eingelne gu berfolgen, ijt 
die grope Wufrabe der Viotechnif, die Dem Technifer ein uniiberjehbares Feld 
never Vetatiqungen erdffret und ifm in Bufunft Stubpuntte und Anregunz 
gen in unendlicher Fille geben wird. Much auf technifchem Gebiete twird die 
Wetur dte Lehrmertfterin und Fiubrerin fein, und deshalh rit dDicfe Verbindung 

von Raturiwiffenfeaft und Technit von gropter Wichtigkeit fir den Fortfchritt 
der Mrenfchheit. /tpol.“ 
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(When ordering books, please mention this Magazine.) 
Norr—Reviews, when not signed, are by the Editor. 


The Religion of Judah by Jonn Bayne Ascham. The Abing- . 
don Press, 1920). 296 pages, $1.50. 


This is the companion volume to the Religion of Israel by the 
same author,. discussed by us in a preceding issue (July, 1918). The 
history of the Old Testament people which was in the earlier volume 
earried on to the fail ef Samaria, is here continued down to Maccabean 
times. The book contains 26 chapters, of about 12 pages each. In ~ 
each chapter the author presents first the historical development and 
the religious character of the period. The gist of the lesson is then 
briefly summarized, and practical applications made to our own times 
and tasks. At the close, questions are asked for class discussion. 


He begins with Jsaiah.. He says that up to that time the idea 
of holiness had nothing to do with morality and purity of life. Ap- 
plied to God it meant irresistible power and unapproachable majesty. 
The qualities 1equired of His priests were ritual cleanness and_cere- 
monial correctness. With the eighth century prophets holiness ex- 
panded into righteousness, and the one cleanness desired in His wor- 
shippers was cne of life, the uncleanness abhorred was greed, lust, and 
injustice. 

To have placed the supreme importance of these eighth century 
prophets (Amos, Hosea, Isaiah, Micah), in ‘bold relief is an achieve- 
ment ‘of historical criticism. The men of this school have cften put 
these late prophets in the place of Moses, as tho they were the found- 
ers of the Iraelitish theocracy. That was going too far, they were the. 
reformers, not the discoverers, of Israel’s religion. 


But in some respects they rendered to Israel, and ultimately to the 
world, inestimable services. They raised the doctrine of God to the 
heights of pure monotheism. Early and late they preached the ethical 
character of the deity, and, as a consequence, taught that only a peo- 
.ple in harmony with His law would be sure of His favor. Then they 
were public leaders, whose business was with the whole nation, not 
with individuals only. As such they were the forerunners of the mod- 
ern exponents of the social gospel. 


Our author is an adherent of this critical school of Bible students. 
He has an eyc for the gradual development of religious knowledge in 
Israel. He shows how its great men learned from the experiences of 
the times, especially during the critical periods of its history. Again, 
as a believer in psychology, he seeks to get hold of the personal fac- 
tor in the prophet’s life, his moral and spiritual growth which quali; 
fies him for the reception of new and greater truths. “Aspiration 
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-leads to inspiration” he says. Thus he succeeds in giving us a better 
~ understanding of the prophet’s task and work. 
in the ordev of his subjects he does not simply follow that of the 
books of the Old Testament, but is guided by the chronology of modern 
scholarship. After the chapters on Isaiah and Micah he presents the 
“Deuteronomic Reforms,” (The book of Deuteronomy is supposed to 
have been composed in the times of King Josiah); then Jeremiah; 
Hezekiel. In the Exile period he has a chapter on “Two Nameless 
Kingdom Builders.” He means by that Deutero-Isaiah (Ch. 40-66 in 
general), and the author of the “Servant Songs” (Ch. 42: 1-4; 49: 1-6; 


BO: 4:9; 52: 13—53: 12). We think that here, and in other places, he’ 


goes to extremes in his historical sifting of materials, especially when 
we bear in mind the character of the book and its readers. The re- 
maining chapters are, On the Later Prophets; Nehemiah; Job: “A 
study in Jewish Piety,” (Quotations marks are ours); the Jewish 
Sage; the Maccabean Crisis; Messianic Hope; the Jewish Scriptures. 

, The bcok will be found full of interest and information for the 
minister himself. If he can also get Bible and study classes to use 
it as 1 text book, their gain and his will be great. 


The Man Who Dares and other Inspirational Messages to Young 
People by Leon C. Prince. The Abingdon Press, 1920. 160 pages, $1.00. 


The book contains five lectures delivered before audiences com- 
posed mostly of young people. The first is on the Man Who Dares.. He 
has in mind the pioneers in the realm of thought and action and 
illustrates the fundamentals of dominant character and manhood from 
the careers of such men. The lecture is full of interesting and inspir- 
ing incidents of this kind. Hence it furnishes the public speaker a wel- 
come store:of.apt and telling anecdote. The title of the second lecture 
is, “Square Pegs in Round Holes” (‘‘an endeavor to help place the 
young men and women who have not yet found themselves”) ; the third, 
“The Short Cut” (“A straight line is not always the shortest distancs 
between two peints”); the fourth, “The Question of Wisdom.” The last 
chapter is on “the American Soldier.” His patriotism, humanity, intelli- 
gence and courage are extolled. The lecture is, however, marred by 
‘gross unfairness to the enemy. 

‘ ce esate STE 
Some Aspects of International Christianity by John Kelman. 
_ ‘The Mendenhall Lectures (1919) at De Pauw University. The Abing- 
don Press, 1920, 167 pages. 

Dr, John Kelman is a Scotchman proud of his native land where, as 
he says, “fishermen will discuss intelligently the high politics of the day 
while they mend their nets; where your plowman will talk philosophy 
to you, and your gardener will discuss evolutions, and your grave-dig- 
ger expatiate about predestination . . . . Scotland has been rooted 
and grounded in knowledge. Its education has not been merely a cram- 

ming with facts, for it bas been taught to think.’’ He is also well ac- 
quainted with America and American view points, and has lately re- 
‘moved from Edinburgh to New York. : 

The lectures are permeated by the earnestness of spirit and high 
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idealism engendered by the war. What an enlightened and conscien- 
ticus Christian ought to think and say on the international questions 
of the hour, what attitude the Church ought to take om the League of 
Nations in particular: such were the questions that were given the 
lecturer to discuss. 

There is a prevalent idea that Christianity is rather more favorable: 
to cosmopolitanism than patriotism, that it teaches its believers to see: 
in the other perscn the man or fellow-Christian rather than the Ameri-- 
can, Englishman or German. It is no doubt true that the primitive 
Christian had little love for the Roman empire of which he was a 


subject, but (he author shows that this was only so as long as to be . 


loyal to one’s country meant to be anti-Christian. Whenever that ob- 
stacle was removed, then the Christian considered the practice of patri- 


otic and civic duties as part of his Christian life. He must love his 


country because it is, of all the great national organizations, his near- 
est neighbor. Then he owes it the debt of gratitude, for it has fought 
for him, educated him, suffered for him, passed on its faith to him. 
In the chapter “Individual and National Morality,” he admits that 
national morality is often lower than personal, but yet demands that 
for higher purposes, for instance, national defense, the personal view 


shall yield to the national. Here he refers with abhorence, however, ) 


to the alleged German doctrine that war reverses all moral principles, 
and cites the well-known German “‘atrocities.’’ The reviewer has.no brief 
for these, but it seems strange to him that Dr. Kelman, and hundreds 
of others, never have a word cf criticism for allied atrocities, such as 
the blockade of the Central Powers, maintained even long after the 
armistice. To pass over theSe wholesale butcheries without a qualm 
of conscience and then to wax hot on the submarines, looks to us like: 
swallowing camels and straining at gnats. 

The writer goes on to make a strong plea for the League of Na- 
tions. Without nt; he says, the situation of the world is absolutely 
desperate. In order to carry it out we need a universal policy of inter-- 
national interests and a common armed force for policing the world. 

He closes with a warm appeal for an intimate union between: Eng- 
land and America. All right, we say, but let us always bear in mind 
that John Bull never grows so idealistic as not to look out for John 
Bull first. America is in greater danger to put ideals before material 
interests. So let us walk cireumspectly, look before we leap, and if we 
decide to have a League of Nations, have one based on justice, and not. 
one based on vengeance, greed and fear (“The World Tomorrow”) 
like the one enibodied in the present League of Nations pact. 


Teacher’s Guide to the Organization of the Sunday school (Cun- 


ninggim-North) by Arlo Ayres Brown. The Methodist Book Concern, 
1920. 92 pages, 50 cents. 


This is a book to be used in the second year of the Standard Train- 
ing Course. It deals with questions of organization and administra- 
tion, as more fully treated in the larger text book. The aim of the: 


Sunday school, it says, is to train the child in Christian living and to 


prepare him to take his place as a Christian worker. Therefore, the: 
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impartation of knowledge can not be the only object of the teaching. 
It must furnish. incentive and motive for Christian conduct. The im- 
pressions made by it should be strengthened and deepened by finding 
ways of ready and constant expression. | There are 12 lessons in the 
book. Trainins in Worship; Training in Christian Conduct; The Class 
and the Department; the Sunday Schocl in Session; The Physical 
Equipment; the Sunday School and the Church: 


Practical hints are given as to how to secure study from the mem- 
bers of the class. The need for trained teachers is given its full and | 
legitimate emphasis. Some of the ideas of the book apply to larger 
schools only, but in the main it deals with fundamentals which it 
would benefit every teacher to know and ponder over. 


Pee 


Great Characters of the New Testament by Doremus A. Hayes. 
The Methodist Book Concern, 1920. 89,pages, 75 cents. 

This is a course in Bible Study for teachers and for young people 
who look forward to teaching. It is not to take the place cf a text book 
on the New Testament by any means, but to create interest in the 
New Testament that will lead to further study. The biographical 


sketches begin with the fascinating story of Judas Maccabeus, called 


the “Hammerer.”’ His life and that of his family of national heroes 
is found in the Apocryphical Bocks of the Bible. It thus gives an > 
opportunity to bridge over the chasm between the Old Testament and 
the New. The other characters presented are John the Baptist; Jesus 
the Leader, the Teacher, the Messiah; Sin of Peter; Paul the Mission- 
ary, the Pastor, the Statesman and Writer; the Unknown Apostolate 
(the individuai Christian as a witness: a “Sermon in Shoes); John 
the Beloved. The last chapter is entitled, “How the New Testament 
was written. Brief lists of standard works for further study are given. 
at.the end of each chapter. The sketches are presented in a simple, 
popular, and yet interesting style. Outside of teacher training classes 
it can profitably be used by the pastor in preparing talks on the out- 
standing New, Testament personalities, to Bible Classes, Men’s Clubs, 
Ladies’ Aid and Young People’s Societies. Its handy size enables him 
to put it in the pocket for use in the street car and other uncccupied 
moments: a very commendable little volume. 


The Sunday School an Evangelistic Opportunity by 7”. Wat- 
. son Hannon. The Methodist Bock Concern, 1920. 138 pages, 75 cents. 

I, is a truth upon which all concerned are well agreed, that the 
aims of the Sunday school is to teach its members to become Chris- 
tians. But some think that in order to do that it is not necessary to 
work for a ccnuversion of, the child. If properly trained the child 
will naturally grow up a Christian, without the necessity of rather 
sharp turning points. The author, however, believes in child conver- 
sion, only this kind of conversion is different from that of the adult. 
He thinks opportunity ought to be given for the child or young per- 
son to make a decision, to publicly take a definite stand for Christ. 


474 . Book Review. 


¢ 


The place where this wculd be most naturally brought about is the » 


Sunday schocl. 


The minister ought to keep in constant tcuch with the Sunday ~ 


school as its spiritual guide. He ought not to be satisfied with being 
the pastor of the old people. His relations to the Sunday school will 
decide what his-relations with the youth of the congregation will be. 
The writer puts deserved stress on the importance of the position of 
the superintendent. If he is a man not only of executive ability, but of 
spiritual nature he is a most valuable co-worker of the pastor: in 
making the most of the evangelistic opportunities. cf the school. 

Bu still more he emphasizes the influence of the teachers. In fact, 
the chapter dealing with the teacher has impressed us the most in the 
book. He names three ways by which the teacher prepares the pupil 


. for the spiritual forward step, the Bible, his own personal life, and 


the person of Jesus Christ; He speaks most convincingly of each of 


‘these three features. Of his remarks on the Bible we menticn only 
. this one: “It is more important for the teachers to know the dynamics 


of the Bible than its academics; that is, to feel its religious power 
than to have mastered its critical problems.” 
The home is given its rightful place as a. cooperative influence 


_ with Sunday school and Church in the sphere of spiritual endeavor. 


The book closes with a description of how the preparation for Deci- 
sion Day may best be made and a detailed program for that day. 

Some of the ideas and plans of the book may not directly be appli- 
cable in our own Church and school, but, with modifications, they may 
well be employed, and what is said about the minister, Superintendent, 
and their relations to the school is excellent. We have read the book 
with genuine appreciation. 


f 


Little Messages for Shut-in-Folks py Charles W. McCormick. 
The Methodist Book Concern, 1920. 64 pages, 50 cents. 


7 
Short meditations (about a page or so) on appropriate Bible 
verses for the sick.and invalid, followed by brief prayers. The author 
says beautifully in the foreword: “Once I thought the lot of the “shut- 
in” mcst unhappy. I did not know how to value the blessedness. of 
those about whom God draws the curtains of His tent in lonely all- 


sufficient fellowship. Most of my illumination has come from shut-in 


people themselves. One of them whom I had pointed to the fruits of | 


God’s vineyard beyond said, “Have you not learned that the grapes of 
Eshkol hang over the wall for the children of God here and now?” 
The selections wre naturally such as speak of the treasures of spiritual 
inwardness, of peace, praise, hope, God’s,memory for his own, inner 
gladness, visions of the heaven, that would appeal to those who must 
rather practice. the passive virtues than the active ones. 


FA 


Steps in the Development of American Democracy by An- 


drew Cumnringham McLaughlin. The Abingdon Press, 1920. 210 pages, 
$1.50. ; 


’ 


Mr. McLaughlin, a professor cf history in the University of Chi- 


\ 
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‘cago, presents in this book a course of lectures which he delivered -be- ° 
fore the students of Ohio Wesleyan in the spring of 1919. 

In a very iluminating way he traces the history of our democratic 
institutions back to the basic principles of Puritan times where they 
had their origin. He says the views which underlie our political insti- 
tutions were first enunciated and applied in the religious sphere. In 
the reign of Elizabeth certain men affirmed that a small number of 
men coming together could constitute a church. This principle, based 
as it is on definite words of Jesus, seems to us a commonplace. Yet it 
is of vast moment and infinite implications. In religion, it led to the 
establishment of independent, nonconforming churches, which did not 
bother themselves about episcopal successions or historical continuity. 
Applied to politics, it gave rise to new ideas of gcvernment and the 
constitution o1 states. For in it lay the conception of the individual 
as a self-determining being, and the further conception that several 
individuals can by covenant and agreement constitute a new thing, a 
church, or a state. 

The time eame when in America this theory was actually carried 
out. Circumsiances compelled the early settlers to create a ccmmon- 
wealth where they could depend little on historical precedent. They 
had to reason on the nature and purpose of government and arrived 
at the conclusion that it derived its authority from the consent of the 
governed. Government and people were bound together by con- 
tract. The pewer of government was not inherent and intrinsic, but 
delegated only. Their own experience of autocratic and oppressive gov- 
ernment led tnem to devise means to protect the rights of the individ- 
ual. They believed that beycnd all laws there Were certain rights that 
belonged to the individual by nature. Any law that was in opposition 
to these fundamental laws was no law at all. It was well that these 
should be well defined and protected. This was done in written state 
constitutions, the product of. the deliberations of constitutional conven- 

tions. In the Revolutionary War the American idea of governmental 

authority and the fundamental rights of individuals (or, individuals 
organized in colonies) came in conflict with England and its claims 
for the power of Parliament. America emerged victorious out of the 
war and with it the Republican idea of government. 

After the war the 13 original states were welded together in a 
unified commonwealth with a written Federal Constitution. The 
United States was formed. There was. mueh opposition, but we shall 
agree with the author that it gave expression to the idea that coopera- . 
tion is the essence of democracy. The courts were given the right to 
interpret the constitution and, incidentally, to declare laws antagonis- 
tie to it, unconstitutional. The Yight is very much under fire, just now, 
but the author holds that at that time it was bestowed to protect the 
pecple against arbitrary government. The time was yet to come when 
it would be invoked by the privileged few against many. 

He-has a fine chaper on Jefferson, the prophet of democracy, who 
believed that the main body of the people were the safest custedians 
of power; given the opportunity, they would rise to yet unattained 
heights. Another on Jackson, the self-reliant, who brought into the 


%, 


> 
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White house the spirit of the frontier, but also the. “spoils system,” the 
doctrine that the race belongs to the swift and the battle to the strong. 
He gives more praise to Jackson than we think he deserves. The last 
chapters are on the Civil’ War, whose outcome was a powerful contribu- 
tion to the cause of democracy; and on the developments of recent 
years. Here he speaks of our modern problems, of individualism and 
social control, of the conflicting interests of capital and labor, of social 
legislation, the power of the courts, ete. He has faith in democracy, 
but democracy rests cn education, education not only of the intellect 
but training in responsibility. He feels that we are living in a fate- 
ful hour, but, in our opinion, he does not sufficiently emphasize the 
powers of reaction that stand for the privileges of the few over against ‘ 
the interests of the many. He does not seem to gauge adequately the 
power of predatcry wealth, its control of party, press, and public opin- 
ion. It is true there is danger from below, but the greater danger 
threatens democracy. from above. Nevertheless the book as a whole 
is an instructive treatise on the development of democratic principles 
in our history. We have read it thru at one sitting, and its histcrical 
part we consider very valuable and interesting. 


The Spiritual Meaning of “In Memoriam.” An Interpreta- 
tion for the Times by James Main Dixon, University of Southern Cali-, 
fornia. The Abingdon Press, 1920, 173 pages, $1.00. : 

This book was written with a very distinct purpose. It is not sim- 
ply an exposition 6f the spiritual meaning of Tennyson’s great poem. 
It is meant to be “an interpretation for the times.” Having been com- 


_ posed after the armistice and during the negotiations at Versailles it 


is a product of the war psychology of those days. “The greatest ser- 
vice,” so it says in the introduction, “which it will render to the average 
reader will be that of furnishing an antidote to the poisonous philos- 
ophy which underlies German Kultur, by contrasting it with the whole- 
some and truly Christian philosophy which is at the bottom of Tenny- 
son’s later writings.” After reading this we*know what to expect. In 
innumerable newspaper editorials and magazine articles we have had 
German “Kultur” held up before us to public scorn and contempt. The 
writer takes up this strain. He offers nothing new on the subject. 
Goethe, Schopenhauer (The ‘Will to Power’), Nietzsche and Treitschke 
are, to him also, the chief makers of German morality and philosophy. 
From: these teachers modern Germany derived its materialism, atheism, 
lust for world domination, its atrocious selfishness pus Renter of the 
rights of others, 

Thcse whe, like the present reviewer, have received their training 
in German universities, will only laugh at this. Goethe, to be sure, was 
a pantheist, and may be called a pagan, in some respects. But so may 
many writers and poets of the French, Russians, Italians and English. 
He certainly never wrote a line with the deliberate attempt to under- 
mine a person’s morals or faith. His beautiful word about the gospels 
and the divinity of Jesus Christ have often been quoted. Also what he 
says about the ages of faith producing things worth while, and the ages 
of unbelief producing nothing. 
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Schopenhauer’s “Die Welt als Wille und Vorstellung” (the author 
holds him accountable for the “Will to Power” tendency of the modern ’ 
Germans) regards the Will (Volition) as the primary element of the 
soul, rather than the intellect. In this the philosophers of our day have 
followed him. They seem to consider it a healthy departure in philo- 
sophic thought. No doubt it counter-balances his usual leaning to pessi- 
mism. 

Nietzsche's influence has always been very small. The great ma- 
jority of students looked upon his doctrine of the “Superman” as the 
product of a man already half-crazy. 

Treitschke's personality and lectures made a deep impression on 
generations of enthusiastic young men. -His teachings of the state. 
(power the essence of state) and of the insignificance of the individual 
compared with the State have been much-assailed. , Without a question 
he went to extreme limitsin this, but pray, what is the individual worthin 
the economic systems of our day? Treitschke may have erred in glorify- 
ing the political state too much, but is it not one-hundred times worse to 
magnify economic values, property rights, at the expense of human life 
and health? 

Whiie we thus express our disagreement with the critie’s interpre- 
tation of German ‘‘Kultur” and its sponsors, we do not intend to deny 
that Germany of today was, and is, shot thru with materialism, skepti- 
cism and atheism. But we find the same mind in other countries. There 
is not a bit more Christian faith in France or Italy, in fact, we think 
there is less. And that practical materialism is just as rampant in Eneg- 
land has been shown by the Peace treaty of Versailles, in which: Eng- 
lish imperialism gobbled up so much of the territory and trade advan- 
tages of the world that he must be wilfully blind who still believes that 
England fought foi ideals in the war. 

But whether the author’s exposition of German “Kultur” and its 
authors was correct or not, Tennyson’s “In Memoriam” and its spirit- 
ual meaning will be no adequate antidote for it. All that Mr. Dixon 
really says about it along this line is that Tennyson rose from doubt 
to faith in immortality and God, in the poem. Yes, but the study of 
this poem will not cure many men of unbelief and materialism. Few 
will read it today, and those who do, will need an interpreter at every 
step. That kind of literature does not appeal to the modern man. He 
wants a book that he can readily understand, wants it in prose, not in 
poetry, and in the scientific language of the day. In our opinion, there- 
fore, the author by yielding to the war “psychosis” has impaired, not 
benefited, the value of his book. / 

In closing we’shall make a few quotations to show to what incredible 
lengths passion and bias will lead a man on, especially if he is a profes- 
sor or a preacher. 

“The reduction of the function of woman in Germany to the three 
K’s, Kinder, Kiiche, Kirche has been one of he causes of the downfall 
of Germany. (!) While in France, England and America the women 
have acted as partners of the men, helping to infuse a warm humanitar- 
ianism into the social and political life, German women confining their 
outlook to the family outfit and the family larder, and regarding “war” 
as the proper function of men, with rules of its own, have been grossly 
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defective ‘in kindliness and decency. They welcomed the war as likely 
to bring good times and prosperity, conformed their ethics entirely to 


the brutal creed of the Junkers, and treated prisoners of war with a 
spiteful hatred which they mistook for patriotism.” p. 62.” 

~“The whole civilization of Germany has been built on selfishness. ¢f) 
The virus of a low-pitched theory of life had entered deeply into the 
soul of the German business man, who as long as the man in shining 
armor won him victories and spoil was as coldly selfish as Hindenburg 
himself,” p: 70. And of Hindenburg he has this to say: emp ova: diplomat 


he declared in a confidential talk several years ago (what a doubtful - 


source to quote from! Rev.): “Kill your enemy in any way you can 
and then enslave him. I have never met a Russian that I should not 
take a pleasure in killing, He gloried in being ‘the biggest liar on earth,” 
and hinted very broadly that Germany would begin the war with a lie 
so well established that the world would not believe him if he denied 
it.’ And so on ad nauseam. If professors and theologians believe such 


“stuff” and publish it even A. D. 1920, we may have to wait a long 


time before the common people will return to reason and sanity. 


Die Genefts,eingelettet, iiberjebt und erflart pon Cd. Noenta, ord. 
Brofejfor der Theologie in Bonn. Verlag bon.€. Bertelsmann in Giiters- 


foh. 1919. 784 Seiten Me. 33.60. (Wegen de$ Pretjes ertnnere man fic 


an das, Iwas im Septemberheft unter ,Nichter, Mijfionshinde” gefaqt wurde. 
Der Genejisfonmentar wird ungepahr 5 Dollar unjeres Geldes fojten.) 
Das Buch der Genefis tft das intereffantefte Buch de3 Witen Tejtamen- 
te3. Bon allen Gritnden, die dies erflaren modchten, fet mur der etne an- 
qefiiprt, Dak bier die Cinheit des Menjehengefehlechtes und feine einhertliche 
BVetwegung nach einem bejtinimten Biel gelehrt wird. Lb. ‘Merxr jagt riche 
tig, daR diefe beiden gropartiqen Gebdanfen in der Hebrdijden Literatur 
frither, aufgeflammt jeten als irgend fonjt in der menfehlichen  Geijtesge- 
febichte, Dap iwir aljo ihr die Wdglichfett der Daritellung ciner Welt 
gefehichte in erjter Linie verdanten. 
Viele bon uns Haber in der Vergangenheit beim Studium der Genesis 
pon Sr3., Delitafch qelernt. Gein Nommentar ijt aber mun einigermapen 
beraltet. rofejjfor Noenta bietet uns einen, der in mehrfacher Begtehung 
mip to date” ijt. MW. befennt jich gu den ,Pringipien dev fritijajen amd ver- 
Gleichendeit Wtjenjehaft unjerer Beit” (feine Worte), aber er ijt durchaus 


offerbarungsaglaubig und ftreng pojitiv. Cr iibt Tertkritif, aber wnbejchadet 


des twejentlichen, unvergleteh{tehen Suhal {t8 diefe3 mMinderbaren Buches. 
Manche twerden rteht Lujt Haben, jteh tnt eingeluen mit dem. Studiuim 


D 


der 


allererjte Nonigezeit berleqt, des ,,abhvijten’ in dte Beit Galomos und der 


»Rriefterfehrift’” tn a Bett des Crils. Dte endgiiltiqe Medaftion jet Dent 


Cfra augufehreiber. nating qab e8 friivere Grindlagen, ‘tte {chon die 
bielen Bitate aus ace Miederfehriften andeuter. 

Dicjenigen Napitel, bet deren Wuslequng fich die fehwerften Reobteme 
erheben, find die vcriten elf. Oier haben foir die Schophinag, den Fall des 


Menjfehen, ote Siudflat, der Turnibau. - Ym .allgemeinen nimmt RK. den- 
Etandpunft ei, day eS fich bet der Beurtetlung derjelben tweniger um alle. 


uelfen der Genesis abguaeben, C3 mag fie aber doch interefjte- | 
rei gu Horen, Dah RM. Die Entitehung de3 ,,Clohijten” in die Michter- oder 


a 
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Cingelheiten handele, als um den ideelfen Wert der Erzahhingeit. Snjone 
dDerhett treffe da8 anf die Verfuchungsgefdhicdhte gu. Ste fet ettie Dex ftiid- 
Lichen Wnfchauungsiveije des Crzahlers ent{prechende Einkleidung der 012 
atvetfelbaften Tatjade, da die Giinde in der Entiviching des Weenfehen 
in einem ft de8 Ungehorjams einmal ihren Wnfang genommen habe. Cr 
verfeblt nicht, auf die pfychologifcje umd religivfe Ticfe der Ergahlang bine 
Zulverjen. Was die Gejchichte der Echopfung, der Flut, des Turmbaus etc. 
anbelangt, fo jtimmt &. mit un$ darin iiberein, dak wir in der Bibel nicht - 
einen Leitfaden der Geologie oder Cthnologie haben; fondern der Gefchichte 
der Religion. Summerhin erwarten wir Hier eine Wuseinanderjesung mit 
_ der Naturtvifjenfehaft und Naturanfdauung. Da muy nun gefagt tverden, 
day NK. auf diejem Gebiet nicht befriedigt. Getne Bemerfinrgen iiber und 
Megen die Cbolition, find ,,ginn Stich gu fehwach,” Auch feine Crfuriionen 
in das Gebiet der Yhilojophie erheben fich nicht itber den Laienjtandpuntt. 
Dages gen tt er natitrltch mit dev cinjchlagiqen theologijdhen Literatur aufs 
bejte vertraut und geht der mehr oder tweniger pageants ae Ketttt {chart 
gu Leibe. \ 


Cr tritt enaaicbent elt fit Die Gejchichtliehfeit der Patriars der ‘wid 
bringt viele Betveife vor gegen dite vielfach belielte Verflitchtiqung der jele 
ben wt fagenhafte oder nihthtiche Gejtalten. 


Wer jein Hebratjch auffrijegen will und dabei mit Dent fprachlich be= 
jonders feicht verjrandlicgert Buch der Genejis beginnt, wird in dem Nome 
mentar bon Ndntg einen giverlaffigen rewind finden. Wir der Hand desjel> : 
ben wird er philologijch bald twieder [leicht feinen Bfad gehen twte in cer 
Beit jeiner Jugend, dabet aber den Vortet! haben, dah er gum Verjtauonis 
“bes Stoffes das gefcharfte Urteil und ben ticfen Blic reifererSahre hingu- 

bringt, / vA 
Das Buch Ht auf gutem Papter deutlteh qedruct und mit fehdnem Cte 
Hand verjehen. Moge eS unter uns viele Freunde finten! 

Wer uns guerjt die Mammen vor 6—S8 neuen Lefern de3 Bheol. Weae 

qozins einfendet, dem fchicfen toir das fehone Buch portofret gu!! 


Der. hritlihbe Gottesqlaubhe. Grinbdrip der Dogmattt 
ton Sarl Dunfmann. Gitersloh 1918. Verlag von C. Vertelsz 
man. 374 Geiten. Der Kreis wird etwa 1% Dollar fein nach dent Hew- 
tigen Stand der Valuta, das hohe Porto miteingerecjnet. 

Der vorliegende , Grimodriy Ser Dogmatif’ ift eines jener Biicher, dic 
das Nntereffe eines theologijch denfernden Menfehen jtarf Herausfordern. Bin 
_al{gemeinen [iegt daSjelbe ja betnt Drang der taglichen Gejehafte und unter 
Dent Cinflupy cines oberflachlicen Beitgetftes in tiefent Schhiummer. Wher 
eS ijt Doch Da, und ein Buch wie diejes reqt das theologifche Bedtirfnis jtart 
att, und (at eS tagelang nicht zur Mube fominen. Cs tit in falichent Sti 
_dejcjrieben, doch muy gigejtanden tperden, DaR ganze Partten desjelben 
atemliche ,RWopfarbeit” erfordern. Der Berfaffer geht ecigene Wege, wo man 
ifm oft nicht ohne tweiteres folgen fann. Yuerdem Halt er uns in jietent 
2ufammenbang mit der dogmatifden Crtivickluna feit Cchletermeacher, und 
da alle dicje theoloagtjchen SGhjteme in gedrangter Nitvge chavaftertjtert mer 
den, find fetne WnfiiHrungen oft mur dem Nundigen gang veritanolich. Der 
febtere aber erhalt retehliche Befriedtqung. 
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*Sunfinann unterjdeidet jich bon anderen Dogmatifern dadurch imjon- 
derheit, Dap er feiner Dognratié eine religtons-phtlojophijcbe Grundlage 
gibt. Wabhrend andere eS fiir geniigend halten, threr- Dogqmatif eine furg- 
qebaltene Pringipienlehre boranguftellen, in welcher jie Die Natur der Crift- 


"Lichen Heilsgewipheit, erflaren, macht D. ftarfe WAnleihen bet der allgemei- 


nen Religionsphilojophie. Ohne das, meint er, Hange die Dogmatif in der 
Luft. Wir geben ihm gu, daB man der allgemeinen Begriff der Religion 
pon dort entiebmen fone. Doch fcheint uns fein Meligionsbeqriff: ,,Be- 
touptfei des Heiligqen als der abfoluten Nornr” ficherlich nicht aus der Rez 


Ligionsphilofophie au jfammien, fondern pielmebr aus dem Wlten Tejtament. 


Wenn er vollends die qange Lehre von den govttlichen ,,Cigenfcaften” Hier ab- 
Hanbdelt, fo gilt diejer Cintwurf noch viel mehr. uch die Erorterung uber 
das Wefen der ,Offenbarung” und ,,die Theorie der Hetl. Schrift” gebhort 
nicht in die ,religionS-philofophifde Grundlage,” jondern in dte Dogmaz 
tif, Denn anf dem allgemeinen religionSgefchichtlichen Gebiet gibt e3 meder 
eigentliche Offenbarung nod) heilige Schrift (im biblijden Sinne), der Nte- 
Derfchlag jolcher Offenbarung. Go fommt e8, ba® jetne ,,Grundlage” einen 
viel gu breiten Naum einnimmt, beinahe bie Halfte des ganzen Buches. 

Xn der eigentliden ,Doqmatif” bietet er gtvei Unterabtetlungen: 1.) 
den allgemeinen Teil von ,,dem Wefen des Chrijtentiuns,” 2.) von den Wrz 
titein des chrijtlichen Glaubens. Wir halien diefe Cintething fir miplich, 
Iweil jich Wiederholungen nicht vermeiden lafjen. Der Grundgedanfe, den 


er in der Dogmatif ausfiihrt, ift, dak das Chriftentunr die in Chrijto qe= 


fehtehtlich getwordene vollfonmmene Offenbarung Gottes ijt. Dteje vollfom-= 


a 


mene Offenbarung ijt die Offenbarung Gottes als deS Dreieinigen. Yn ~ 


Diejer Offewbarung ijt der Vater das Sribjeft, das fich im Sohne, Dem Ob- 
jeft, Darftellt, und in der chrijtliden Crfahrung der Gemeinde (durch das 
Geijtestirfen) gum Pradifat toird. Wir giehen eine andere Definition der 
chriftlichen Religion bor. €8 ijt twahr, wir haben tm Chrijtentim die Of- 
fenbarung Gottes alS des Dreieinigen, oder vollfommene Gottesoffenbaz 
rung. Worauf e$ aber dem religidfen Betwuptjein in erjter Linte anfomimt, 
ift, Iie eS mit Diefem Gott in die rechte Bezie hung forme. Die Ree 
formation ftellte diefe Frage in der Form: Wie wird der Menjeh qerecht vor 
Gott? Und die Anttoort war: Durch den Glauben an Chrijtium. Das Wee 
jen DeS chriftlicven Glaubens war ifnen die Datbhietung des Heils tt CHhrifto. 

Von dtefent Gefichtspuntt aus ijt feitdem von pofjitiver Seite die Doge 
mattf betrachtet und angelegt worden. C8 ijt ahr, es bringt dDtes etnen 
urdividualijtifehen Zug in die Dogmatif.. Wher eS findet derjelbe jein Ge- 
gengeiicht in der Lehre von dex Kiree und noch meht vom Heiche Gottes. 
D8 Dogmatif ijt auch gang individualijtifey. Gr fagt twenig vom ,, Reich 
Gottes” und veriveigert deni Begriff eine twejentlicde Stelle, weil er gu twe- 
nig exegetijeh fejtitehe. Sn vielen atderen Pruntten noch twiirden wir uns 
mit ihn auseinandergujeben haben, Hatten wir Beit. Das Hindert uns je- 


find die retchlichen Miucblicke, die bet der Vefpredjung der ecingelnen Lehr= 
ititefe (3. B. bet der Chriftologic) auf die Gefehiehte der theologijden Muf2 
fajjung geworfen twerden. Wir wiinfrjen dent Breh viele Lefer. 


Doch mteht, den Wert des Buches voll gu fehaben. Bejonders dankenstvert 


